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Al-Hubb (Love) & al- Bughd (Hate) 


All praise be to Allah; we praise Him and seek His help, His 
guidance, and His forgiveness. We seek refuge with Allah from the 
evil of our own selves and the wickedness of our actions. Whomever 
Allah guides, there is none to misguide him, and whomever Allah 
misguides, there is none to guide him. We bear witness that there 
is none worthy of worship except Allah, alone with no partners, 
and we bear witness that Muhammad is his beloved slave and 
Messenger; may Allah’s peace and blessings be upon him, his family, 
and his Companions. 


As for what follows: 


This is an important principle concerning love and its connected 
issues written by the Scholar of Islam, Shaykh Ibn Taymiyyah 88. 


The Shaykh said: 


THE PRINCIPLE OF LOVE AND DESIRE 


This book is about love and hate, and the things from them that 
are praiseworthy and blameworthy. The foundation of every action 
and movement in the world is a/-hubb (love) and al-irddah (desire). 
Al-bughd (hate) and al-kirahah (dislike), on the other hand, 
obstruct and oppose everything that is achieved by love, so they are 
the foundation of every abandonment and neglect. This is if you 
define abandonment of an action as something existential, as it is 
defined by many of the people of kalam (rhetoric); but if what is 
meant by abandonment and neglect is the absence of action, then 
the absence of action can sometimes be due to an absence of the 
requirements of love and desire, or it can be due to their opposite— 
hate and dislike. 


Action, on the other hand, can only come about from love and 
desire; even actions that are disliked or hated are compelled by love 
and desire, because they are done in order to achieve something 
that is desired. To clarify: Love and desire are either attained directly 
or indirectly, such as when a person does something he dislikes to 
reach his objective (i.e., the thing he loves or desires), such as drink- 
ing unpleasant medicine or doing things that oppose his desire or 
patience. 


Therefore, these actions may be disliked from some aspects, but they 
are still performed out of love and desire, although the love is not 
for the action itself but rather for what it will lead to. For example, 
a person desires the cure that comes from drinking medicine, even 
if he dislikes the medicine; and he loves Allah’s mercy and protec- 
tion from His punishment, which comes from abandoning one’s 
desires, as Allah, the Most High, said: 


"oz Sh ote B LARA "api 9 ake 
€ 565! oF crt #5 4) plas DU by Ul) 
But as for he who feared standing before his Lord, 
and restrained himself from impure evil desires and 

lusts... 


[Sürah an-Nàzi'àt 79:40] 


No living person would leave something they desire unless it was for 
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something they desire more. Likewise, no one would do something 
they dislike unless their desire for the outcome was greater than 
their dislike. Furthermore, no one would leave something they 


desire unless their dislike of the outcome was greater than their 
desire. 


Therefore, love and desire are the foundations, the causes, and the 
prerequisites of hate and dislike. There is no hate without love. 
A hated action in the world only exists due to its opposition to 
something that is loved. If love did not exist for that thing, there 
would be no hatred for its opposite. However, love is different— 
one may love something for what it is, not out of opposition to 
something hated. A person's hatred and anger is elicited by the 
things that prevent him from the things he loves, and an obstacle 
and a prerequisite that he cannot be made to do. It is found that the 
hatred is more severe if it is for something that prohibits someone 
from what they love. 


Due to this principle, the basis of mån (faith) is loving for Allah's 
sake and hating for Allah’s sake, so the one who loves for Allah, hates 
for Allah, gives for Allah, and withholds for Allah, has completed 


his män. 


Love and desire are the foundations of hate and dislike, and the 
foundations for the removal of the things that are hated and 
disliked. Therefore, hatred does not exist except for love, and it 
cannot be removed except with love. 


Hence, love is the basis of everything that exists, and the motivation 
of everything that one seeks to make present. The motivation to 
make something present is a real affair, but it prevents the existence 
of its opposite, so it is the basis of every hated thing that exists, and 
both an obstacle and a prerequisite of hate and dislike. 


This is the status of love, as we have mentioned: love and desire are 
the basis of every movement in the world. Indeed, the natural state 
of a body is rest, so when a body leaves this state of rest it will be 
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inclined to return to that state. Any movement must come from 
a force applied to that body; therefore, every voluntary movement 


comes from desire. 


Movement is of three types: it is either voluntary, involuntary, 
or forced. If the movement is intentional, then it is voluntary 
movement; if the movement is done naturally without thinking, 
then it is involuntary movement; and if it is neither of those, then it 


is forced movement. 


As we have clarified, every movement in the heavens and the earth— 
such as the movement of the celestial bodies like the sun, moon, 
and stars, and the movement of the winds, clouds, rain, plants, 
etc.—are all moved by Allah's angels who have been entrusted with 
the heavens and the earth, those who do not speak out of turn and 
who perform His orders without question, as Allah, the Most High, 


said: 
MEE 
And by those angels who arrange to do the 


commands of their Lord. 
[Sürah an-Nazi'at 79:5] 
And: 
(Al ord) 
And those (angels) who distribute (provisions, rain, 
and other blessings) by (Allah’s) command. 

[Sürah adh-Dhariyat 51:4] 

As well as the evidences from the Book and the Sunnah that discuss 


the different types of angels and their entrustment with the differ- 
ent aspects of the creation. 


The word malak (angel) suggests that he is a messenger sent to 
execute the command of another, so they have no free choice. In 
fact, none of the angels can even intercede (for the believers on the 
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Day of Judgment) until after they have been permitted to do so by 
Allah, and only for those with whom He is pleased: 


eI ee eh cee ye ee ok NA ee 
Ge Gy el aso d ut Av es) 
E » qo we ci SD 
EDS] 45 G6 Oy os tay aus on ey 
dez 9z € A 1e 49 gt ^ of n 
ei je ast Lect SG ug us iz 
(E d 
And we (angels) descend not except by the command 
of your Lord (O Muhammad #4). To Him belongs 
what is before us and what is behind us, and what 
is between those two, and your Lord is never forget- 
ful, Lord of the heavens and the earth and all that 
is between them, so worship Him (alone) and be 
constant and patient in His worship. Do you know 
of any who is similar to Him? 
[Sürah Maryam 19:64-65] 


Therefore, if this is indeed the case, then all of that love, want, 
action, and movement are forms of worshiping Allah, Lord of 
the earth and the heavens, as we have mentioned in other books. 
Hence, the basis of praiseworthy love is what Allah has commanded 
His creation to do and the reason for creating the creation, which is 
to worship Him alone without partners; and worship requires the 
utmost degree of love and humility. 


Even though love is a category that encompasses many different 
levels and characteristics, the type most commonly mentioned in 
relation to Allah is that which is specific to Him and befitting of 
Him, like worship and repentance, because worship and repentance 
are of no benefit unless they are for Allah alone. 


Unrestricted love (i.e., without restrictions from loving other than 
Allah) may also be mentioned; however, this is mixed with shirk 
(i.e., loving others alongside Allah), as He, the Most High, said: 
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eie SA a gd oe o o Bl es) 
S. o... jT 3 de d, usc 
(e ial ur dti es 
And of mankind are some who take (for worship) 
others besides Allah as rivals (to Allah). They love 
them as they love Allah. But those who believe love 
Allah more (than anything else). 
[Sürah al-Baqarah 2:165] 


Due to this, this type of love is the worst type of love, while love 
of Allah is the greatest type of love. In fact, worshiping Allah alone 
without partners is the basis of happiness, without which no one 
will be safe from the punishment, whereas worshiping other than 
Allah is the basis of misery that causes the perpetrator to remain in 
the punishment of the Fire. 


The people of tawhid are those who love Allah and worship Him 
alone without partners. None of them will remain in the Fire. 
Those who take others for worship besides Allah love them as they 
love Allah and they worship them. They are the people of shirk, 
about whom Allah, the Most High, said: 


Woks «actus zh S 
{a SpA ol jan Y al ol > 
Verily, Allah forgives not that partners should be set 
up with him in worship. 
[Sirah an-Nisa' 4:38] 


The whole of the Qur'an is made up of commands for loving Allah 
and the manifestations [of loving Allah], and the forbiddance of 
unrestricted love and its manifestations, and examples, analogies, 
and stories of the people committed to both types. Loving Allah 
was the call of every messenger, may Allah bless them and give them 
peace; they said: 


(E dof Su dy iyi > 
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Worship Allah! You have no other Z/zb (God) but 
Him. 
[Sürah al-A'ràf 7:59] 


And for that they fought the mushrikun (idolaters), as the Seal of 
the Prophets 3 said: 


noe oly alll Y EY of agas um lll put of cou 
ot leas (405 Tli Ml call rg y Lal ees call Spey 


i de epo, cea! aoo YI ell enses 
I have been commanded to fight against the people till they 
testify that there is none worthy of worship except Allah and that 
Muhammad & is His slave and Messenger, and to establish the 
prayer, and to pay zakdh; and if they do this, then their blood 
and property are secured except by the rights of Islam, and their 
accountability is left to Allah.’ 


Allah, the Most High, said: 


"T eer wee oie Sele Dee 
gil sil; bs D le iv} cn c^ esi 2-2 
RE ODER LETS woo yoo 1| 
pal OV oues Leary eo] s rej 65 UOI 
BR aig ARAN ext irt ys NI UA 
pao le GS RA Ue TS à VAS Ys cual 
(a 
E 
He (Allah) has ordained for you the same religion 
(Islam) which He ordained for Nüh, and that which 
We have inspired in you (O Muhammad 4), and 
that which We ordained for Ibrahim, Mūsā, and 
*[sa, saying you should establish the religion (i.e., to 
do what it orders you to do practically), and make 
no divisions in it (i.e., various sects in religion). 
Intolerable for the mushrikin is that to which you 


! Reported by al-Bukhari (1/392) and Muslim (1/35). 
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(O Muhammad 3) invite them. 
[Sürah ash-Shürà 42:13] 


This is why he $ said in the Aadith agreed upon by al-Bukhari and 

Muslim and narrated by Anas bin Malik &&: 

335,3 Ul Oy of rola ie up toy 4) oS oe c 

ol Dv oly cal yı Ay N cyl wu oly choal gw lus «JI eus 
JA a re ol oK LS case alll edil Of dey AS Li oye 


There are three qualities, whoever has them will taste the sweetness 
of iman: loving Allah and His Messenger $% more than anyone else; 
loving a person only for Allah’s sake; and abhorring returning to 
disbelief after Allah has saved him from it as he would abhor to be 
thrown into the Fire.” 


Anas also narrated that the Prophet £§ said: 


Geni Ng salis only by edi Cat Ost Se Sih ug 
None of you believe until I am dearer to him than his child, his 
father, and the whole of mankind? 


And in Sahih al-Bukhari, ‘Umar 8 said: 


£9 0 co Se Weed Be ah dot WN hi 5 
op HY EEN OST FS sae ei dedil I" LL. ale all Le 
ee o, < 32,5 E E aK, se r Baas: » o, 
IG et So ESV EN als SV SG 2 Sw. OL 


Sab GW eli, ade aU le 2,30 
“O Allah’s Messenger! You are dearer to me than everything except 
my own self." The Prophet ¥ said, “No, by Him in Whose Hand is 
my soul, (you will not have complete faith) till I am dearer to you 


? Reported by al-Bukhari (1/9) and Muslim (1/66). 
* Reported by al-Bukhari (1/8) and Muslim (1/67), 
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than your own self.” Then ‘Umar said to him, “Now, by Allah, you 
are dearer to me than my own self.” The Prophet $% said, “Now, O 
‘Umar, (now you are a believer).”4 


There are more evidences narrated concerning the excellence of lé 
ilaha ill-Allah than we have the space to document here. It is the 
best speech due to it containing the best forms of knowledge and 
love, like the hadith reported in the books of Sunnah: 


AN SEN S asd 


The best remembrance is £z ilaha ill-Allah (nonc has the right to 
be worshipped but Alláh)...5 


The greatest verse from the Qur'àn is the one that begins with this 
noble statement, as it is reported in Sahih Muslim that the Prophet 
$& said to Ubayy bin Ka’b: 


Ya dy GA PSOE T^ NN eth of 
th tbe Chess dis 2085 she ote opm. Atl Boll A 
4I 
*O Abul-Mundhir! Do you know which is the greatest verse?" He 
said: “Allah! La ilba illa Huwa (none has the right to be worshiped 
but He), the Ever Living, the One Who sustains and protects all 
that exists" (Ayatul-Kursi). Then he patted me on my chest and 
said, “May knowledge come easy to you, O Abul-Mundhir.” 


Therefore, every action is based on love and wanting something 
that is loved and wanted in and of itself, not for something else, 
because if everything was loved for the sake of something else, it 
would result in a loop or a chain. Things can be loved from one 
perspective and disliked from another, but nothing can be loved for 
every aspect of its being except Allah alone, and therefore a/-ulithi- 
yyah (divinity, worship, etc.) is not befitting for anyone but Him, 


* Reported by al-Bukhari (8/198). 
* Reported by Ibn Majah (2/1249) and at-Tirmidhi (5/130). 
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because had there been gods within the heavens and the earth 


besides Allah, they both would have been ruined. 


The ulthiyyah that is spoken about in Allah’s Book is worship and 
devotion, which necessitates that He is the Lord and Creator. The 
sects from among the people of kalam (rhetoric) believe that ulithi- 
yyah is the same as rubübiyyab (lordship) and that what is intended 
by the negation of other deities in the Qur'an is a negation of 
another rabb (lord) that participated with Allah in the creation of 
the universe, as is found in their books. Rather, the Qur'an negates 
the worship of other than Allah, or taking other than Him as a 
deity that one loves and humbles oneself to in the way one would 
to a god. This is apparent in many of the verses of the Qur'an, such 
as: 
peste! I. Jh o oe iux us UH sus) 
{hi E45 
And of mankind are some who take (for worship) 
others besides Allah as rivals (to Allah). They love 
them as they love Allah. 
[Sürah al-Bagarah 2:165] 


And because of this, Ibrahim 3&5 said: 


" 1 
(GBM Cel Y) 
“I do not love that which disappears.” 
[Sürah al-An'àm 6:76] 


Now that it is known that every living thing has irédah (want, 
desire, free will, etc.) and performs actions according to its ability, 
and every movement is based on love and desire, then it should 
be known that everything in existence is only correct if all of the 
creation's love and all of their movements/actions are for Allàh, the 
Most High, because none of it would exist if Allah had not created 
it. 


SHAYKHUL-ISLAM IBN TAYMIYYAH 
This is why Allah said: 


(God GY arua oF y 
Had there been therein (in the heavens and the 
earth) gods besides Allah, then verily both would 


have been ruined. 
[Sürah al-Anbiya' 21:22] 


Allah didn’t say, “They would not exist,” since He could make them 
remain in a state of ruin; but they cannot be correct unless Allah 
is worshiped alone, without partners, because the rectification of a 
living being will only happen when his intentions and choices are 
rectified, and likewise the actions and movements can only be recti- 
fied by correct choices and intentions. 


This is why the most comprehensive, encompassing, and eloquent 
thing ever said was his $ saying: 


Ape te oy Mey yee city aye ey 8 
Gil Gp MC ED JU Je e 
Actions are only judged by intentions and a man will only have 
what he intended.‘ 


"This encompasses every action and every intention. 


Therefore, every action in this world is in accordance with the 
person’s intent, and the person will only get what he intends, loves, 
and desires from his actions. The hadith is not specific or restricted 
as some groups believe—those who claim that the intention meant 
in the hadith is the intention that is required when performing acts 
of the shariah. Rather, an intention is present in every action of 
every living thing, just as the Prophet $ said: 


qs Bye uM ca 


The truest names are Harith and Hammam.’ 


€ Reported by al-Bukhári, Muslim, an-Nasà'i, and Ibn Majah. 
7 This is a part of the hadith reported by Abi Dawid (4/394): “Call yourselves by the 
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" , « 
Harith means “worker” or “earner” and Hammam means someone 
who intends or wants,” because every human being is moved to act 
by his desires and intentions. 


As we have explained, love and desire are the basis of every action, 
so every action that occurs in the world emanates from desire and 


love. 


Love and desire can be categorized into something loved for 
Allah’s sake or not loved for Allah’s sake, and likewise actions and 
movements. This means that love has effects and consequences, and 
they can be pious, praiseworthy, and beneficial, or they can be the 
opposite of that. 


The praiseworthy form of muhabbah is love that brings a benefit to 
the one who possesses it, and that benefit is happiness. The harmful 
form of muhabbah is love that earns the one who possesses it harm 
and misery. 


Of course, no one would choose to love something that is harmful, 
but due to their ignorance and self-oppressive natures, their souls 
lead them to either what is destructive and non-beneficial (and 
this is what is meant by self-oppressive), or they lead them to what 
they love and desire, not knowing whether that thing is beneficial 
or harmful (and that is what is meant by ignorance). It could also 
be due to corrupt beliefs, which is what happens when someone 
follows both ignorance and desire. All of these are from the affairs 
of Jahiliyyah (Pre-Islamic Ignorance). 


At its foundation, desire is actually something praiseworthy, if it is 
used in the correct way. For example, the desire to visit relations is 
a praiseworthy one, and it is the basis of keeping the ties of kinship. 
However, if a person follows his desires until he no longer acts fairly 
regarding his family and others, then this becomes oppression, as 
Allah, the Most High, said: 


names of the prophets, The names dearest to Allah are ‘Abdullah and ‘Abdur-Rahman, 
the truest are Harith and Hammam, and the worst are Harb and Murrah.” 
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Pan RA oar 40 gah uz 
UIS GM dr 
Say the truth even if a near relative is concerned. 
[Sürah al-An'üm 6:152] 


And Allah said: 


CN ide $; a 4 aagi boa Sul ly 
S5 andi d 


Stand firmly for justice as witnesses to Allah, even if 
it is against yourselves, or your parents, or your kin. 
[Sürah an-Nisa' 4:135] 


Likewise, love of food, drink, and women is praiseworthy, because 
it is this desire that keeps humans alive and ensures the continuance 
of their progeny, but it must be with justice and moderation, as 


Allah, the Most High, said: 


Wise e E p Y 
€ 5372 Cd VG Y; Pe 

O Children of Adam! Take your adornment (by 

wearing your clean clothes), while praying and 

going around the Ka’bah, and eat and drink, but 

waste not by extravagance; certainly He (Allāh) 

likes not a/-musrifün (those who waste by extrav- 


agance). 
[Sürah al-A'raf 7:31] 


And Allah, the Most High, said: 


dn pde etii ue) 


Except from their wives or (the — and iin) 
that their right hands possess, for then, they are free 
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from blame. But whoever seeks beyond that, then 
those are the transgressors. 
[Sürah al-Mu'minün 23:6-7] 


So if someone exceeds the limits of what is just (ie, what is 
legislated by the shari‘ah), then he will become an oppressor in 
accordance to his oppression and enmity. 


Indeed, we mentioned elsewhere that al-Mashrü' (the Legislated), 
an-Nafi' (the One Who Benefits), as-Salih (the Righteous One), 
al-Adl (the Just), al-Haqq (the Truth), and al-Hasan (the Good) 
are all names of an equal nature; their essence is one even if their 
descriptions may differ, because they are all from the beautiful 
names of Allah. Allah’s names and the names of His Book, religion, 
and Prophet #§ may differ, but the essence is one. Hence, every 
righteous act is beneficial for the one who performs it and vice 
versa; everything that is beneficial and righteous is legislated by the 
shari‘ah and vice versa; and everything that is righteous and legis- 
lated is the truth and is just and fair. 


One may take two of these characteristics and use them as evidence 
for the others. For example, if you know that Allah has legislated 
and commanded an action, then you know from this obligation that 
it is obedience to Allah and His Messenger $&, and that this action 
must therefore be righteous, beneficial, correct, and fair, and this 
is evidenced by the textual proofs (i.e., the Qur'an and Sunnah). 
Or you may know that something is righteous, just, or good, and 
then use this as evidence that it is legislated by the sbari'b (i.e., in 
the absence of clear textual proofs). This is a method of deriving an 
evidence for the legislation of an action, known as istisah (pubic 
interest), éstihsdn (juristic preference), or qiyas (analogy). 


This second method can be very dangerous, and many people fall 
into mistakes in its application because the reality of an action 
is often hidden, and the only one with knowledge of that is the 
Messenger of Allah #, as it should be. 


* Istislak: Employing maslahah (public interest) as an evidence, 
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which is known as maslahah mursalah. This is when a scholar sees 
something to be beneficial (for general good), and there is nothing 
in the shariah that contradicts that view, so its benefits are used as 
evidence that the action is legislated by the shariah. 


* dstibsán: When a scholar believes something to be good, and then 
uses its apparent goodness as evidence that it is an action legislated 


by the shari‘ah, 


* Qyas: When something resembles something else and then a 
scholar uses this resemblance as an evidence that the two things 
share the same ruling. 


However, the most knowledgeable people are those whose 
opinions, istihsan, istislah, and giyas are in accordance with the 
textual evidences. Mujahid said: “The best form of worship is good 
judgment, which is the judgment that follows the Sunnah.” Because 


of this, Allah, the Most High, said: 
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And those who have been given knowledge see that 
what is revealed to you (O Muhammad 3E) from 
your Lord is the truth. 
[Sürah Saba’ 34:6] 


This is the reason the Salaf used to call the people who use their 
judgment in opposition to the Sunnah and the shari‘ah in terms 
of aqidah and fiqh, the People of Desires, because a judgment that 
opposes the Sunnah is ignorance, not knowledge, and someone 
who does this is following his desires without knowledge. 


This is apparent when Allah mentions in the Qur'an those who 
follow their desires without knowledge and He rebukes those\who 
follow their desires without guidance from Him. He, the Most 
High, said: 
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And who is more astray than one who follows his 
own lusts, without guidance from Allah? 
[Sürah al-Qasas 28:50] 


And He, the Most High, said: 
DE 4.489, L5, 
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And surely many do lead (mankind) astray by their 


own desires through lack of knowledge. 
[Sürah al-An’am 6:119] 


Those who follow their desires do so without knowledge, because 
there is no knowledge other than the guidance with which Allah 


sent His messengers, as Allah said: 
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Then if there comes to you guidance from Me, then 
whoever follows My guidance shall neither go astray 
nor fall into distress and misery. But whosoever 
turns away from My reminder (i.e., neither believes 
in this Qur'an nor acts on its orders, etc.) verily, for 
him is a life of hardship, and We shall raise him up 

blind on the Day of Resurrection. 


[Sürah Ta-Ha 20:123-124] 


And because of this, Allah dispraised desires in many places in the 


Qur'àn. 


The followers of desires do so for the sake of love and hate, as Allah, 


the Most High, said: 
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O Dawüd! Verily! We have placed you as a succes- 
sor on earth, so judge you between men in truth 
(and justice) and follow not your desire, for it will 
mislead you from the path of Allāh. Verily! Those 
who wander astray from the path of Allāh (shall) 
have a severe torment, because they forgot the Day 
of Reckoning. 
[Sūrah Sad 38:26] 


Here, the followers of desires are those who oppose a correct and 
true judgment. Allāh, the Most High, said: 
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O you who believe! Stand firmly for justice, as 
witnesses to Allah, even though it be against 
yourselves, or your parents, or your kin, be he rich 
or poor; Allah is a better protector to both (than 
you). So follow not the lusts (of your hearts), lest you 
may avoid justice, and if you distort your witness or 
refuse to give it, verily, Allah is ever well-acquainted 

with what you do. 
[Stirah an-Nisa' 4:135] 


Here, the followers of desires are those who oppose honest testi- 
mony, and honesty is justice; therefore, opposition to this equates 
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to zulm (oppression). 


And indeed, the Messenger of Allah si forbade following the desires 
of the creation. Allah, the Most High, said: 


e b dad Y; 54g ds ve di) 
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€ i Ys BS 


Never will the Jews nor the Christians be pleased 
with you (O Muhammad $) till you follow their 
religion. Say: “Verily, the guidance of Allah (i.e. 
Islamic monotheism), that is the (only) guidance. 
And if you (O Muhammad $5) were to follow their 
(Jews and Christians) desires after what you have 
received of knowledge (i.e., the Qur'an), then you 
would have against Allah neither any wali (protec- 
tor or guardian) nor any helper." 
[Sürah al-Baqarah 2:120] 


So he forbade following the desires of the People of the Book after 
receiving knowledge. 


And likewise, He, the Most High, said in other verses: 
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And so judge (you O Muhammad $5) between them 
by what Allah has revealed and follow not their vain 
desires, but beware of them lest they turn you (O 
Muhammad $) far away from some of that which 
Allah has sent down to you. And if they turn away, 
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then know that Allah’s will is to punish them for 
some sins of theirs. 


[Sürah al-Ma' idah 5:49] 
And He, the Most High, said: 
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Say: “Bring forward your witnesses, who can testify 
that Allāh has forbidden this.” Then if they testify, 
do not testify (O Muhammad $5) with them. And 
you should not follow the vain desires of those 
who deny Our ayat (proofs, evidences, verses, 
lessons, signs, revelations, etc.) and believe not in 
the Hereafter, and they hold others as equal (in 
worship) with their Lord. 
[Sürah al-An'am 6:150] 


[Allah] forbade him from following the desires of the mushrikin 
from among the People of the Book, and warned him that they 
would turn him away from the truth that Allah revealed to him. 
This contains a forbiddance of following the desires of anyone who 
opposes His shariah and His Sunnah, and likewise the people of 
desires from this ummah (i.e., the Muslims). 


Indeed, Allah made this clear with His saying: 
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‘Then We put you (O Muhammad #5) on an ordained 

way concerning the matter (of religion); so follow it 

and do not follow the inclinations of those who do 
not know. 

[Sirah al-Jathiyah 45:18-19] 


Here, He, the Most High, commanded the Messenger to follow the 
shari‘ah and forbade him from following anything that opposes it, 
which is the desires of those who are ignorant. 


Allah, the Most High, said: 
525 Sits) oie edel Ged) e di) 
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And if the truth had been in accordance with their 
desires, verily, the heavens and the earth, and 
whosoever is therein, would have been ruined! 
[Surah al-Mu'minün 23:71] 


And Allah said: 
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Say (O Muhammad $): “O People of the Book 
(Jews and Christians)! Exceed not the limits in your 
religion (by believing in something) other than the 
truth, and do not follow the vain desires of people 
who went astray in times gone by, and who misled 
many, and strayed (themselves) from the Right 


Path.” 
[Sürah al-Má'idah 5:77] 


Its 


Allah, the Most High, said: 
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And why should you not eat of that (meat) on which 

Allah’s name has been pronounced (at the time of 

slaughtering the animal), while He has explained to 

you in detail what is forbidden to you, except under 

compulsion of necessity? And surely many do lead 

(mankind) astray by their own desires through lack 
of knowledge. 


[Sürah al-An’am 6:119] 
Allah, the Most High, said: 
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They say, “Why is he not given the like of what was 


given to Müsa?" Did they not disbelieve in what 
was given to Mūsā of old? 


[Sirah al-Qasas 28:48] 


To his saying: 
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Say (to them, O Muhammad W): “Then bring 
a book from Allah, which is a better guide than 


these two (the Tawrah and the Qur'an) that I may 
follow it, if you are truthful.” But if they answer 
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you not (i.e, do not believe in your doctrine of 

Islamic monotheism, nor follow you), then know 

that they only follow their own desires. And who is 

more astray than one who follows his own desires, 
without guidance from Allah? 

[Surah al-Qasas 28:49-50] 


And Allah, the Most High, said: 
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And among them are some who listen to you (O 
Muhammad 3) till, when they go out from you, 
they say to those who have received knowledge: 
“What has he said just now?” Such are men whose 
hearts Allah has sealed, and they follow their lusts 
(evil desires). While for those who accept guidance, 
He increases their guidance, and bestows on them 
their piety. - 
[Stirah Muhammad 47:16-17] 


Here, Allah mentions that those who are given knowledge are those 
who know that the revelations from their Lord are the truth, and 
they understand them. However, those who have a seal over their 
hearts—those who follow their desires—understand very little of 
the revelation, to the extent that even if you ask them, “What did 
the Messenger just say?” they would be unable to answer. This is 
the situation for those who cannot understand the Book and the 
Sunnah; rather, they are dubious of them and so they do not under- 
stand them, or they read them stubbornly, seeking contradictions in 
them, This is the way of the hypocrite. 


Then Allah described the character of the believer: 
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While for those who accept guidance, He increases 
their guidance, and bestows on them their piety. 

[Stirah Muhammad 47:17] 


Allah increases those who are guided in their guidance, and this 
is the opposite of sealing the hearts; and He bestows upon them 
taqwa (piety, God-fearing, performing good deeds and avoiding 
sins, etc.), and this is the opposite of those who follow their desires. 


Hence, the possessor of taqwa is the antithesis of the possessor of 
(corrupt) desires. Allah, the Most High, said: 
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But as for him who feared standing before his Lord, 


and restrained himself from impure evil desires and 


lusts—then indeed, Paradise will be his abode. 
[Sürah an-Nazi‘at 79:40-41] 


And He said: 
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When those who disbelieve had put in their hearts 
pride and haughtiness, the pride and haughtiness 
of the Time of Ignorance, then Allah sent down 
His sakinah (calmness and tranquility) upon His 
Messenger $ and upon the believers, and made 
them stick to the word of piety (i.e., none has the 
right to be worshiped but Allah), and they were 
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well-entitled to it and worthy of it. 
[Surah al-Fath 48:26] 


So every movement and every action in the world is based on love 
and desire, and every love or desire that is not based on the love for 
Allah and the desire to see His Face is futile and corrupt. Mankind 
and jinn are of two types: those who worship Allah, and those who 
do not worship Allah or they worship Him alongside others. As for 
the angels, they are purely worshipers of Allah. 


All actions that are not within the capabilities of mankind, jinn, 
and beasts are the actions of the angels and their movement of 
all the things in the heavens and earth and everything between 
them. Therefore, all of these actions are forms of worshiping Allah, 
containing love and desire for Him. All of the creation worships 
their Creator, except those who are defiant from among mankind 
and the jinn. The creation’s worship of Him is not done as an 
acceptance of His planning, administration, and creation of them, 
because this extends to all of creation, even those from mankind 
who disbelieve in Him. Nothing and no one can escape His will 
and His plans for us, and that is by the words of Allah, in which the 
Prophet S£ used to seek refuge. He said: 


ey» geiles Y cal coll all OLS E 
I seek refuge in Allah’s complete words that neither goodness nor 
evil can overtake.’ 


This is from the totality and completeness of Allah's lordship and 
dominion. 


Many of the people of speculation and rhetoric (i.e., the philoso- 
phers) are aware of this type (i.e., rubübiyyab), to the extent that 
they try to explain the Quranic verses and ahddith concerning 
worshiping, prostrating to, and glorifying things (ie. al-ulihi- 
yyah) besides Allah with that (rubibiyyah). This specification (i.e., 
specifying the forbiddance of shirk to only include rubübiyyab) is 


* Reported by an-Nasá'i and ap- Tabaráni, and al-Albàni declared it authentic. 
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completely wrong from the perspective of the shari ah, and even 
[from the perspective of] logic. 


So the logical inference tells them (the philosophers) that every 
change and movement must have a catalyst and a final objective, 
or as they say: There are two types of causes: the effective cause and 
the final cause? What they mentioned (Allah’s rubübiyyab) is an 
example of the effective cause (i.e., Allah made all of creation), but 
some of the creation deem it to also be an example of the final cause 
(i.e., the objective of the creation), and this is completely wrong. 


This is because it is not possible for anything from the creation 
to be either the effective or final cause (in terms of creating all 
of creation), since none of the creation can independently be 
the entire cause. Mankind and animals alike are not even able to 
produce offspring without the help of another of their kind, as I 
have explained elsewhere. 


Likewise, it is not possible for anything from the creation to be the 
entire final cause, because none of the creation possesses the ability 
to reach the final objective, even those who are living. Therefore, 
the creation, by its nature, possesses these two deficiencies: The 
first, that nothing from the creation can be the entire cause, neither 
effective nor final; and the second, that whatever has been caused 
must have something that caused it, whether the cause is effective 


or final.!° 


7 me i » T dus 
? Here, Shaykh Ibn Taymiyyah is using the philosophers own theories to prove 
rubibiyyah (lordship) and ulithiyyah (divinity) are both for Allah alone. 
One of the theories borrowed by the Muslims from Greek philosophy is that there are 


four causes to explain the movement or change of anything. The two that he mentions 
here are the effective cause and the final cause. The effective cause is defined as the thing 
that causes the change or movement and the final cause is the objective of the change or 
movement, For example, the effective cause of a boat is the carpenter who built it; the 
final cause is the sailing of that boat, because that is what it was built for. 

One of the things that made Ibn Taymiyyah so amazing is that he would refute people 
using their own doubts. He understood the philosophers theories better than they did 
themselves and he used them to prove the fallacy of their beliefs. 

" [n other words, something created can neither be the creator nor the objective of its 
own creation. The boat neither built itself nor is it the final objective. 
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Allah is the Lord and owner of everything; there is no Lord except 
him. He is the God of everything, In the heavens, He is God. On 
earth, He is God. There is nothing worthy of worship in the heavens 
or the earth except Allah, and if there were other gods besides Allah, 
the heavens and the earth would be ruined. There is none worthy of 
worship except Allah, Glorious and Exalted is He, High above what 
the oppressive sinners say about Him. 


Worshiping the creation and glorifying it is one of the aspects of 
His 8# divinity, and it is the final objective of the creation and it is 
for the benefit of the creation."! 


As for the shari'ah, Allah distinguishes between these two concepts 
in His saying: 
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See you not that to Allah prostrates whoever is in 
the heavens and whoever is on the earth, and the 
sun, the moon, the stars, the mountains, the trees, 
ad-dawwab (moving living creatures, beasts, etc.), 
and many of mankind? But there are many (men) 
on whom the punishment is justified. And whomso- 
ever Allah disgraces, none can honor him. Verily! 

Allah does what He wills. 

[Sürah al-Hajj 22:18] 


? To summarize the Shaykh’s argument: The effective cause of the creation is the 
Creator, Allāh. It is not possible for anyone or anything from mankind, jinn, or oth- 
erwise to be considered the effective cause of creation, since they cannot even create 
another life without the help of a mate. They also cannot be deemed the final cause, be- 
cause the objective of the creation is to worship the Creator and Sustainer of Life. This 
is what they were created for, and moreover, this is what they need. 

12 Here the Shaykh will now mention the proofs from the Qur'an that Allah is not only 
the Lord, Creator, Sustainer, etc., but that He is also the only one worthy of worship. 
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Therefore, this sujid (prostration) distinguishes between the many 
people who do it and the many people who do not, and they are the 
ones deserving of the final punishment. There is none from among 
mankind that participates in their own creation, or Allah's lordship 
over them, or management of their affairs. 


Likewise, He distinguishes between these two types in His saying: 
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Do they seek other than the religion of Allah (the 
true Islamic monotheism, worshiping none but 
Allah alone), while everything in the heavens and 
the earth must submit to Him, willingly or unwill- 
ingly? And to Him shall they all be returned. 
[Sürah Ali ‘Imran 3:83] 


Likewise, in His saying: 
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And unto Allah (alone) whoever is in the heavens 
and the earth falls in prostration, willingly or 
unwillingly, and so do their shadows in the 


mornings and in the afternoons. 
[Sürah ar-Ra'd 13:15] 


He, the Glorified, mentioned in the other verse (ie. Sirah 
al-Hajj 22:18) that the creation prostrates to Him, except for a 
large number of mankind, because He only mentioned those who 
do it willfully. He also mentioned in the verse before it some of 


mankind's religions: 
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Verily, those who believe (in Allah and in His 
Messenger Muhammad 3E), and those who are 
Jews, and the Sabians, the Christians, the Magians, 
and those who worship others besides Allah, truly; 
Allah will judge between them on the Day of 
Resurrection. Verily! Allah is witness over all things. 

[Sirah al-Hajj 22:17] 


So these verses encompass the situation of all the creation except 
the jinn, because they are not specifically mentioned, but they come 
under the categories of those who believe, the Jews, Christians, 
Sabians, etc., because as Allah said: 
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There are among us some who are righteous, and 


some the contrary; we are groups, each having a 
different way (religious sect, etc.). 


[Surah al-Jinn 72:11] 


He, the Glorified, said: 


Bain D 3 FA oe z T ES 
Gab Ee aches MN ge de quot Ii M» 
© oye pj 4 5n. JUS uud ue 
als o EX " 6$ c JI " a Km 
Job opu © oy Sirs Y eh KIA; 
€ 5558 V odai agh 

Have they not observed things that Allah has 
created, (how) their shadows incline to the right 
and to the left, making prostration unto Allah, and 


they are lowly? And to Allah prostates all that is in 
the heavens and all that is in the earth, of the live 


36 


SHAYKHUL-ISLAM IBN TAYMIYYAH 


moving creatures and the angels, and they are not 

proud (i.e., they worship their Lord (Allah) with 

humility). They fear their Lord above them, and 
they do what they are commanded. 


[Stirah an-Nahl 16:48-50] 


It is reported in Sahih al-Bukhāri and Sahih Muslim from the hadith 
of Abū Dharr that the sun prostrates to Allāh when it sets.!? 


And Allāh, the Most High, said: 
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Do you not see that Allah is glorified by all who 
are in the heavens and the earth, and the birds 
with wings outstretched (in their flight). Each one 
knows his (means) of prayer and glorifying (Him), 
and Allah is All-Aware of what they do. 
[Sürah an-Nür 24:41] 


Allah said: 
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Whatsoever is in the heavens and the earth glorifies 
Allah, and He is the All-Mighty, All-Wise. 
[Surah al-Hadid 57:1] 
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? Reported by al-Bukhari (9/125) and Muslim (1/138). 
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Whatsoever is in the heavens and whatsoever is on 
the earth glorifies Allah. And He is the All-Mighty, 
the All-Wise. 

[Surah al-Hashr 59:1] 
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Whatsoever is in the heavens and whatsoever is on 


the earth glorifies Allah. And He is the All-Mighty, 


the All-Wise. 
[surah as-Saff 61:1] 


SAN EC EE Ju J eu) 


{pi A al E 
Whatsoever is in the heavens ád whatsoever is on 
the earth glorifies Allāh, the King (of everything), 
the Holy, the All-Mighty, the All-Wise. 
[Surah al-Jumu’ah 62:1] 
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Whatsoever is in the us and whatsoever is on 

the earth glorifies Allah. His is the dominion, and 

to Him belong all the praises and thanks, and He is 
able to do all things. 

[Surah at-Taghabun 64:1] 
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The seven heavens and the earth and all that is 

therein glorify Him and there is not a thing but 

it glorifies His praise. But you understand not 

their glorification. Truly, He is Ever Forbearing, 
Oft-Forgiving. 

[Sürah al-Isra' 17:44] 


And Allah, the Most High, said: 
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To Him belongs whosoever is in the heavens and 
on earth. And those who are near Him (i.e. the 
angels) are not too proud to worship Him, nor are 
they weary (of His worship). They (i.e., the angels) 
glorify His praises night and day, (and) they never 
slacken (in doing so). 
[Sürah al-Anbiya' 21:19-20] 


And Allah, the Most High, said: 
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Surely, those who are with your Lord (angels) are 
never too proud to perform acts of worship to Him, 
but they glorify His praise and prostrate before 
Him. 
[Sürah al-A'raf 7:206] 


And Allah, the Most High, said: 
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And from among His signs are the night and the 
day, and the sun and the moon. Prostrate not to the 
sun nor to the moon, but prostrate to Allah Who 
created them, if you (really) worship Him. But if 
they are too proud (to do so), then there are those 
who are with your Lord (angels) who glorify Him 
night and day, and never are they tired. 


[Surah Fussilat 41:37-38] 
And Allah, the Most High, said: 
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The Messiah will never be too ae to bea slave to 

Allah, nor will the angels who are near (to Allah). 


And whosoever rejects His worship and is proud, 
then He will gather them all together unto Himself. 


[Sirah an-Nisa' 4:172] 
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So, as for those who believed in Allah and held fast 
to Him, He will admit them to His mercy and grace 


(i.e. Paradise), and guide them to Himself by a 
Straight Path. 


[Sürah an-Nisà' 4:175] 
And Allah, the Most High, said: 
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And they say, "Ihe Most Beneficent (Allah) has 
begotten a son (or offspring or children)" [as 
the Jews say: ‘Uzayr is the son of Allah, and the 
Christians say that He has begotten a son (Īsā), and 
the pagan Arabs say that He has begotten daugh- 
ters (angels, etc.)]. Indeed, you have brought forth 
(said) a terrible, evil thing. Whereby the heavens 
are almost torn, and the earth is split asunder, and 
the mountains fall in ruins, that they ascribe a son 
(or offspring or children) to the Most Beneficent 
(Allah). But it is not suitable for (the majesty of) 
the Most Beneficent (Allah) that He should beget 
a son (or offspring or children). There is no one in 
the heavens and earth but that he comes to the Most 
Merciful as a servant. Verily, He knows each one of 
them, and has counted them a full counting. And 
every one of them will come to Him alone on the 
Day of Resurrection (without any helper, protector, 
or defender). 
[Sürah Maryam 19:88-95] 


Allah, the Most High, said: 
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And they say: “The Most Beneficent (Allah) has 
begotten a son (or children).” Glory to Him! They 
(those whom they call children of Allah i.e., the 
angels, ‘Isa son of Maryam, ‘Uzayr, etc.) are but 
honored slaves. They speak not until He has spoken, 
and they act on His command. He knows what is 
before them and what is behind them, and they 
cannot intercede except for those with whom He 
is pleased. And they stand in awe for fear of Him. 
And if any of them should say, “Verily, Iam an ilah 
(god) besides Him (Allah),” such a one We should 
recompense with Hell. Thus, We recompense the 
zalimin (polytheists and wrongdoers, etc.). 
[Sürah al-Anbiya' 21:26-29] 


Allah, the Most High, said: 
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It is He who shows you the lightning, as a fear (for 
travelers) and as a hope (for those who wait for 
rain). And it is He Who brings up (or originates) the 
clouds, heavy (with water). And thunder glorifies 
and praises Him, and so do the angels because of 
His awe; He sends the thunderbolts, and therewith 
He strikes whom He wills, yet they (disbelievers) 
dispute about Allah, And He is mighty in strength 
and severe in punishment. 
[Sürah ar-Ra'd 13:12-13] 
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And (remember) when your Lord said to the angels, 
“Verily, Iam going to place (mankind) generations 
after generations on earth.” They said, “Will You 
place therein those who will make mischief therein 
and shed blood, while we glorify You with praises 
and thanks (Exalted be You above all that they 
associate with You as partners) and sanctify You?” 
He (Allah) said, “I know that which you do not 


know.” 
[Sürah al-Bagarah 2:30] 
Allah, the Most High, said: 


Cof d ia zs 
Verily, We made the mountains glorify Our praises 
with him (Dawid) in the late afternoon and after 
sunrise. And (so did) the birds assembled—all with 
him (Dawid) did turn (to Allah, i.e., glorified His 
praises) 
[Sürah Sad 38:18-19] 


the Ultimate Wisdom or Purpose of the Creation 


Many of the naturalist philosophers and others study the perceiv- 
able aspects of worldly life, the evident meanings of speech, the 
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manifest workings of the physical world, and their apparent causes, 
wisdoms, and objectives, and they believe these things to be both 
the reason and the objective. And this is evident from their asper- 
sions regarding their study of the human anatomy, the hidden and 
apparent workings of the body, and their theories regarding the 
physical faculties by which the body works.! 


An example of this is what they say regarding human nature, such 
as its voracity, digestive faculty, nutritive faculty, reproductive 
faculty, defensive faculty, and so on. They found that the lungs cool 
the heart from its excessive heat, and that the brain is colder than 
the heart, and other explanations and reasonings that are witnessed 
in Allah’s creation. These things serve as lessons and signs for those 
who will contemplate and seek to understand. 


However, their mistake lies in attributing these great signs to the 
faculties of the body. They do not understand the ultimate wisdom 
of the creation, which is to worship the Lord 38. 


There are other groups from among the people of rhetoric that 
disagree with them. They deny the nature of the creation and the 
faculties they possess. They reject what Allah shows them in the 
creation and even in themselves, that He creates things by way of 
other things, as is evident from His saying: 


á nar o 2i 
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We cause water (rain) to descend thereon, then We 
produce every kind of fruit therewith. 


[Sirah al-A’raf 7:57] 
And His saying: 
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^ Some of the philosophers were also physicians, such as Aba Bakr ar-Rázi. Some of 
their philosophical views were connected to theit knowledge of the human body. 
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And the provision (rain) that Allah sends down 
from the sky, and revives therewith the earth after 
its death. 


[Sirah al-Jathiyah 45:5] 


Both groups do not understand that the wisdom behind all of 
creation is the worship of the Lord. This was the goal for which 
Allah sent the Messenger and revealed the Book. They only disagree 
about the one who does these things, and that which is related 
to Tawhid ar-Rubübiyyah, as we discussed previously. But as for 
witnessing the objective of these things, and that which is related to 
Tawhid al-Ulühiyyah, then they have not been guided to that path. 
Because of this, their methods contain misguidance and ignorance 
that contradicts the authentic texts and plain reasoning. 


The people of knowledge correctly attribute all occurrences to 
Allah’s creation, will, and lordship; this is in accordance with both 
reasoning and the religion. And those who include everything in 
that, including the actions of animals, are correct and in agreement 
with the Sunnah and logical reasoning. They are those who affirm 
that Allah is the Creator of all things, and their Lord and Owner. 


The Qadariyyah oppose this belief—they exclude the actions of 
animals, and the naturalists and the philosophers exclude all of the 
actions of creation. Both of these views are false, as has been made 


clear. 


Due to this, you find that when they speak about the movements 
that occur between the heavens and earth, such as the movement 
of the wind, the clouds, the rain, and the phenomena that cause 
the rain—like the air and the evaporation that rises from the earth 
sometimes (as more than one of the Salaf has discussed before)— 
and the way a fetus develops from sperm in its mother’s womb, and 
the way a tree may be grown from a small seed; they see some of 
the visible causes but remain ignorant of most of them. Therefore, 
they reject that it is the Creator Who is the cause of all of that, and 
they reject how that is connected to His worship, exaltation, and 
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prostration to Him, which is the objective of His wisdom. 


Indeed, Allah created the clouds with water from the ocean and the 
evaporation from the earth, and He created animals, plants, and 


rocks. 


Sperm is a tiny substance and is similar from one animal to another. 
Despite this, it is the basis of life of numerous and varied animals 
of differing appearances, size, abilities, rulings, etc. Would an intel- 
ligent person attribute creation to this small substance? This is the 
worst kind of perception and logic. 


It is clear that just because something is created from something 
else, it does not mean that this thing is its creator; this applies to the 
pictures that Bani Adam create from ink, the sewing of clothes from 
yarn, the cooking of food from its ingredients, or the building of a 
house from its building materials. They were not responsible for the 
creation of these materials. Their objective was to perform specific 
movements and processes to aid the materials into a particular form. 
Now, if you related the writing to the ink or the building of a house 
to the materials, people would call you an imbecile. Hence, who is 
more foolish, ignorant, oppressive, and disbelieving than those who 
relate the creation of animals and plants to their original substances 
or natural states? 


Likewise, relating the creation of clouds and rain to air and vapors; 
earthquakes to the congestion of gases; the tremble of thunder to 
the vibration of the cloud mass, and so on; these are all examples of 
reasons that contain clear misguidance, because some groups view 
them to be the complete effective cause and they do not under- 
stand the objective, so they are ignorant of both affairs. A number 
of groups debate about what causes and forces exist in nature. This 
is also ignorance. 
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Love & Desire Are the Foundations of Religion 


Al-muhabbah and al-irádab are the basis of every action and 
movement. The greatest form of these two is loving Allah and desir- 
ing to worship Him alone, with no partners. The greatest falsehood 
is for people to take others besides Allah and love them as they love 
Allah, and they make them equals and partners. 


Al-muhabbah and al-iradah are the basis of every religion, whether 
the religion is righteous or corrupt. The religion is made up of inner 
and outer actions, and al-muhabbah and al-iradah are the basis of 
all of that. Ad-din (religion) is obedience, worship, and manners or 
characteristics. It is the type of obedience that is permanent, insepa- 
rable, and comes about by way of habits and characteristics, unlike a 
one-off type of obedience. Because of this, religion has been defined 
as habits and characteristics, such as Allah’s saying: 


< pat lt Us of) 
Indeed, you (O Muhammad €f) are upon great 


character. 
[Sürah al-Qalam 68:4] 


Ibn ‘Abbas said, “(This means) upon a great religion.” Sufyàn bin 
"Uyaynah mentioned this from him, and Imam Ahmad took this 
tafsir from Sufyan bin "Uyaynah. 

The word "24-daydan"' is used with the meaning of “habit,” such 
as the saying, “This is his daydan,” i.e., "his permanent habit." 


The root verb “dän” (N) can refer to both the conqueror and the 
conquered, or the ruler and the subject. In terms of the din, as it 
relates to the obedient, it encompasses the meanings of obedience, 
worship, humility, and submission. 


I mentioned previously that the word “worship” (Zadah) involves 


15r, ; «Jon 
This word comes from the same root verb as “din. 
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complete love and complete submission, and the word din possesses 
the same meaning. It is that which people submit themselves to 
openly and inwardly out of love and humility, unlike obedience to a 
ruler, which could be done just openly. 


Allah 3% named the Day of Judgment as the Day of the Din, such 


as in His saying: 


K col ex We y 
The Owner of the Day of Recompense 
[Sarah al-Fatihah 1:4] 


Ibn ‘Abbas and a number of others from the Salaf said, “The Day 
when the slaves will profess their actions to Allah; if they are good, 
then they will receive good, and if they are bad, then they will 
receive bad,” and that includes their recompense and judgment. 


Therefore, if someone calls it the Day of Judgment or the Day of 
Recompense, then they have mentioned some of the characteristics 


of din. Allah, the Most High, said: 
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Nay! But you deny the recompense (reward for 
good deeds and punishment for evil deeds). But 
verily, over you (are appointed angels in charge 
of mankind) to watch you, kiraman (honorable), 
katibin (writing down your deeds). They know all 
that you do. Verily, the abrár (pious and righteous) 


will be in delight (Paradise). And verily, the fijar 
(the wicked, disbelievers, sinners, and evildoers) 
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will be in the blazing Fire (Hell), in which they 
will enter and taste its burning flame on the Day of 
Recompense. And they (al-fujjār) will not be absent 
therefrom (i.e., will not leave Hell). And what will 
make you know what the Day of Recompense is? 
Again, what will make you know what the Day of 
Recompense is? (It will be) the Day when no person 
shall have power (to do) anything for another, and 
the decision, that Day, will be (wholly) with Allah. 


[Surah al-Infitar 82:9-19] 
And Allah, the Most High, said: 


ES op see O uas GBS of VU) 
idle 

Then why do you not, if you are exempt from the 

reckoning and recompense (punishment, etc.), 

bring back the soul (to its body), if you are truthful? 

[Surah al-Waqi'ah 56:86-87] 


The word madinin (gù) here means: recompensed, subjugated, 
ruled, or rewarded. 


Every Group Among Mankind Needs a Religion 
to Unite Them 


As we have discussed, every action is born out of love and desire, 
and every inaction or avoidance of action is born out of hate 
and dislike, and every person is a hammam (worker) and a harith 
(person with intent) who loves and hates; there is no living person 
Who does not possess these two emotions, and his actions follow 
his love and his hatred. Then we discussed that some of these affairs 
are connected to habits and characteristics, and indeed these affairs 
indicate something: every person needs a religion or a belief that 
unites them because no one can exist on their own and no one can 
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derive benefits and defend against harm on their own. If they gather 
together and unite, then they need to all participate in attaining 
things that will be beneficial to all of them, such as seeking rain to 
fall, and that is based on their love for that. Likewise, they must 
participate in repelling harm, such as an enemy, and that comes 
from their hatred. Over time, this common love and hatred in 
which they all participate becomes their religion. 


This is the case for a common, shared love, but in terms of each 
person's specific love for food, drink, relations, clothes, etc., then 
this is a shared love for a type of thing and not a specific thing. 
In other words, each person cannot seck to benefit from the food, 
drink, marriage, and clothing that someone else is enjoying; rather, 
he likes their equivalent types. 


The divine affairs are, in reality, the same; for example, the same 
exact rain that falls in one place cannot fall in another place— 
it is not the same rain falling, but rather something of the same 
type. Likewise, the cold wind that chills the body of one person 
may not be the same wind that chills another. However, the divine 
affairs occur collectively and universally, so due to this the love and 
hate for these things are universal and collective, unlike the things 
connected to actions like food and clothing, as these things may be 
specific and they may be shared. 


Therefore, the things that a people all need must be made compul- 
sory for them, and the things that cause them harm must be made 
illegal, so that is their religion. This can only come about by way of 
agreement among themselves, such as a covenant or a bond. 


This is why it was said in a hadith: 


A person with no amanab (trustworthiness, reliability, loyalty, etc.) 
has no män (belief), and a person with no “hd (commitment, 
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oath, covenant, etc.) has no din (religion).'° 


Therefore, this is religion in which all of the Sons of Adam are 
involved: adhering to obligations and prohibitions, which is the 
fulfillment of the covenant. This religion may be corrupt and 
invalid if the covenant is more harmful than beneficial, or it could 
be a true religion if the benefit is specific or dominant. 


As Allàh, the Most High, said: 
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Say: “O disbelievers, I do not worship what you 

worship. Nor do you worship what I worship. And 

I shall not worship what you are worshiping. Nor 

will you worship what I worship. To you be your 
religion, and to me my religion." 

[Sürah al-Kafirün 109:1-6] 


And He, the Most High, said: 
4 ii uo a tel ALY OF uy 


He could not take his brother by the din” of the 


king. [Sürah Yüsuf 12:76] 


And He, the Most High, said: 
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16 Reported by Ahmad (3/135) on the authority of Anas bin Malik i. 

" [bn al-Jawzi said in Zad al-Masir (4/261): "Concerning the meaning a din in this 
verse, there are two opinions: The first is that it means sovereignty: so the meaning is 
‘by the sovereignty ofthe king; this was reported by al-Awfi on the authority : Ibn 
‘Abbas. The second meaning is ‘Jaw,’ so the meaning is by the law of the king,’ and this 
was reported by Abii Salih on the authority of Ibn ‘Abbas. 
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Fight against those who do not believe in Allāh or 
in the Last Day and who do not consider unlawful 
what Allāh and His Messenger have made unlawful 
and who do not adopt the religion of truth from 
those who were given the scripture. 
[Sürah at-Tawbah 9:29] 


The true religion is obedience and worship for Allah. As I clarified, 
the religion is habitual obedience that becomes a characteristic so 
that the one who is obeyed is loved and desired, because the basis of 
that is al-muhabbah (love) and al-iradah (want, desire). 


No one has the right to be worshiped or obeyed unrestrictedly 
except Allah alone, with no partners, and His Messenger and leaders 
must be obeyed, because they command obedience to Allah, as the 
Messenger ÉÉ said in the agreed upon hadith: 
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Whoever obeys me obeys Allah, and whoever disobeys me disobeys 
Allah. Whoever obeys my leader obeys me, and whoever disobeys 
my leader disobeys me.'* 


Worship must be for Allah alone with no intercessors, so the slave 
only worships Allah, as we have clarified many times; and we also 
clarified that any action that is not done desiring Allah's reward or 
to worship Him alone is corrupt not righteous, falsehood not truth, 
and does not benefit those who perform it. 


Allah, the Most High, said: 


? Reported by al-Bukhari (9/61) and Muslim (3/1465). 
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And they were commanded not but that they 
should worship Allah, and worship none but Him 
alone (abstaining from ascribing partners to Him), 
and perform the salah and give zakah; and that is 
the right religion. 
[Sürah al-Bayyinah 98:5] 


And He, the Most High, said: 
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And fight them until there is no more fitnah (disbe- 
lief and worshiping of others along with Allah) and 
(all) worship is for Allah (alone). 
[Sürah al-Bagarah 2:193] 


And He, the Most High, said: 
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That is the right religion, so wrong not yourselves 


therein. 
[Sürah at-Tawbah 9:36] 


And He, the Most High, said: 
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Say (O Muhammad i): “Indeed, my Lord has 


i i — ligion— 

guided me to a straight path—a correct re 
the way of Ibrāhīm, inclining toward truth. And he 
others with 


was not among those who associated 
Allāh.” nt 
[Sirah al-An'am 6:161] 
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And He, the Most High, said: 
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And it is not for the believers to go forth [to battle] 
all at once. For there should separate from every 
division of them a group [remaining] to obtain 
understanding in the religion and warn their people 
when they return to them. 


[Sürah at-Tawbah 9:122] 
And as reported by al-Bukhàri and Muslim, the Prophet $ said: 


«cuu d ate Ht 4 alll oy oe 
When Allah wants good for someone, He bestows upon him under- 
standing of the din.” 


And Allah, the Most High, said: 
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And they will never cease fighting you until they 
turn you back from your religion (Islamic monothe- 
ism) if they can. And whosoever of you turns back 
from his religion and dies as a disbeliever, then his 
deeds will be lost in this life and in the Hereafter, 
and they will be the dwellers of the Fire. They will 
abide therein forever. 
[Sürah al-Baqarah 2:217] 


? Reported by al-Bukhari (1/21) and Muslim (2/718). 
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And Allah, the Most High, said: 
D aa PCR oa IT il GA G) 
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O you who believe! Whoever from among you turns 
back from his religion (Islam), Allah will bring a 
people whom He will love and they will love Him. 


[Sürah al-Ma'idah 5:54] 
It is the true religion, which enjoins worshiping Allah alone with no 


partners, and obedience to Him and His Messenger $. It is Islam, 
the only religion that Allah accepts, as He, the Most High, said: 


ETTET 
Truly, the religion with Allāh is Islam. 
[Sürah Ali ‘Imran 3:19] 
And His saying: 
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And whoever seeks a religion other than Islam, it 


will never be accepted of him, and in the Hereafter 
he will be one of the losers. 


[Sürah Ali ‘Imran 3:85] 


He, the Most High, said: 
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Do they seek other than the religion of Allah (the 


true Islamic monotheism, worshiping none but 
Allah alone), while to Him submitted all creatures 
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in the heavens and the earth, willingly or unwill- 
ingly? And to Him shall they all be returned. 
[Sürah Ali ‘Imran 3:83] 


He, the Most High, said: 
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He (Allah) has ordained for you the same religion 
(Islàm) which He ordained for Nüh, and that which 
We have inspired in you (O Muhammad ££), and 
that which We ordained for Ibrahim, Müsa, and 
‘Isa, saying you should establish religion (i.e., to 
do what it orders you to do practically), and make 
no divisions in it (religion). Intolerable for the 
musbribün is that to which you (O Muhammad 
%) call them. Allah chooses for Himself whom He 
wills, and guides unto Himself those who turn to 
Him in repentance and obedience. 


[Sürah ash-Shura 42:13] 


o 


And He, the Most High, said: 
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Verily, those who divide their religion and break 
up into sects (all kinds of religious sects), you (O 
Muhammad &£) have no concern in them in the 


least. 
[Sürah al-An'àm 6:159] 


So if every human being needs to gather into communities, then 
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every community must have obedie 
obedience or religion that is made fo 


void. Therefore, 


nce and a religion, and any 
r other than Allah is null and 


every religion other than Islam is null and void. 


Every din, obedience, and muhabbah must have two things: The 
first is that the religion is beloved and obeyed, and this is the objec- 
tive and the intent. Secondly, the form of the actions of obedience 
and worship, and this is the path, the way, the shariah, the method- 
ology. As Fudayl bin ‘Iyad said about Allah’s saying: 


€ v NOE IDEAE 
e sal d inda 
That He may test you as to which of you is best in 


deed. 
[Stirah Hüd 11:7] 


He said, “The most sincere and the most correct,” so he was asked 
“O Abū ‘Ali, what is the most sincere and correct?” He said, “If 
an action is done sincerely, but not correctly, it is not accepted. If 
an action is correct but not done with sincerity, it is not accepted. 
Only once the action is sincere and correct will it be accepted. It is 
sincere when it is for Allah alone, and it is correct when it conforms 


to the Sunnah.” 


In this way, the religion joins these two things: al-mabüd (rhe one 
worshiped) and al-‘ibddah (the worship). The one worshiped is the 
one true God and worship is obedience to Him and His Messenger 
S; this is the religion that is pleasing to Allah, just as He, the Most 
High, said: 
oe NN 
to ey isd L5) 
And I am pleased with Islàm as your religion. 


[Sürah al-Má' idah 5:3] 
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It is the religion of the first and the last of the believers, and it is 
the only religion that Allah accepts, because anything else is corrupt 
and false, such as the person who worships someone who does not 
have the right to be worshiped (shirk), or a person who worships 
Him with a form of worship that is incorrect (bid ah). 


People Vary in Terms of Who & How They 
Worship 


From the first to the last of the believers, they all differ concerning 
the ma'büd and ‘ibadah. Allah possesses all the beautiful names and 
attributes, and He is the best of examples, and this ummah knows 
some of His names and attributes that other nations did not know, 
so they participated in His worship but they differed regarding 
which of His names and attributes they knew and with which they 
worshiped Him, and indeed, Allah raised the level of some above 
others. So this is how they vary in terms of the ma‘bid, and their 
knowledge of the Day of Judgment also differs. 


As for their differing in terms of ‘ibadah and obedience in speech 
and action, then they also vary regarding that. 


Indeed, He, the Most High, said: 


(os tye Se the T) 
To each among you We have prescribed a law and a 
clear way. 


[Sürah al-Ma' idah 5:48] 
And He, the Most High, said: 
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Then We have put you (O Muhammad 8) on a 
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plain way of (Our) commandment. So follow you 
that (Islamic monotheism and its laws), and follow 
not the desires of those who know not. 


[Stirah al-Jathiyah 45:18] 
And He, the Most High, said: 


D 
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Forevery nation, We have ordained religious ceremo- 

nies that they must follow; so let them (pagans) not 

dispute with you on the matter, but invite them to 

your Lord. Verily! You (O Muhammad #%) indeed 
arc on the (true) straight guidance. 

[Sürah al-Hajj 22:67] 


And He, the Most High, said: 


PNE REP oor citar 

G Je abl uz Sad BL Was x SU 
ma Hy ote aA ee. D NES 

aei i uis Sy KG Y inar oF Hi» 

sao ae ee 
4 Gees MS 

And for every nation, We have appointed religious 
ceremonies, that they may mention the name of 
Allah over the beast of cattle that He has given them 
for food. And your ilah (god) is one Ilah, so you 
must submit to Him alone. And (O Muhammad £k) 
give glad tidings to the mubbbitin (those who obey 
Allah with humility from among the true believers 


of Islam). 
[Sürah al-Hajj 22:34] 


And He, the Most High, said: 
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For every nation, there is a direction to which they 


face (in their prayers). 
[Sūrah al-Baqarah 2:148] 


Our sbari'ab presents these two fundamental concepts (al-ma’bitd 
and al- ibādah) in a number of different ways: they are presented in 
all His beautiful names and attributes, and they are presented in the 
various forms of worship. The first concept includes His names and 
attributes related to the Day of Judgment and the promise or threat 
of the Hereafter. 


These are the three fundamental principles: belief in Allah, belief 
in the Last Day, and performing righteous actions; these lead to 
happiness whatever the creed, as He, the Most High, said: 


£ us » p o * $ 
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Verily! Those who believe and those who are Jews, 
Christians, and Sabians, whoever believes in Allah 
and the Last Day and does righteous good deeds 


shall have their reward with their Lord; on them 
shall be no fear, nor shall they grieve. 


[Sirah al-Baqarah 2:62] 
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The shari‘ah is what the messengers brought and it is the fourth 
fundamental principle. 


These four fundamental principles are intrinsically connected, so 
differing over some of their commands and prohibitions in these 


matters is the type of differing that the Book and the Sunnah 
admonishes, 
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He, the Most High, said: 


oui GUE ul OES a uisi Sls) 
Those who differ over the Book are in extreme 


dissension, 


[Sürah al-Baqarah 2:176] 
He, the Most High, said: 
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Verily, those who divide their religion and break up 


into sects, you (O Muhammad #4) have no concern 
with them in the least. 


[Surah al-An’am 6:159] 
And He, the Most High, said: 


ELE U 3X ce Vis S Guill LU SS Y Y 
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And be not like those who divided and differed 


among themselves after the clear proofs had come to 
them. It is they for whom there is an awful torment. 


[Sürah Ali ‘Imran 3:105] 


Because of this, the Prophet #% was angered when some of the 
Sahabah differed regarding the readings of the Qur'an. He said: 


Both of you are right.” 


? Reported by al-Bukhari (3/120) from the hadith of Ibn Mas'üd 88, who said: "I heard 
à man reciting a verse (of the Qur'an) that I had heard the Prophet $ reciting differ- 
ently, So I caught hold of the man by the hand and took him to the Messenger of Allāh 
and told him. I could sec the anger in his face and he said, ‘Both of you are right. Do 
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And he said: 


o $4 of je yh ott a 
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The Qur'an has been revealed in seven different ways, so recite it in 
the way that is easier for you.?! 


He also became angry when they differed regarding the qadr and 
when they began to compare between seemingly opposing verses, 
which would lead to the affirmation of belief for some while negat- 
ing it for others. 


This disunity and differing obligates shirk and contradicts the reality 
of tawhid, which is making the religion sincerely for Allah, just as 
He, the Most High, said: 


Kw Wo oer a2 
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So direct your face toward the religion, hanifan 
(sincerely). 
[Stirah ar-Rüm 30:30] 
^c NM i245. d 
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(Always) turning in repentance to Him (only), 
and fear Him and be dutiful to Him; and perform 


not differ, because those who came before you differed and were destroyed." 


71 Reported by al-Bukhàri from the adith of ‘Umar bin al-Khatrab 88, who said: “I 
heard Hisham bin Hakim bin Hizàm reciting Sarah al-Furgan in a way different than 
my recitation. Allah's Messenger $ had taught it to me (in a different way). So, I was 
about to quarrel with him (during the prayer), but I waited till he finished; then I tied 
his garment round his neck and seized him by it and brought him to Allih’s Messenger 
%® and said, ‘I have heard him reciting Sürah al-Furqin in a way different than the way 
you taught me,’ ‘The Prophet # ordered me to release him and asked Hishim to recite 
it, When he recited it, Allāhs Messenger said, ‘It was revealed in this way.’ He then 
asked me to recite it, When I recited it, he said, ‘It was revealed in this way. The Qur'an 
has been revealed in seven different Ways, so recite it in the way that is easier for you.” 
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as-salah and be not of al-mushrikiin (the disbeliev- 

ers in the oneness of Allah, polytheists, idolaters, 

etc.), of those who split up their religion (i.e., who 

left the true Islamic monotheism) and became sects, 
each sect rejoicing in what is with it. 


[Sürah ar-Rüm 30:31-32] 


Hence, performing the religion sincerely and worshiping Allah 
alone without partners joins mån (faith) to everything Allah has 
commanded and informed us of. 


Then He, the Most High, said: “And be not of al-musbrikün, those 
who split up their religion, and became sects,” and that is because if the 
religion is for Allah alone, then má and obedience is to everything 
that He revealed and sent the messengers with, and this combines 
every truth and every truth is gathered upon it. 


In the hearts of the Sons of Adam, there is love and desire for what 
they worship, and that is a purification and rectification for their 
hearts and souls, just as they love and desire food and relationships, 
by which their lives are rectified. However, their need for worship- 
ing is greater than their need for nourishment, because if they 
don’t have nourishment their bodies will be harmed, but without 
worship their souls will be ruined, and the souls can only be saved 
by worshiping Allah alone without partners. This is the fitrah upon 
which Allah created us all, as the Prophet ¥§ said: 


f * i 2323 JUL adal EE fo, o 2 
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Every child is born with the fitrah (natural inclination to worship 


none but Allah alone) but his parents convert him to Judaism, 
Christianity, or Zoroastrianism.” 


And in Sahih Muslim from the hadith of ‘Tyad bin Hammár, the 
Prophet % said that Allah said: 


? Reported by al-Bukhári and Muslim. 
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I have created My servants with a natural inclination to worship 
Allah, but it is the Shaytan who turns them away from the right 
religion, and he makes unlawful what has been declared lawful for 
them and he commands them to ascribe partners with Me, although 
he has no authority for that. 


However, most of the shirk perpetrated by the Sons of Adam is by 
making up another deity to worship besides Allah, and there are 
many people who do this in different ways. 


So every community from among mankind became in need of a 
religion of some sort due to these two reasons: 


1) Their souls’ need and inclination to worship the one whom 
they love and seek, because he can bring both benefit and harm. 


2) The need to adhere to the things in society that are loved 
and needed and to protect oneself from harm. 


This love is religious love, which is love of the religion to which one 
adheres, whether it is truth or falsehood, and love of anything that 
is connected to or leads to that religion. 


Some of the Philosophers View Religion to Only 
Be a Worldly Benefit 


Some of the philosophers held the belief that the objective of 
religion is simply to establish justice in the worldly affairs, and 
that the laws of the shari‘zh and the sending of the prophets was to 
create just laws that people need to bring order and safety to their 
lives. This is indeed the case in terms of religions that disbelieve 
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in Allah and His Messenger, such as those who follow the philo- 
sophical leaders, and others, such as the people of Nah, Nimrod, 
Genghis Khan, etc. 


Every community needs duties and laws to which its members 
adhere, to bring order and safety to their lives. Sometimes these 
laws are used to take over other groups and conquer them, as the 
oppressive kings used to do, like Genghis Khan. 


If the intention of religion and law was only to bring benefit and 
defend against harm in the worldly life, then those people have 
no claim to any reward in the Hereafter. Additionally, if they are 
using that to overcome and oppress others, like Firawn (Pharoah), 
Genghis Khan, and others, then for them will be the worst of 
punishments in the Hereafter. 


As He, the Most High, said: 
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We recite to you some of the news of Müsà and 
Firawn in truth, for a people who believe (those 
who believe in the Qur'an, and in the oneness of 
Allah). Verily, Firawn exalted himself in the land 
and made its people into sects, weakening (oppress- 
ing) a group (i.e. the Children of Israel) among 
them, killing their sons and letting their females 
live. Verily, he was of the mufsidin (i.e., those who 
commit great sins and crimes, oppressors; tyrants, 

etc.). 
[Sürah al-Qasas 28:3-4] 


Indeed, Allah told the story of Firawn in a number of places in the 
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Qur'an, mentioning that he and his people belonged to the religion 
of the kings, as Allah, the Most High, said in the story of Yusuf: 


A alas SY) eel oo 3 sel BY OF up 
He could not have taken his brother within the 
religion of the king unless Allah willed. 

[Sürah Yüsuf 12:76] 


This king was the Firawn during the time of Yüsuf, and he was 
before the Firawn of Misa, because Fir'awn is a collective noun 
for anyone who ruled Egypt, similar to the designation Caesar, 
Khosrow, Negus, etc. 


Those Sabian philosophers and innovators, and those who follow 
their ways and teachings from among the Muslims, Jews, and 
Christians, consider the revelations, laws, and religions to be of this 
type—i.e., laws for the public good in this life. Because of this, they 
do not command with tawhid, which is the worship of Allah alone, 
nor with striving for the Hereafter, nor do they forbid shirk; instead, 
they command with justice, honesty, fulfillment of covenants, and 
so forth. 


This is the reason their laws establish types of trickery, magic, and 
talismans, as is permitted in their books. They say that some talis- 
mans are beneficial and should be permitted, as the Qarmatians 
and the Batiniyyah advise, like the actions of Fir'awn's magicians— 
and their effects are still present today, as can be seen from the 
mushrikan in Turkey and India. 


The Sabian philosophers consider these things and the revelation 
sent with the prophets to be the same, so they see no difference 
between Misa and the magicians who challenged him. They are as 
He, the Most High, said: 


(SE pr gn a d abl ud uude ài) 
And indeed, they knew that the buyers of it (magic) 
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would have no share in the Hereafter. 
[Sürah al-Bagarah 2:102] 


They accept that magic will be of no benefit in the Hereafter, but 


hope to benefit from it in the dunyd, like Allah, the Most High, 
said: 


eic s tiv ops) 


And they learn that ine harms them and profits 
them not. 


[Sürah al-Baqarah 2:102] 


Since the harm of it is greater than its benefit. Allah, the Most 
High, said: 


P o yis \ " 
And if they had believed, and guarded themselves 
from evil and kept their duty to Allah, far better 


would have been the reward from their Lord, if they 
but knew! 


[Sürah al-Baqarah 2:103] 


That which is forbidden of this type is due to its harm being greater 
than its benefit, but as for things that benefit mankind, then Allah 
has never forbidden these things. 


This is why the Prophet # said when presented with rugya: 


iji ai aiy of a ÉES op 


Whoever is able to benefit his brother should do so.” 


And he also said: 


? Reported by Muslim (4/1726). 
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There is no harm in ruqyd as long as it does not contain shirk.” 
Al-Bukhari reported on the authority of Qatadah that he said: 
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I said to Sa‘id bin al-Musayyab, “If a man has medicine or a ruqya 
from his wife, should that be prevented or made available to the 
people?” He said, “There is no harm as long as it is for public good. 
That which is a benefit is never prohibited." 


7 Reported by Muslim (4/1727). 
?5 Reported by al-Bukhari (7/137). 
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Love is the Basis of Every Action & the 
Affirmation of Love is the Basis of [man 


If love is the basis of every action, correct or false, and it is also 
the basis of all religious actions, and the basis of religious actions 
is the love of Allah and His Messenger, just as the basis of religious 
speech is belief in Allah and His Messenger, then affirmation of love 
is the basis of zmdn, which is speech and action, as we have clarified 
elsewhere. 


It is known that the strength of love felt for the object of one’s love 
differs greatly from person to person, and the love of one person 
towards something can also differ greatly, since at times the love 
may be strong and at times it may be weak for the same thing. In 
fact, even the strongest love can quickly change to the strongest 
feelings of hatred, and vice versa. 
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He, the Most High, said: 
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O you who believe! Take not My enemies and your 
enemies (i.c., disbelievers and polytheists, etc.) as 
friends, showing affection towards them, while 
they have disbelieved in what has come to you of 
the truth, and have driven out the Messenger and 
yourselves (from your homeland) because you 
believe in Allah, your Lord! If you have come forth 
to strive in My cause and to seek My good pleasure 
(then take not these disbelievers and polythe- 
ists, etc., as your friends). You show friendship to 
them in secret, while I am All-Aware of what you 
conceal and what you reveal. And whosoever of you 
(Muslims) does that, then indeed he has gone (far) 
astray, (away) from the Straight Path. Should they 
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gain the upper hand over you, they would behave 
to you as enemies, and stretch forth their hands and 
their tongues against you with evil, and they desire 
that you should disbelieve. Neither your relatives 
nor your children will benefit you on the Day of 
Resurrection. He will judge between you. And 
Allah is the All-Seer of what you do. Indeed, there 
has been an excellent example for you in Ibrahim 
and those with him, when they said to their people: 
“Verily, we are free from you and whatever you 
worship besides Allah; we have rejected you, and 
there has started between us and you hostility and 
hatred forever, until you believe in Allah alone.” 


[Surah al-Mumtahinah 60:1-4] 


And He, the Most High, said [regarding Ibrahim]: 
"EE 
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He said, “Do you observe that which you have 
been worshiping, you and your ancient fathers? 
Verily! They are enemies to me, save the Lord of the 
creation.” 
[Sürah ash-Shu‘ara' 26:75-77] 


And He, the Most High, also said [regarding Ibrahim]: 
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When the night covered him over with darkness, he 
saw a star. He said, “This is my lord.” But when it 


set, he said, “I like not those who set.” 
[Sürah al-An'àm 6:76] 


And then He said [that Ibrahim said]: 
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“Verily, I have turned my face towards He Who has 
created the heavens and the earth hanifan (worship- 
ing none but Allah alone) and I am not one of the 


mushrikun.” 
[Sürah al-An'àm 6:79] 


And indeed He, the Most High, said: 


FELIS al oS oe iex ó ÂI 35 
9.) Bui am, ES iz 
ET DE AUR 
And of mankind are some who take (for worship) 
others besides Allah as rivals (to Allah). They love 
them as they love Allah. But those who believe love 
Allah more (than anything else). 
[Surah al-Baqarah 2:165] 
There can be no doubt that the love of the believers for their Lord is 
the greatest love, and likewise, Allah’s love for them is also great, as 


it is reported in Sahih al-Bukhbári from the hadith of Aba Hurayrah 
that the Prophet $& said [that Allah said]: 
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Whosoever shows enmity to a wali (friend) of Mine, then I have 
declared war against him. And My slave does not draw near to Me 
with anything more beloved to Me than the religious duties I have 
obligated upon him. And My servant continues to draw near to 
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me with nawafil (supererogatory) deeds until I love him. When I 
love him, I am his hearing with which he hears, and his sight with 
which he sees, and his hand with which he strikes, and his foot 
with which he walks. Were he to ask (something) of Me, I would 
surely give it to him; and were he to seek refuge with Me, I would 
surely grant him refuge.' 


The Incorrect Interpretation of al-Muhabbah by 
Some Muslim Sects 


The Jahmiyyah and the people of rhetoric who followed them 
explain Allah’s love for His slave to mean doing good for him, so 
they deem it to be an action. 


Another group from among the Sifatiyyah (the Attributists) say that 
it means “want” or “beneficence.” Even some of those who attribute 
themselves to the Sunnah from among Imam Ahmad’s followers 
may hold one of these two opinions, but as for the Salaf and the 
Imams of the Sunnah, then they agreed upon the affirmation of 
Allah’s love for His slaves. Many of them even explain the slave's 
love for his Lord as his want and desire to worship Him and to draw 
close to Him. They do not even affirm that the slave loves Allah! 
However, the Salaf, Imams of the Sunnah, knowledgeable scholars, 
and the majority of the believers agree that there is no love greater 


than the slave’s love for his Lord, as He, the Most High, said: 


oe f 
And of MER are some who take is worship) 
others besides Allah as rivals (to Allah). They love 
them as they love Allah, But those who believe love 
Allah more (than anything else). 
[Sürah al-Baqarah 2:165] 


! Reported by al-Bukhari. 
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And He, the Most High, said: 
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Allah will bring a people whom He will love and 
they will love Him. 

[Sirah al-Má'idah 5:54] 


And He, the Most High, said: 
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Say: “If your fathers, your sons, your brothers, 
your wives, your kindred, the wealth that you have 
gained, the commerce in which you fear a decline, 
and the dwellings in which you delight are dearer 
to you than Allāh and His Messenger, and striv- 
ing hard and fighting in His cause, then wait until 
Allāh brings about His decision (torment).” 
[Sūrah at-Tawbah 9:24] 


He is not pleased unless Allāh and His Messenger are more beloved 
to them than their families and wealth, which is why striving in the 
way of Allāh is complete iman. 


Allāh, the Most High, said: 
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Only those are the believers who have believed in 
Allāh and His Messenger, and afterward doubt not 


74 


SHAYKHUL-ISLAM IBN TAYMIYYAH 


but strive with their wealth and their lives for the 
cause of Allah. Those! They are the truthful. 


[Sürah al-Hujurat 49:15] 


Due to this, Allah attributes striving for Allah’s cause to those who 
love Him and whom He loves: 
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O you who believe! Whoever from among you turns 
back from his religion (Islam), Allah will bring a 
people whom He will love and they will love Him; 
humble towards the believers, stern towards the 
disbelievers, striving in the way of Allah, and never 
afraid of the blame of a critic. 
[Sürah al-Ma'idah 5:54] 


Differing Regarding the Meaning of ‘Ishq (Passion) 


There are some from among the Süfis, philosophers, and others who 
apply the word “al-‘ishq” as a right of Allah alone, as was reported 
from ‘Abdul-Wahid bin Zayd? regarding what was related to him as 
being a saying from one of Allah’s prophets: 


He loved me passionately and I loved Him passionately. 


They say that al- shq is complete perfect love, and the most deserv- 


$ ‘Abdul-Wahid bin Zayd al-Başri was a Süfi preacher who used to accompany al-Hasan 
al-Basri and others. Al-Bukhari said that his ahddith are not accepted. He died in 177 
AH (AL ‘Ibar, 1/270). 
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ing of that is Allah because it is obligatory to love Him completely 
and He loves His slaves completely. 


If it is said that 2s54 is the utmost limit of love, for example, then 
this meaning is applicable to the slave as well, because he loves his 
Lord to the utmost limit and Allah loves His slaves, such as Ibrahim 
and Muhammad ¥§, who are the utmost limit of love for His slaves, 
and they are khalil (close friends) of Allah, as is affirmed in the 
Sahih: 
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Indeed, Allah has taken me as His friend, as he took Ibrahim as His 
friend.’ 


Some of the people of knowledge actually denied this as an attri- 
bute of Allāh, and it is true that the word has not been related from 
the Imams of the Salaf. This group rejects it for two reasons relating 
to the word, and two reasons relating to its meaning. 


In terms of the word: This attribute was not related from any of 
the Salaf, and one of the principles of Allah’s names and attributes 
is that they should be in accordance with the terminology of the 
sharīah. Therefore, we do not attribute to Allah something for 
which there is no evidence. 


Those who attribute this word to Allah use the saying of ‘Abdul- 
Wahid bin Zayd and others as an evidence. The response to this 
evidence is that this narration he speaks of is from the Isra‘iliyyat 
(evidences from the People of the Book), which cannot be relied 
upon in terms of our shariah because this speech can only be 
affirmed by our Prophet #8, and that is not related from him. We 
do not believe in what is narrated from the previous prophets unless 
we have some evidence to confirm its authenticity, and likewise we 
do not reject these evidences unless we have an evidence for that. 


The Prophet WE said: 


Reported by Muslim. 
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Whatever the People of the Book tell you, do not affirm it nor reject 
it; [rather] say: “We believe in Allah and His Messenger,” because 
if they tell something that is a falsehood, then you may affirm the 


falsehood, and if they tell you a truth, then you may reject the 
truth.’ 


This proof demands that one hold back from applying the narra- 
tions from the shari ah of the People of the Book. 


The second argument is that this word in the Arabic language is 
mostly used in the context of love of sexual relations. It is rarely 
used to describe a persons love for his child, relative, hometown, 
wealth, religion, etc., nor is it used to describe a person's love for 
another for something other than their appearance, such as loving a 
person for their knowledge, religion, bravery, honor, generosity, etc. 
Instead, what is most common is to use the word ‘ishq to describe 
a man’s love for sex and the things which precede that. Hence, a 
person known for ‘shq enjoys looking at the object of his passions, 
listening to her talk, embracing her, kissing her, etc. In fact, many 
people known to be passionate (55i) do not choose sex; rather, 
they love the things that come before that, like kissing and hugging, 
etc. How many people are distracted from the destination by the 
journey? 


Using this word for Allah’s love suggests the understanding or 
delusion of a corrupt meaning, which is that Allah loves and is 
loved in the same way that the human form is loved, with intimacy 
and desire, such as the way the hür al-ayn in Heaven are loved. 


This meaning is from among the worst examples of disbelief, and it 
teaches the level of disbelief of those who say that Allah is present 
in everything that exists. There are those who say that Allah is incar- 


“Reported by Aba Dawid (3/1433). 
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nate in the creation in general and those who say that He joins or is 
incarnate within certain images, as some of the extreme Christians, 
Shi'ah, and hermits say. They describe Allah with the same sexual 
descriptions used for humans. Exalted is Allah above what the 
oppressors say about Him; He is the One, the Eternal, Who neither 
begets nor was He begotten, and there is none equal or comparable 
to Him. 


Some of them love the beautiful form and claim that Allah manifests 
himself in it, and that He only likes to gaze upon His own beauty. 
We have spoken in depth about the disbelief and misguidance of 
this group. Whoever claims that Allah loves or is passionate and is 
referring to this meaning, then this is even worse disbelief than that 
of the Jews and Christians. 


The argument from the perspective of the meaning of the word 
“shq is whether it means corrupt love and desire or corrupt under- 
standing and knowledge. It is said that al-‘ishq is excessive love to 
the extent that it surpasses its objective, and therefore is blamewor- 
thy and corrupt, corrupting the heart and the body, as Allah, the 


Most High, said: 
tz di a wih chy 


Lest he in whose heart is a disease (of hypocrisy, or 
evil desire for adultery, etc.) should be moved with 
desire. 

[Surah al-Ahzab 33:32] 


So whoever is excessive will become ill, such as the person who 
becomes excessively angry, or excessively seeks enjoyment, or is 
excessively sad. This excessiveness can be in terms of character or it 
can be for external things, such as family, wealth, food and drink, 
etc. This kind of love is not allowed to be attributed to Allah from 
two perspectives: because Allah does not love more than what is 
just and fair, and His believing slaves have no limit to their love 
for Allah for it to be considered excessive, wasteful, or surpassing 
the intent. In fact, it is obligatory that Allah and His Messenger be 
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more beloved to a person than anything else. As is reported in the 
Sahih: 
Jc 18,55 dr ox ol ols, MDE aie ey te BMG 
VELA OF sS; ol; cal PES PEU E ih Gaia E 
J à GAB OES ur ASI 
Whoever possesses the following three qualities will know the 
sweetness of zman: the one to whom Allah and His Messenger are 
dearer than anything else; the one who loves a person and he loves 


him only for Allah’s sake; and the one who hates to revert to disbe- 
lief as he hates to be thrown into the Fire.’ 


And he also said: 


ú th Esl d 5 A OS Ze. oy Be el us 

ale 
None will experience the sweetness of iman...till Allah and His 
Apostle become dearer to him than anything else. 


And he also said: 


E ly els ell è ott a xl S, 3 c COEUR o 
None of you is a believer till I am dearer to him than his child, his 
father, and the whole of mankind. 


And in the Sahih, it is reported that ‘Umar said: 

59 dls PTUS Be Aid dase 
ie ad est oft | E eii uer GUY ples de all e 
Jg et in Oy tat EN shy S Oh t 14 gd us 


5 Reported by al-Bukhari (21). 
€ Reported by al-Bukhàri (6041). 


79 


THE PRINCIPLE OF LOVE AND DESIRE 


Sab GOW Le, ele alll he 23 
“O Messenger of Allah! You are dearer to me than everything except 
my own self.” The Prophet #8 said, “No, by Him in Whose Hand 
is my soul, not till I am dearer to you than your own self.” Then 
“Umar said to him, “Now, by Allah, you are dearer to me than my 
own self.” The Prophet #% said, “Now, O ‘Umar (you are a believ- 
er).”” 


And Allah, the Most High, said: 


orav, PAL PAP ITA ^E wy 18 
PANGS esl SHENG SG OF ol i > 
e053 8c a aP ORC. 
WSLS OAA ag Al gag RES 
265 352555 4l GA S) el y Eolas 
€ s ON ge om A de d 
Say: “If your fathers, your sons, your brothers, 
your wives, your kindred, the wealth that you have 
gained, the commerce in which you fear a decline, 
and the dwellings in which you delight are dearer 
to you than Allah and His Messenger, and striv- 
ing hard and fighting in His cause, then wait until 
Allah brings about His decision (torment). And 
Allah guides not the people who are al-fäsiqūn (the 
rebellious, disobedient to Allah)." 
[Surah at-Tawbah 9:24] 


It is also said that al-‘ishq is corrupt understanding and knowledge, 
because the Zshiq (passionate person) imagines the mashiig (object 
of the person's passions) to be different from their reality, so they 
are afflicted by the sickness of a/-'isb, and if they were to see the 
person correctly, their love would not reach the level of sq, even if 
they were to love them and have a relationship with them. 


This is why psychologists say that al-‘ishq is a type of obsessive 


7 Reported by al-Bukhàri (6632) 
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disorder that resembles depression, so they classify it as a mental 
illness that causes delusions, like manic depression. 


If this is the case, then it is not permissible to attribute this to Allah 
from two aspects: Allah is knowledgeable of all things; He hears all 
and sees all; He is divine and free from any deficiency. And those 
who love Him, who worship and believe in Him and know Him by 
way of His beautiful names, attributes, and signs, and by way of the 
knowledge that He places in their hearts, their love for Him could 
never be considered corrupt or delusional. 


However, it could be said that many who have love for Allah could 
possess some misguided beliefs, since love elicits emotions and that 
does not necessarily lead to clear thinking. Especially those of high 
intelligence who suffer from mental illness—they love and worship 
Allah, but they are susceptible to the same affliction of someone 
afflicted by al-‘shg, so they have a deep love for Him, but it is 
accompanied by a corrupt belief system. 


Many of Ahlul-Mubibbah (i.e., Süfis) are afflicted by a form of 
intoxication and self-annihilation (al-fana’)® that is stronger than 
intoxication from any kind of alcohol, as He, the Most High, said 


about the people of Lit: 


4 5X HESS VISES 
Verily, by your life (O Muhammad 35), in their wild 
intoxication, they were wandering blindly. 

[Sürah al-Hijr 15:72] 


love can be more intoxicating than alcohol. It is clear that 
ication and fzn4; his under- 
d, and his logic and 
from corrupt beliefs 


Hence, 
when a person is in the state of intox 
standing and discernment are compromise 
learning are confused, and this occurs simply 


attains a high level of love for Allah, they then enter into 
of al-fand' or self-annihilation, where the per- 
believe that they become free of the material 


* A Safi belief is that once one 
a state of intoxication followed by a state 
son's sense of being is eradicated and they 
world, 
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and delusions, which is a type of 75/4. 


Those people (the Süfis) are praiseworthy for their love of Allah, 
righteous deeds, and imn, but as for their vile corrupt beliefs and 
actions that Allah and His Messenger never legislated, then for this 
they should never be praised. However, if they were overcome by it 
without any negligence or hostility, then they are pardoned, but if 
it was due to their negligence in doing what they were commanded, 
and due to their exceeding Allah's limits, then they are culpable for 
that, like many of those whose love is stirred when they hear the 
whistling, hand-clapping,’ and love poems. This results in beliefs 
and desires that contain truths and falsehoods; sometimes the truth 
dominates and sometimes the falsehood dominates. 


Two misguided groups appeared due to their doubts regarding 
love of Allah: The first was the people of reasoning and rhetoric 
who attribute themselves to logic and wisdom; they denied Allah's 
love and rejected its reality. The second group was the people of 
worship, mysticism, and zuhd (abstinence). They injected false 
beliefs and desires into it. The former group resembles those who 
were arrogant and the latter group resembles those who were 
musbrikün. Therefore, the first group were resemblers of the Jews, 
while the second group were resemblers of the Christians, and Allah 
commanded us to say: 


etal gill Dye © patch Lon Ga) 
4 aA 5 pelle coa E agile 


Guide us to the Straight Way. The way of those 

on whom You have bestowed Your grace, not (the 

way) of those who earned Your anger (such as the 

Jews), nor of those who went astray (such as the 
Christians). 

[Sürah al-Fatihah 1:6-7] 


? Ibn Taymiyyah is comparing the worship of the Süfis to the worship of the musbrikün 
in the time of the Prophet, about whom Allah said: “Their prayer at the House (i.e.. the 
Ka'bah) was nothing but whistling and clapping of hands. ” [Sūrah al-Anfal 9:35] 
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Love & Hatred is Always Followed by Enjoyment 
& Pain 


Love and hatred always leads to enjoyment or pain, because when 
you attain the thing you love, you experience enjoyment and 
pleasure, but if you lose it or fail to attain it, then you will experience 
pain and sadness. Likewise, when you are afflicted by something 
you dislike, then you feel pain, but if that thing is removed from 
you, then you will be pleased. Therefore, enjoyment occurs after 
one has obtained the object of one’s desire, and love is the catalyst 
that drives a person to obtain that thing. 


Therefore, al-muhabbah (love) is the effective cause to obtain the 
object of the love or desire, whereas enjoyment and happiness are 
the objectives. 


There are three types of enjoyment in the world: [The first type is] 
physical enjoyment, such as eating and sexual relations. These are 
the things that the body can experience by way of its senses, such as 
food and clothing, etc. 


The second type is presumed enjoyment; this type comes from what 
one imagines or presumes of oneself or others. For example, the 
enjoyment one derives from being praised, venerated, and obeyed. 
These things are indeed enjoyable and beloved to a person, just as 
consuming bad food or not being able to eat and drink is harmful. 
Losing honor and status is painful to a person like someone who 
has no food or drink, and blame and ridicule is painful like eating 
or drinking something harmful. 


The things that are eaten or enjoyed sexually are tangible things 
that are attained by the body, and they bring enjoyment with their 
presence and pain with their absence. As for honor, then this is 
something that is present in the soul, but the soul must be suitable 
and befitting of that. That is only attained if the person loves to 
be honorable and places importance in that; then this will lead 
to enjoyment and happiness. When a person loves and venerates 
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honor, then that will be recognized by the people and they will 
praise him, accept him, follow him, and venerate him due to what 
they witness from his character. 


The third type is that which a person knows with his heart, mind, 
and soul, such as enjoyment of remembering Allah, knowing Him, 
and knowing His rights upon the slave. The person is pained by 
ignorance, which is either minor ignorance, which is the absence 
of speech and remembrance, or it is compound ignorance, which is 
false beliefs. They are pained in the same way that a body is pained 
by a lack of nourishment or by eating something harmful. 


The soul is also hurt by a lack of nourishment, and its nourishment 
is found by accepting people and honoring them. A person's soul 
can be damaged by seeking nourishment from something that is 
harmful, such as by opposing people and slandering them. Likewise, 
the heart is pained by a lack of nourishment, which is knowledge 
and the remembrance of Allah, and also by seeking nourishment 
from something harmful, such as a corrupt belief system. 


The Prophet 8 said: 


. ob all "EU iib "p PER er ol we aol JS ol 


Indeed, everyone loves a banquet, and Allah’s banquet is the 
Qur'an.” 


These are the three pleasures: tangible pleasures, presumed pleasures, 
and mental pleasures. 


As you know, Allah created mankind with the ability to think and to 
act, and He did not create any living thing without a purpose, and 
providing benefits and repelling harms is from among the greatest 
of Allah's blessings. Hence, Allah the Exalted sent the messengers 
to perfect the fitrah (natural inclination) and to accept it, without 
them changing or transforming it. With them He sent the Book 


10 This is not a hadith; rather, it is an dtbár from ‘Abdullah bin Mas'üd, reported in 
Sunan ad-Darimi (2/433). 
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and the scales to establish the people upon justice. Allah legis- 
lated into the religion that which would employ these two abilities 
(thinking and action) on the basis of justice and moderation, which 
is the key to success in this life and the Hereafter. 


It is also known that if the faculty of movement within the body, 
which is an involuntary movement, is not in balance, the body is 
harmed. Likewise, the faculty of thought and movement, which 
fulfills the soul, will also cause harm to the body if they are not in 
moderation. Natural movement is not perceived and does not arise 
out of desire or want; these are not voluntary movements, like the 
movement of nourishment in the body before the food is excreted. 
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Pleasures Contain a Means for People to Rectify 
Their Lives & the Ultimate Pleasure is in the 
Hereafter 


Allah the Exalted prescribed that pleasures should contain in them 
a means for people to maintain a healthy state in the dunyd, and 
He kept the ultimate pleasure for the Hereafter, as Allah informed 
us upon the tongues of His messengers that the Hereafter is an 
everlasting abode and that is where the slave's efforts come to an 
end. 


Enjoyment is the objective of all intentional actions, so the objective 
of the enjoyment is the objective of the action. Every enjoyment or 
pleasure is, in and of itself, an objective, but there are some pleasures 
that are also aids to reach a greater enjoyment. This is due to the 
completeness of Allah's blessings for His slaves, and if they use this 
blessing justly, the way it was legislated, then it will lead them to a 
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greater blessing. 


The pleasures of Jannah increase exponentially, as Allah wills it, 
because the Prophet $& said in the authentic hadith that Allah says: 


T ww T N R sata of FE Se 
jb 3$ Lass OV, SH 3 YU Genta gol esa 
I have prepared for My pious servants that which no eye (has 


ever) seen, no ear has (ever) heard, and no human heart has ever 
perceived.! 


And indeed Allah, the Most High, said: 


RERI idl U HE: 
( 5x 19e 
No person knows what is kept hidden for them of 
joy as a reward for what they used to do. 

[Sürah as-Sajdah 32:17] 
So Allah sent the messengers giving good tidings and warnings 
of the punishment: good tidings of Allah’s complete blessings in 
Jannah for those who are obedient, follow the revelation sent down 


to them, and establish justice; and warning from Allàhs punish- 
ment for those who turn their backs on that and are disobedient, 


for they are the oppressors. 


Allah, the Most High, said: 


[23 “$e ud sR” Vest gs ed! Jb) 
a ee e 


Ki digs 4 S us oF or D © AH 
P Lael mua py DET 


! Reported by al-Bukhari (9/144), Muslim (4/2174), and others. 
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(Allah) said, “Get you down (from Paradise to the 
earth), both of you (Adam and Hawwa"), together; 
some of you will be an enemy to others. Then if 
there comes to you guidance from Me, then whoever 
follows My guidance shall neither go astray nor 
fall into distress and misery. But whosoever turns 
away from My reminder (i.e., neither believes in the 
Qur'an nor acts on its orders, etc.) verily, for him is 
a life of hardship, and We shall raise him up blind 
on the Day of Resurrection." 


[Stirah Ta-Ha 20:123-124] 


He, the Most High, said, 


cd Sth E EE GR ee iex di 

cadis yc ide Diei 

$3 (AMO) CST ud Go 1855 iis 
4 OE 


We said, “Get down all of you from this place 

(Paradise), then whenever there comes to you 

guidance from Me, and whoever follows My 

guidance, there shall be no fear on them, nor shall 

they grieve. But those who disbelieve and belie Our 

Zyát (verses, or signs, etc.) such are the dwellers of 
the Fire; they shall abide therein forever." 


[Sürah al-Baqarah 2:38-39] 


The Philosophers’ Views Concerning Enjoyment 


Indeed, the philosophers from among the Sabians, the mushrikūn, 
and those who imitate them from the different groups, such as 
ar-Rāzi,? were mistaken in their theories regarding these pleasures in 


? Fakhr ad-Din ar-Razi wrote a book called Agsdm al-Ladhat (The Types of Pleasures). 
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the dunyd and the Hereafter, and they even dragged these mistakes 
into their religion and corrupted their beliefs, worship, and acts 
of zuhd (abstinence from material things), to the extent that they 
rejected the truth that Allah informed us of upon the tongues of His 
messengers concerning the promise and the threat for the Hereafter. 
Therefore, they became from among those who abandoned the 
pleasures of the dunya which benefit them and replaced them with 
what they perceived to be enjoyment or something that would lead 
to enjoyment in the dunya, and so: 


Az. tW AY ea HI fon yo 
ee n dX SH m cei Loy ol} 
€ 538 ee oF 
They follow but a guess and that which they 


themselves desire, even though there has surely 
come to them the guidance from their Lord! 


[Sürah an-Najm 53:23] 


They do not understand the objectives and the ways to achieve 
them, so they are misguided, seeking something that will benefit 
them and give them enjoyment, but they dont know where to 
find it or how to get to it. Many of them become extreme in their 
pursuit of pleasures that only bring them harm. 


The Christians began to resemble them in some aspects when they 
rejected many of the pleasures that were promised in Jannah, and 
they became misguided by the acts of worship that they innovated 
into their religion, as Allah said: 


° 4 4 4 ? f a 
Y; Gd zb Kee a ui Y ous gal Y 
vlog vr uel oe v 3 gi a LAS 
4 2 di oF 
Say (O Muhammad $): “O People of the Scripture 


(Jews and Christians)! Exceed not the limits in your 
religion (by believing in something) other than the 
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truth, and do not follow the vain desires of people 
who went astray in times gone by, and who misled 
many, and strayed (themselves) from the Right 


Path.” 
[Sirah al-Ma' idah 5:77] 


Thus, many of them are overcome by temptation and desires and 
this is why they don’t forbid themselves from any type of food or 
drink. 


The Jews, on the other hand, are the most knowledgeable of the 
objective and how to achieve it, but they are relentless enticers, and 
so they earned Allah’s anger. 


The misguidance of the philosophers in terms of their views on 
pleasure is made clear by two things: 


1) The first is that they believe that tangible and presumed 
pleasures are not actually pleasures, but that they are the repulsion 
of suffering, or perhaps they will phrase it better by saying: “The 
objective of pleasures is not enjoyment; it is only for the repulsion 
of suffering, unlike the mental spiritual pleasures, because these 
are the only real pleasures, and they are the true objective.” They 
reject that the souls experience tangible or presumed pleasures after 
they leave the dunyd and believe that they only experience spiritual 
pleasures. 


2) ‘The second thing is that they don’t know how to attain the 
mental pleasures that they affirm. In fact, they think that it is only 
knowing the unrestricted existence with all of its forms and princi- 
ples. This is plain in their book A/-//ayar, in which they speak with 
speech that contains very little truth and much falsehood. They seek 
mental pleasure through poisonous nourishment that harms and 
causes pain, more than they seek it with beneficial nourishment; 
in fact, they have lost the nourishment without which there can be 
no nourishment, and that is i&//a; (sincerity) in Allahs religion by 
worshiping Him alone with no partners, because this is what the 
soul was specifically created for. The soul cannot be correct without 
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it and it cannot be completely corrupted with its presence. In fact, if 
a person knows with certainty that there is none worthy of worship 
except Allah, then he will enter Jannah. 


It is authentically reported from many different ahddith on the 
authority of "Uthmàn bin ‘Affan, Abü Dharr, Mu‘adh bin Jabal, Aba 
Hurayrah, “Utban bin Malik, ‘Ubadah bin as-Samit, and others 
that the Prophet $ said that no one from the people of tawhid will 
remain in the Hellfire forever. Allah will remove those who even 
have as little as a grain or a mustard seed of iman from the Fire. 


Indeed, I have spoken at length about the mistakes of the philoso- 
phers, including the treatise A/-Mabda' wal-Ma‘ad by Abi ‘Ali Ibn 
Sina, which he claims contains the secrets of their philosophies. I 
clarified the abundant ignorance and disbelief of their beliefs using 
their own language and the terms that they use. They affirm certain 
truths from the religion, but they also believe in certain falsehoods 
that oppose these truths. I clarified the aspects of their belief and 
disbelief in Islam as is required as a matter of being just and fair. 


Indeed, Allah commanded us to establish justice and commanded 
us to be fair to the different nations, as Allah, the Most High, said 
to His Messenger: 


(GS Qu Syl} 
“I [Muhammad] have been commanded to estab- 


lish justice among you.” 
[Sürah ash-Shürà 42:15] 


And He, the Most High, said: 


Gul ui X Eas ung BI gt OG Y 
ÓI a ed ted ous edes 195 aes 
CIL 


Mankind were one community and Allah sent 
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prophets with glad tidings and warnings, and 
with them He sent the scripture in truth to judge 

between people in matters wherein they differed. 
[Sürah al-Baqarah 2:213] 


And He, the Most High, said: 
€ call 2-01 e, o5, EKI edes ls 
And We revealed with them the scripture and the 
balance (justice) that mankind may establish 


justice. 
[Sürah al-Hadid 57:25] 
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Love of Allah is the Basis of Tawhid in Terms of 
Actions 


If the basis of practical ima is the love of Allah and His Messenger 
Æ, and the love of Allah is the basis of practical tawhid and the 
basis of deification, which is to worship Allah alone with no 
partners, then worship is the most complete form of love and the 
most complete form of submission, and this is Islam. 


The worst sin is to associate partners with Allah in worship. He, the 
Glorified, does not forgive shirk, but He forgives everything that is 
less than that for whomever He wills. Shirk can be either major or 
minor shirk, or hidden or clear shirk, as is reported in the hadith: 


gall ES ry Jui Je v5 0^ P i oda o SJ) 
GSS fol Cyr qp gil ol 13) call Spey k iue Whe, 
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doas y ALB ye cogni Ugald I8] AAS edel YÍ : SLB Say eas 
wiley Lal A iil, lel bÍ p eh 3,4 of Gb Syel ol eel p 
“Shirk in this ummah is more hidden than a crawling ant.” So Abū 
Bakr && said, “If it is more hidden than a crawling ant, then what 
should we do about it?” So he said, “Did I not teach you a phrase 
that if you say it, you will be saved from a little of it and a lot of 
it? Say: ‘O Allah, I seek refuge in You from knowingly committing 
shirk with You and I seek Your forgiveness for what I do unknow- 
ingly.’”! 


‘The basis of practical shirk is loving others as one would love Allah. 
Allah, the Most ii said: 


HET 


24 g -1 RS E E E E> 
sph ej Pr a " AB) MAT cells. «JI LAS 
Mh d ac al AN Of elis ops 3 liio 

( d us 
And of mankind are some who take (for worship) 
others besides Allah as rivals (to Allah). They love 
them as they love Allah. But those who believe love 
Allah more (than anything else). 
[Sürah al-Baqarah 2:165] 


Allah informs us that there are those who perform shirk with Allah 
by taking for worship others besides Allah, and they love them 
the way they love Allah. He also informs us in this verse that the 
believers love Allah more than they love their false idols because 
they share their love between Allah and their idols, but the believers 
make their religion purely and sincerely for Allah, and the origin of 
religion is love for Allah. They do not love anyone or anything the 
way they love Allah and His Messenger 8k. 


' This hadith is not known from Abii Bakr as-Siddiq 88, but a hadith with similar word- 
ing is reported in Imam Ahmad’s Musnad on the authority of Abü Müsà al-Ash'ari. 
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Allah’s Sake 


Love of the Messenger $E is from the love for Allah, and likewise 


all love that is felt for Allah's sake is love for Allah. It is reported by 
al-Bukhari and Muslim that the Prophet # said: 


Saw yg all Oy ol Ole VI Tp Oe Js 4 oS uw Sw 
Ol es Oly c Y) done Y eI coe aly cale Les al Gol 

UI à Gla OF oK LS cae all oda of we ASI ape 
There are three qualities, whoever has them will taste the sweetness 
of iman: to love Allah and His Messenger 3$ more than anyone else; 
to love a person only for the sake of Allah; and to hate to return to 


disbelief after Allah has saved him from it, as much as he would 
hate to be thrown into the Fire.” 


And he && said: 


OLY aK) 466 al sag al) eti a ass Gal ce 
If anyone loves for Allah’s sake, hates for Allah’s sake, gives for 
Allah’s sake, and withholds for Allah’s sake, he will have perfect 
faith. 


Also, it is said that if two men love one another for the sake of 
Allah, then the best of the two of them is the one who loves his 
companion more. This is because this love comes from the love for 


Allah, and whoever’s love for Allah is the deepest is the best. 


The best of all of creation was Muhammad, the Messenger of Allah 
&, and the best of creation after him is Ibrahim, as is reported in 


the authentic hadith, and both are Allah's khalil (close friend). 


Repond a (9) " 172). 
Reported by al-Bukhari (1/9) and Muslim (1 E 
! Reported by Aba Dàwüd (4/304), and al-Albani declared it sahih (authentic). 
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Khullah (friendship) is the utmost limit and a complete form of 
love, and because of this it is not possible to feel this for Allah and 
another. The Prophet # said in an authentic hadith: 


OI SU S5), Si V DY SUE uM Jal ue a US 5 
abl Au SEU 


If I was to have a khalil from among the people of earth, it would 
be Abū Bakr, but your companion is Allah's khalil* 


Loving the actions that Allah loves for Allah’s sake is the perfec- 
tion of loving Him, because it is love of Allah and for Allah. Many 
people do not understand much of it, so they think that some types 
of love are for Allah, but they are not for Allah. They think that 
love for Allah exists in affairs in which it doesn’t exist; in fact, they 
could believe that the love for Allah is present when it is, in fact, 
absent. They may believe some forms of love to be for Allah, but 
they are not, like they believe that knowledge or worship or some 
other traits are present in some people and situations in which they 
are not. And they could believe many actions to be done for Allah 
while that is not the reality. 


Therefore, love is what Allah loves of apparent and hidden actions, 
which are the obligations and sunan of the religion, and if you love 
for Allah's sake, then that is loving Allah, and this results in Allah’s 
love for His slaves, as it is reported in the authentic hadith that 
Allah, the Most High, said: 
se SAE EN OF us wily EST a «5 J wile ty 
25 Je Jis B L5G GE Js u; cde meal gc 
"d gilt sais 6a on al AO ex (AL n ie i6 didi 
EN lle U5 ly ue dos de e ia 
ot co de cá sist a E m ue PE M 


* Reported by Muslim (4402). 


96 


SHAYKHUL-ISLAM IBN TAYMIYYAN 


. glo DE Us A SS cosi 
Whosoever shows enmity to someone 
war with him. The most beloved thin, 
secks to draw near to Me is the religious duties I have enjoined 
upon him, and My slave continues to draw near to Me with nawafil 
(supererogatory acts of worship) until I love him. When I love him 
Iam his hearing with which he hears, his seeing with which he ee, 
his hand with which he strikes, and his foot with which he walks. 
Were he to ask something of Me, I would surely give it to him, and 
were he to ask Me for refuge, I would surely grant it to him. I do 
not hesitate about anything as much as I hesitate about seizing the 
soul of My believing slave; he hates death and I hate hurting him. 


devoted to Me, I shall be at 
8 to Me with which my slave 


Likewise, loving Allah's speech, names, and attributes also results 
in Allah’s love for His slave, as is mentioned in the authentic hadith 
about the Sahabi who used to always read Sirah al-Ikhlas when he 


prayed. When his companions told the Prophet $% about this, he 
said: 


Ul of Cot bÍ ue JI dine UN slab CLUS Jae al roy 
„apu al ob oy el Sls ly 
“Ask him why he does that.” [The man] said, “Because it contains 


an attribute of ar-Rahmān, and I love to pray with it.” So he & 
said, “Tell him that Allah loves him."* 


And also, loving the angels, the prophets, and His righteous slaves, 
as ‘Abdullah bin ‘Umar used to supplicate during Hajj: 
43 AUS cee, B SV da tai 
Cel Males Satis LESSIG ily the! gla! 
dn Wa ft egy, 24 te 4g 
iad Sole s bles) USD Lui $ elo uae 
O Allah, make me love You, Your angels, Your prophets, and Your 


. Reported by al-Bukhari (6502). 
Reported by Muslim (1/557). 
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righteous slaves. O Allah, make me beloved to You, Your angels, 
Your prophets, and Your righteous slaves. 


Loving Allah Requires Loving the Obligations 
that Allah Loves 


Loving Allah requires loving the obligations that Allah loves, as He, 
the Most High, said: 


ETE ERE db Od GS of ‘bp 
Cpe ib Mg" RS LS 
Say (O Muhammad # to mankind): “If you (really) 
love Allah then follow me (i.e., the Qur'an and the 
Sunnah); Allah will love you and forgive you of your 
sins.” And Allah is Oft-Forgiving, Most Merciful. 
[Sürah Ali ‘Imran 3:31] 


Indeed, following His Messenger is one of the greatest things that 
Allah obligated for His slaves and the most beloved to Him, and the 
thing that angers Him the most is someone who does not follow 
His Messenger. Therefore, if someone is honest in their claim of 
loving Allah, then they will follow His Messenger without any 
change, and Allah and His Messenger are more beloved to the slave 
than anyone or anything else. 


Sins lessen one’s love for Allah in accordance to the amount of sins 
performed, but they will not remove the love for Allah and His 
Messenger if the love is firm in the heart and as long as the sins are 
not due to hypocrisy. It is related in an authentic hadith narrated by 
‘Umar bin al-Khattab that there was a man who drank alcohol, so 
the Prophet 3 established the punishment upon him, but the man 
kept drinking alcohol, so someone said to him, “May Allah curse 
you.” So the Prophet W said: 
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Do not curse him, for he loves Allah and His Messenger. 


In this hadith is evidence that we arc for 


someone specifically if he loves Allah and His 
is a sinner. 


bidden from cursing 
Messenger, even if he 


Therefore, obligatory love results in the performance of the oblig- 
atory acts, and the preferred love results in the completion of the 
Sunnah acts, and disobedience lessens love. ‘This is the meaning of 
ash-Shibli's? response when he was asked about love—he recited the 
following poetry: 
You disobey the Lord and you claim you love Him; 
This is inconceivable, a repugnant analogy. 
Ifyou truly loved Him, you would obey Him; 
Indeed, a person is obedient to the one they love. 


This is similar to the Prophet's saying: 
js or Nie gs Ate tee Ate SA 
GI Ge d) ALS dug P$ BF om us Y 
LAB AS GH pm pal PPP P 
‘The fornicator is not a believer at the time of committing fornica- 


tion, and a thief is not a believer at the time of committing theft, 
" Mem 3 
and a person is not a believer at the time of drinking alcohol. 


The point here is to differentiate between love for Allah’s sake and 
love for Allah (which is included in love of Allah) and love of other 
than Allah, which is loving others alongside Allah, as Allah says: 


tied od abl o ot dedu UU oi) 


r Reported by al-Bukhari (8/1 58). 
* He is Aba Bakr Dalaf bin Jahdar ash-Shibli, He w: 
" Reported by al-Bukhari (3/132). 


as one of the leaders of the Süfis. 
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(neus 
And of mankind are some who take (for worship) 


others besides Allah as rivals (to Allah). 
[Sürah al-Bagarah 2:165] 


So they love others alongside their Lord equally and take them as 
idols, but the believers make their religion purely for Allah, so their 
love—which is the basis of their religion—is all for Allah, and this 
is what Allah sent with his messengers and revealed in His Books. 


And He, the Most High, said: 


par C 
eS RAL SHENG HLT OU o ‘b> 
Age OOPS igo GROAN E EP. 
WSLS DESS B), ais Spal EXE 
36i byt Ul GF SL LE ES US 

€ VA dem 3 

Say: “If your fathers, your sons, your brothers, 
your wives, your kindred, the wealth that you have 
gained, the commerce in which you fear a decline, 
and the dwellings in which you delight are dearer 
to you than Allah and His Messenger, and striv- 
ing hard and fighting in His cause, then wait until 

Allah brings about His decision (torment).” 
[Sürah at-Tawbah 9:24] 


It is well-known that the believers love for their Lord is deeper than 
the mushrikin’s love for their Lord and their false idols, and that 
worshiping idols is the worst of all sins, as is narrated by ‘Abdullah 
bin Mas'üd: 


$ a 


5 s di ges ob 06 beh oon gi dn gs e e 


E EE 


«as gab of EAE 32g KS div JE esu gi iB «iie 
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JS Guess AUI ls «su Res cus ob JB elu ra NU 
2 Wea d 9A S he us uo b à SETA á 
CARE oll gA Osh 5 A G al es oey Y Selly 

HOI SK US ei oag 555 Ys edu Vi dn 

I said, “O Messenger of Allah, what is the worst sin?” He said, 
“That you worship another besides Allah, while it is He who 
created you.” I said, “Then what?” He said, “That you kill your 
child fearing that he will eat with you.” I said, “Then what?” He 

said, “That you commit adultery with your neighbor's wife.” Then 

Allah revealed the confirmation of the Prophet’s & speech: “And 

those who invoke (make du z' to) not any other ¿läh (god) along 

with Allah, nor kill such life as Allah has forbidden, except for just 
cause, nor commit illegal sexual intercourse, and whoever does this 

shall receive the punishment.” (Sirah at-Tawbah 9:68)!? 


Therefore, supplicating to another alongside Allah is to take other 
than Allah as a deity alongside him and to love that thing as one 
loves Allah, since the basis of worship is love. 


KU «ce Sal Gd Hare Illy Ell, eA owl Le Ga 
4 of anc a 

G8 RÀ BL D oly quos illo IS Bh 

Wretched is the slave of the dindr, the dirham," the qatifab, 

and the khamisah.'? He is wretched time and time again. If he is 

pricked with a thorn, he doesn’t attempt to remove it. If he is given 


something, then he is satisfied, and if he is not given anything, he 
is bitter.” 


He called the people who are satisfied when they are given 
something and bitter and angry when they are denied anything 
“slaves of the dinar, dirham, qatifah, and khamisah,” because these 


" Reported by al-Bukhari (6/18), Muslim (1/90), and others. 
" Gold and silver coins. 
” Qatifah and khamisah are types of luxurious clothes. 


? Reported with similar wording by al-Bukhari (4/24) and by Ibn Majah in his Sunan 
(2/1386), 
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things are what they love and strive for. 


The Levels al-*Ishq 


If people are infatuated with things from the creation instead of 
Allah, so they are satisfied when they are present and bitter and 
upset when they arc not, then this love is a form of worship, and 
the level of worship that is in it is dependent on the amount of 
satisfaction or anger they feel on account of its presence or absence. 


This is why it is said that a/-‘ishg has different levels: connection 
(al-'alaqab), then longing (as-sababah), then infatuation (al-ghiram), 
and they say that the last level is to be enslaved by love (tatayyum). 
And at-tatayyum is worship; for example, Taymullah is a name with 
the same meaning as ‘Abdullah. Therefore, the Zshiq (the one deep 
in love) in some instances may be a slave to the object of his infat- 
uation. 


Allah the Exalted only mentioned this type of al- “ishq in the Qur'an 
in conjunction with the mushrikun, because al-‘Aziz and his wife 
and the people of Egypt were mushrikiin, as Yusuf said to them: 


aa 86 no rA 2850 SE 
Já oe US KÉ on dy 45 oid ou" 
RESET ste Ái 
Sots abi D ars Ossie enl JA ge t 

gius 1s susti | 853 oe NÄ ceu 
4) EIN, gie oe t dn ggf u EU 
zÍ 3555 ua ie ys" ag Vi uis Ý 
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Verily, I have abandoned 
who believe not in Allah ai 
Hereafter (i.e., the Karn'ániyyün of Egypt who were 
polytheists and used to worship the sun and other 
false deities). And I have followed the religion of my 
fathers Ibrahim, Ishaq, and Ya'qüb, and never could 
we attribute any partners whatsoever to Allah. This 
is from the grace of Allāh to us and to mankind, but 
most men thank not (i.e., they neither believe in 
Allah nor worship Him). O (my) two companions of 
prison, are separate lords better, or Allah, the One, 
the Prevailing? You do not worship besides Him but 
only names which you have named (forged), you 
and your fathers, for which Allah has sent down 
no authority. The command (or the judgment) is 
for none but Allah. He has commanded that you 
worship none but Him; that is the (true) straight 
religion, but most men know not. 
[Sürah Yüsuf 12:37-40] 


the religion of a people 
nd are disbelievers in the 


And Allah, the Most High, said: 


a y o eddy YB ur Lang Bae nds) 
- ^C cip au h E Prae qas Dus 
Eod, a 7 2 gus vum E 
DA gh be MI Dp EHE Yn; saxi oe A 
f 1 T Aes N f » ea 
oles A d ou ua bE! Gill © Sty 
7 Fir j^. s è > p, ge Kost 
use © uar ig) dues al due Gus GS AU 
ae eu ICE" SN) xcs 
Ce C jS e M ack 
à i in ti ne 
indeed, Yasuf did come to you, in times go 
ae signs, but you ceased not ne 
meri which he did bring to you, till w. in e 
died you said, “No Messenger will Allāh send after 


ā he who is a musrif (a 
im." Thus Allāh leaves astray ne , 
A oppressor, criminal, sinner who commits 
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great sins) and a murtab (one who doubts Allah’s 
warning and His oneness). Those who dispute 
about the ayát of Allah, without any authority that 
has come to them, it is greatly hateful and disgust- 
ing to Allah and to those who believe. Thus does 

Allah seal up the heart of every arrogant tyrant. 
[Sürah al-Ghafir 40:34-35] 


And He, the Most High, said: 
PITE PS ETE 
ex cate oe a "sz beds ch 
{ont IMS Bald YS Get ant 
And women in the city said, “The wife of al-‘Aziz 
is seeking to seduce her (slave) young man. Indeed 


she loves him violently; verily, we see her in plain 
error.” 


[Sürah Yusuf 12:30] 


Allah mentioned that Yüsuf #5 guarded himself by making the 
religion sincerely for Allah, and Allah, the Most High, said: 
Ey zia MÁS E Nau zu fae 8 te 
45 083 di ol YU Up e$ s Cee di 
G asd eu ie Gc uns 


Goke ty s 
Cei 
And indeed she did desire him and he would have 
inclined to her desire had he not seen the evidence 
of his Lord. Thus it was, that We might turn away 
from him evil and illegal sexual intercourse. Surely, 
he was one of Our chosen, guided slaves. 
[Sürah Yüsuf 12:24] 


So He, the Exalted, informs us that he refrained from "bad" and 
“crude” actions. What is intended by “bad” is desiring her and 
loving her, and what is meant by “crude” actions is zind (illegal 
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sexual intercourse). A person may commit zind but not be overcome 
by passion and longing, and vice versa. Zina with the 
is worse than committing a minor sin, 
but willfully persevering upon ishq ( 
the things that accompany that, suc 
could be worse than committing zinā once. Allah removes bad 
thoughts and crude behavior from those who are sincere to Allah. 
Yusuf was, of course, one of the sincere worshipers of Allah. He 
worshiped Allah alone, without associating any partners with Him, 


and he placed his trust in Allah and sought aid from Him alone, as 
Allah, the Most High, said: 


private parts 
such as looking or kissing, 
desire, longing, passion) and 
h as looking at women a lot, 


Pane taty A TE A 
Vg € ew es gl Cal I 5 96 Y 
deti A Si El) Col GMS i 


PR thse Be Os oI oes @ 


He said, “O my Lord! Prison is more to my liking 
than that to which they invite me. Unless You 
turn away their plot from me, I will feel inclined 
towards them and be one (of those who commit sin 
and deserve blame or those who do deeds) of the 
ignorant.” So his Lord answered his invocation and 
turned away from him their plot. Verily, He is the 
All-Hearer, the All-Knower. 
[Sürah Yüsuf 12:33-34] 


The Shaytán Has No Authority Over the Believers 


This is the actualization of His saying: 


e ori os aby ues D oN 58 
reo (dei T od dé ouais 4 353 8 
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oF ads Sg Guill Je dale Wd d ouf gs 
EET 


So when you want to recite the Qur'àn, seek refuge 
with Allah from the Shaytan, the outcast (the 
cursed one). Verily! He has no power over those 
who believe and put their trust only in their Lord. 
His power is only over those who obey and follow 
him (Shaytán), and those who join partners with 
Him (Allah). 
[Sürah an-Nahl 16:98-100] 


So Allah informs us that the Shayran has no power over those 
who trust in Allàh, and that his power only extends to his allies. 
Al-mutawalli means “ally” or “friend,” and it comes from the word 
wilayah, which means “alliance.” The basis of this word is love 
and acceptance, and likewise the basis of enmity (the opposite of 
alliance) is hatred and opposition. The mutawallūn are those who 
love what the Shaytan loves and who accept him, so they are his 
worshipers, because they obey him and worship him by following 
his commands, as He, the Most High, said: 


Pi UH o o eet at 
By tbat) | yeas MES 68 ur Sd gl i 
A 


( EL i o Ge "cl eons à Se Je AS 


Did I not ordain for you, O Children of Pd that 

you should not worship the Shaytan? Verily, he is a 

plain enemy to you, and that you should worship 
Me. That is a straight path. 


[Sürah Ya-Sin 36:60-61] 


The shayatin (devils) may be men or jinn, and people worship them 
by way of desire and fear. He, the Most High, said: 


fig CHE WY SALE of Date o nud v JG y 
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oe MP IG O ost ey E rh oy du 


ot 4 4,8 oe H mi 
Des 08 O pls oid es d O oia 
© Exell Es ste 1 Geet itus 
cmt Sa OEY © Ol Sas JG Jé 
£ 
—— 
(Allah) said, *O Iblis (Shaytan)! What prevents 
you from prostrating yourself to one whom I have 
created with both My Hands? Are you too proud 
(to fall prostrate to Adam) or are you one of the 
high exalted?” (Shaytan) said, “I am better than 
he—You created me from fire, and You created 
him from clay.” (Allah) said, “Then get out from 
here, for verily, you are an outcast. Verily! My curse 
is on you till the Day of Recompense.” (Shaytan) 
said, “My Lord! Give me respite till the day the 
(dead) are resurrected.” (Allah) said, “Verily! You 
are of those allowed respite till the day of the time 
appointed.” (Shaytan) said, “By Your might, then 
I will surely mislead them all, except Your chosen 
slaves among them.” (Allah) said, “The truth and 
(nothing but) the truth I say. I will fill Hell with 
you (Shaytin) and those of them (mankind) who 
follow you, together.” 
[Sürah Sad 38:75-85] 


So the Shayran swore: “I will surely mislead them all, except Your 


chosen slaves among them.” 


Indeed, Allah informed us that the Shaytan has no power over those 
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people. He said in Sarah al-Hijr: 
ich Ge Oy @ ne; GbE Ye EAU OE} 
€ cpl ex Us! 
(Allah) said, “Then, get out from here, for verily, 
you are rajim (an outcast or a cursed one), and 
verily, the curse shall be upon you till the Day of 


Recompense.” 
[Sürah al-Hijr 15:34-35] 


A uo HS ro 
AN d RÀ BY Gu & c; 06) 
€ oe eia Ste Y O eee) HEY 
(Shaytan) said, ^O my Lord! Because you misled 
me, I shall indeed adorn the path of error for them 
(mankind) on the earth, and I shall mislead them 
all, except Your chosen, (guided) slaves among 


them." 
[Sürah al-Hijr 15:39-40] 


í 


Allāh, the Most High, said: 
in sd os VEO aie 3 cad ueste bY 
€ 53 
Certainly, you shall have no authority over My 
slaves, except those who follow you of the ghawin 


(mushrikin and those who go astray, criminals, 
polytheists, and evildoers, etc.). 


[Sürah al-Hijr 15:42] 


And His saying except those who follow you from the ghawin” is an 
exception that is separate from what it excludes from," since the 


™ The word (Y) means "except"; it is known as addh istitbnd' or “a tool of exception." 
"There are two types: the connected and the disconnected. The first type is where the 
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slaves are those who worship, 


the Most High, said: 


not those who are worshiped. As He, 


BI UE unl ue Oph sali ssi dtes) 
NS DRE o oy 
€ Uo ING Oglala big 
And the slaves of the Most Beneficent (Allah) are 
those who walk on the earth in humility and sedate- 
ness, and when the foolish address them (with bad 
words). they reply back with mild words of gentle- 


ness. 


[Stirah al-Furgan 25:63] 
And He, the Most High, said: 


MOI EE EI 
A spring wherefrom the slaves of Allah will drink, 
causing it to gush forth abundantly. 


[Surah al-Insan 76:6] 


And He, the Most High, said: 


O GY) oe ak) pew d 
O 5/9 phi Vj pai le S Y net 
4 oe) 6 5 GEL LAT Gaal 
Friends on that Day will be foes one to another 
except al-muttaqun (the pious). (It will be said to 
the believers:) O My slaves! No fear shall be on you 


o the first half of the sentence, like in the verse above: das 
osen slaves among them.” Here, everyone will be mis- 
the exception is not connected to the 


exception is connected t 
shall mislead them all, except Your ch 
i ah verse, 
uided except Allah's slaves. In the secon p T run 
Fs part ofthe sentence, Le: ^s. ow shall have no rus d id Ny slayer = a ha 
se f nas 

Allah states here that the Shayran r ove 
who fo ou from the ghawin.” Allāh s re the an | Lose 
His Pagina T only people who will follow him will be the yino AE ave 

disconnected, so this means that gháwin are not from among Al ilis slaves, They 

f s for this assertion. 
second, separate group. He then mentions the proofs for this asse 
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this Day, nor shall you grieve, (you) who believed in 
Our ayát and were Muslims. 
[Sürah az-Zukhruf 43:67-69] 


And He, the Most High, said: 
de 55,5; E 824 AUi Ane pG Aj is) 
(i 
(It has been revealed to me that) when the slave of 
Allah (Muhammad #4) stood up invoking (his Lord 
Allah) in prayer to Him they (the jinn) just made 
‘round him a dense crowd as if sticking one over the 


other (in order to listen to the Prophet's recitation). 
[Sürah al-Jinn 72:19] 


And He, the Most High, said: 
AD ant od es bs i all Ot > 
GU oe aA Se EN all AN acl Sh 
25 € 


Ced iet j É, 
Glorified (and Exalted) be He (Allah) (above all 
that evil they associate with Him) Who took His 
slave (Muhammad $) for a journey by night from 
al-Masjid al-Haram (in Makkah) to the farthest 
mosque (in Jerusalem), the neighborhood whereof 
We have blessed, so that We might show him 
(Muhammad $) of Our ayat (proofs, evidences, 
lessons, signs, etc.). Verily, He is the All-Hearer, the 
All-Seer. 
[Sürah al-Isra' 17:1] 


And He, the Most d said: 
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4 L2 
And remember Our slaves Ibrahim, 
Ya'qüb, (all) owners of strength (in wor: 
and (also) of religious understan: 


Ishaq, and 
shiping Us) 
ding. 

[Sürah Sad 38:45] 


The Shaytán has no power over the sincere slaves of Allah, and his 
authority is only over those who take him as an ally and commit 
shirk, and he swears to tempt them all except the sincere slaves 
of Allah. Allāh informs us that the Shaytan has no authority over 
Allah’s slaves, only those who follow him from the ghawin. 


Al-ghayy are the people who follow their desires, and the basis of 
that is love for other than Allah, like the love for false deities, and 
that is shirk. Allah, the Most High, said: 


& c^ Qi SX Gil qe SL UL) 
Las ey 
{os 
His power is only over those who obey and follow 
him (Shaytān), and those who join partners with 
Him (Allāh). 
[Sürah an-Nahl 16:100] 


From this it is clear that someone who has ikhläs (sincerity), for as 

long as he is truly sincere, is safeguarded from this temptation and 

shirk, and temptation weakens sincerity and strengthens a person's 
s 


desires for shirk. 


The People of ‘Ishq Take the Shaytan as an Ally 
& Associate Partners Through Him with Allah 
ny of the people of ‘shq take him 


heir lack of sincere love for Allah. 
ers alongside Allah to 


The Shaytàn loves al-‘ishg, and ma 
as an ally and commit shirk due to t 
The Shaytàn and others are taken as partn 
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share in the love that should be for Him alone, so they become like 
deities and the people become slaves to them, the objects of their 
infatuations. So their ‘sq contains love and desire for actions hated 
by Allah, open and hidden sins, oppression, associating partners 
with those who have no authority, saying things about Allah that 
have no basis in knowledge, etc., so there is within it major and 
minor shirk, unjust killing, fornication, lying, consuming people’s 
wealth unjustly, and other things hated by Allah and perpetrated by 
the people of 'is/g. These actions come from an absence of sincere 
love for Allah alone and sharing that love between Him and others, 
or making all of a person’s love for something other than Allah. 
These things breed certain actions, and if anyone perpetrates these 
actions, then that is a following of desires with no guidance from 


Allah. 


It was said in a narration that there is one thing under the heavens 
that is worshiped that is worse to Allah than the following of desires. 
Allah, the Most High, said: 


hss ale 555 cal aga tg NOR 
Ce 4 s. wA ates Aim Pi D 
| oux j Oats RAS Ol nod 
4 be kos oe Ate 
(ue Aoi th y He Y) 
Have you (O Muhammad #5) seen him who has 
taken as his ilah (god) his own desire? Would 
you then be a wakil (a disposer of his affairs or a 
watcher) over him? Or do you think that most of 
them hear or understand? They are only like cattle; 
nay, they are even farther astray from the path (i.e., 
even worse than cattle). 
[Sürah al-Furqan 25:43-44] 


os 2 


ree 


Due to this, only those who commit shirk in their religion and have 
a weakness in their ikb/és for Allah will be tested with this kind of 
‘shq, because—as some have mentioned—the only thing that can 
fill the heart is the love for Allah or the love for a person. Mankind 
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was created for the purpose of lovi 


1 ) ng Allāh and it is the key to their 
happiness, as we have discussed pr 


eviously. 


But as for loving a person, then that is accompanied by problems, 


and because of that, the love for people loved for other than 
Allah’s sake does not full 


l y occupy the heart unless the person loses 
his reasoning and understanding, and this only occurs due to a 


weakness of the person's love for Allah and ikhlas in his religion for 
Him. Therefore, he commits shirk and allows the Shaytan to have a 
power over him until the Shaytán tempts him and he becomes an 
ally of the Shaytan, commits shirk, and is obedient to him. 


Indeed, this person who loves other than Allah may love that thing 
more than he obeys Allah, to the extent that he may fight for the 
thing that he loves, like the believers fight in the way of Allah. 
Hence, if his love is obedient to him and a slave for him from one 
aspect, then it is more likely that he is obedient to it and a slave to 
it from another aspect. 


The Prophet $ used to say: 


AI ALT AS) US 
The one who drinks alcohol is like the worshiper of idols. 
Once ‘Ali &É passed by some people playing chess and he said, 


“What are these sculptures that you are all infatuated with?!” And I 
think he threw over the table.'* 


Additionally, Allah mentioned alcohol, gambling, ansab, and azlam 
all in the same verse in His saying: 


Slay sally 25d) ay AT Gil gl G} 


SÍ ized picis oe UA tty 2 
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[ ani decla is hadith to be authentic. 
! Reported by Ibn Majah (2/1120). Al-Albàni declared this hadith to b. 


ion in hi i : of Sarah al-Anbiyà'. 
1 Tbn Kathir mentioned this narration in his safir for verse 52 
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O you who believe! Intoxicants (all kinds ofalcoholic 
drinks), gambling, al-ansab, and al-azlam (arrows 
for seeking luck or decision) are an abomination 
of Shaytan’s handiwork. So avoid (strictly all) that 
(abomination) so that you may be successful. The 
Shaytan wants only to excite enmity and hatred 
between you with intoxicants (alcoholic drinks) 
and gambling, and hinder you from the remem- 
brance of Allah and from as-salah (the prayer). So 
will you not then abstain? 
[Sürah al-Ma'idah 5: 90-91] 


When someone becomes intoxicated by alcohol, they usually 
remain in that state for a day or part of a day, yet when someone is 
intoxicated by desires and false love like a/-‘ishg, their intoxication 
is permanent. Allah, the Most High, said about the people of Lat: 


Orla pak ol oH] 8) 
Verily, by your life (O Muhammad $), in their wild 
intoxication, they were wandering blindly. 
[Sürah al-Hijr 15:72] 
So what if the person escalates beyond the level of intoxication into 
the level of insanity? This is absolute insanity but not retardation, 
like the poetry of Muhammad bin Ja’far’s that he recited in his book 
Ttilal al-Qulub: 
She said I was insane, so I said to her 
Passion is worse than what afflicts mad men. 
Time does not revive someone afflicted by passion; 


Their madness is only overcome by death. 


Another poet said: 
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Intoxication is intoxication from passion and intoxication from wine; 
And when does the intoxicated become sober? 
‘Therefore, a person intoxicated 


worshipers of idols and those 
human images, 


by love like this resembles the 
Obsessed with sculpting statues into 


Indeed, Allah, the Most High, said: 


o BE BNF wall SD auch tsi Ju; 
(ER ARR LE 


And women in the city said, “The wife of al-'Aziz 
is seeking to seduce her (slave) young man; indeed, 
she loves him obsessively.” 


[Sürah Yüsuf 12:30] 


Meaning, she was infatuated with him to the point that the love 


had reached the pericardium," which is a thick skin that surrounds 
and protects the heart. So due to this extreme love, one may take 


the object of desire as a deity that he loves in the same way he loves 
Allah. 


Enmity Between the Believers 


‘The Shaytàn likes to cause enmity and hatred between the believers 
through alcohol and gambling, and to prevent them from remem- 
bering Allah and praying to Him. In other words, he uses al-‘ishq 
to create enmity and hatred and distract from the remembrance of 
Allah and His worship. As we explained previously, every disobe- 
dience contains these two characteristics, and the mention of these 


. icardium is shiebüf. whi rom the root verb shagh- 
" In Arabic, the word for pericardium is shighdf, which comes from the agi 


afa, which is the word used in the verse to mean extreme feelings of love, passion, and 
infatuation, 
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two characteristics in relation to alcohol and gambling (which were 


among the last things to be prohibited) highlights the existence of 
those in the sins that were prohibited before them, such as murder, 


fornication, etc. 


What is further evidence of this is that zin@d—which arises from 
loving something other than Allah, whether it is just looking or 
touching or the actual act of fornication—the mushrikiin are guilty 
of these acts more than the mukhlisiin (those who love Allah alone). 
Allah, the Most High, said: 


oh pig eles octo Rak VT a 
Bg uus UB iius deg ET Alga! Qe, COE e A 
Coble! Gas Ul woe Y A Ge thes) 


G5 JG CG Ie 1515 O OB Y Geil esi 
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clas Ay Y abl OLD Up Gal alg Gell Yale 
o c f£,.4 m Phe á i24 4 és 
LA 5 7d G o5 Yu a de Js 
É Seal EEN ona E ue RAE Ua 
GE úh; dst Gh O 09545 Shy GS culi 
f By ew a at Str sz 
25 ct BAH Goblets Aor EL SUA cae 
DS GIO pods; abi 
O Children of Adam! Let not the Shaytan deceive 
you, as he had your parents (Adam and Hawwa') 
forced out of Paradise, stripping them of their 
raiments, to show them their private parts. Verily, 
he and his tribe (his tribe or soldiers from the jinn) 
see you from where you cannot see them. Verily, 
We made the sbayátin (devils) allies and helpers 
for those who believe not. And when they commit 


a fahishab (evil deeds, going ‘round the Ka’bah 
naked, and every kind of unlawful sexual inter- 
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course, etc.), they say, “We found our fathers doi 
it, and Allah has commanded us with A Say, 
“Nay, Allāh never commands fahishah. Do you say 
of Allah what you know not?” Say (O Muhammad 
$$): “My Lord has commanded justice and (said) 
that you should face Him on 


t ly (i.e., in worship) 
in each and every place of worship, and invoke 
Him only, 


making your religion sincere to Him. 

As He created you, so shall you return (on the Day 

of Resurrection).” A group He has guided, and a 

group that deserved to be in error (because) they 

took the shaydtin as allies instead of Allah, while 
they deem themselves to be guided. 

[Sürah al-A’ raf 7:27-30] 


So Allah informs us that He made the shaydtin allies for those who 
do not believe: 


PE SS AG asd oe ald) a35 Sp Las! > 
036 i o 

Will you then take him (Iblis) and his offspring as 

allies instead of Me while they are enemies to you? 

What an evil exchange for the zalimiin (polytheists, 
and wrongdoers, etc.). 

[Sürah al-Kahf 18:50] 


And He, the Most High, said: 
s Gilly iis Gil de She c) 
(5577 
His power is only over those who obey and follow 
him (Shaytan), and those who join partners with 


Him (Allah). 
[Stirah an-Nahl 16:100] 
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is allies, who follow and 


Hence, if the Shaytan’s power is only over h 
through him, and Allah 


obey him and associate partners with Allah 
says: 


IO NE j bla ele ól < Í sale Ol} 


€ & QU) 
Certainly, you shall have no authority over My 
slaves, except those who follow you of the ghawin 
(musbrikün and those who go astray, criminals, 
polytheists, and evildoers, etc.). 
[Sürah al-Hijr 15:42] 


Then they (the Shaytán's allies) must be the ghawin, about whom 
the Shaytan says: “I will tempt and misguide all of them except 
Your sincere slaves.” 


Because of this, Allah informs us that the Shaytan’s allies are those 
who: 


- 
Va all Je Og) gil gelb BEY aul ol tu 
(opi y 
And when they commit fahishah, they say, 
*We found our fathers doing it, and Allah has 
commanded us with it." Say: “Nay, Allah never 
commands fahishah. Do you say of Allah what you 


know not?” 
[Sürah al-A raf 7:28] 


Án; Ge Yale hss 186 2226 ike 1515p 


So Allah informs us that when the allies of the Shaytan perform an 
evil deed, they use the actions of their forefathers as an evidence 
for their defense, and they claim that Allah commands them to do 
these things. They are following conjecture when they say that Allah 
commanded them with those actions and they are following their 
desire to blindly follow their forefathers and their followers. 
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This description contains an accurate 
who attribute themselves to Islàm fro 
the mutakallimin, the philosophers, and others, who declare the 


fühishab that Allah and His Messenger forbade to be permissible 
and the foundation of that is the ‘ishq that Allah hates. 


exposition of many of those 
m among the Süfis, ‘Ibadis, 


Many of them even declare it to be a 


they are drawing closer to Allah with these acts, either due to the 
claim that it purifies and guides the soul or that it joins one’s heart 
with the pictures and then that leads to the worshiping of Allah 
alone, or that beautiful pictures are manifestations of the reality, 
and some even believe that the Lord descends into them and unites 
with them. Some of them believe this to be specific only to them, 
but some believe this unrestrictedly. They are the ones who say if 
they do a wicked deed: “This is what our fathers used to do and 
Allah has commanded us to do it.” 


part of the religion and believe 


All of them commit shirk in accordance to that, and due to this, the 
infatuation and obsession with pictures becomes apparent in those 
who commit shirk, like the Christians, the monks, and those who 
resemble them from among the people of this ummah, such as many 
of the philosophers and Süfis who are tempted by this phenome- 
non. So we find that they have many among them who take idols 
in worship besides Allah, whom they love as they love Allah, either 
religiously or due to desires or both. This is why you will find that 
they have an oath between the rich and poor, the kings and princes, 
from among the Süfis, to worship others alongside Allah in terms of 
these two aspects. 


This is why you will find that many of them like to gather and 
listen to poetry and sounds that stir up feelings of shared love for 
ar-Rahmán, idols, crosses, love for their brothers, their countries, 
and women. These things they listen to are the same as what the 
mushrikiin used to listen to, as He, the Most High, said: 


* eats 215 3 cdl ue MX OF ui) 
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B P 49. Ar 
(OPAS LE Ve, Dial 15 Xo 
Their prayer at the House (i.e. the Ka'bah) was 
nothing but whistling and clapping of hands. 
Therefore, taste the punishment because you used 
to disbelieve. 
[Sürah al-Anfal 8:35] 


The reason we have repeatedly mentioned that Allah created His 
servants to worship Him—which combines both love and venera- 
tion of Him—is this point: If one happens upon the sweetness of 
imán in his heart from believing in Allah and His oneness, but then 
he replaces that with what he desires, then he is making his desires 
his god and he is making the Shayran and his offspring his allies 
against Allah. What a wretched exchange for the zálimün (oppres- 
sors)! 


This is an alteration of the religion and a change of the fitrah 
(natural disposition) upon which Allah created mankind. Allah, the 
Most High, said: 


NN ABO E ACD E * Aisle eue 

J Qui aN oua om pl M; S6 

Ail ys s ^ an ag gas Y gle Ln 
(ops V tg esis 

So direct your face toward the religion, inclining to 

truth. [Adhere to] the fitrab of Allah upon which 

He has created [all] people. No change let there be 


in Allah's creation (i.e., the religion of Allah); that 
is the correct religion, but most people know not. 


[Sürah ar-Rüm 30:30] 
And He, the Most High, said: 
L 
wo) GUS o Gu RS oh ke V Ay 4 
o 8 999 Te EG y SU OL Tp EA I 
YD us YS Yb 2) Wy 9,3 ua; ts 
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Verily! Allāh forgives not (the sin of) setting up 
partners in worship with Him, but He forgives 
whom he pleases for sins other than that, and 
whoever sets up partners in worship with Allāh, has 
indeed strayed far away. They (all those who worship 
other than Allāh) invoke nothing but female deities 
besides Him (Allāh), and they invoke nothing but 
Shaytàn, a persistent rebel! Allāh cursed him. And 
he (Shaytan) said, “I will take an appointed portion 
of your slaves. Verily, I will mislead them, and surely, 
I will arouse in them false desires; and certainly, I 
will order them to slit the ears of cattle, and indeed 
I will order them to change Allah’s creation.” 
[Sürah an-Nisa' 4:116-119] 


Allah, the Most High, said, “No change let there be in Allāhs 
creation.” Allàh's creations only exist the way Allah creates them and 
they can only be created upon the fitrah that He creates them upon; 
however, some of the creation may change the fitrah of others, as 


the Prophet $& said: 
z E D S A TE bu TPE A 
Jy! eid US EE E 
POTETE fo sas Dg fy 


Every child is born on the fitrah and it is his parents who make 
him a Jew or a Christian. Just as a camel is born complete—do you 


perceive any defect?'? 


** Reported by Imam Malik in his Muwatta' (16/573). 
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is Loving Others Alongside Allah 


The basis of worship is love, and the basis of shirk is loving others 


alongside Allah, as Allah mentioned in the story of Ibrahim, the 
leader of the monotheists and the Beloved Friend: 


OAY AS GU pil © Ope pall Jb > 
a PN Le Vy 
( Sep 25 YI uj y +b © 
He said, “Then do you see what you have been 
worshiping, you and your ancient fathers? Verily! 
They are enemies to me, except the Lord of the 


4lamin (mankind, jinn, and all that exists).” 
[Sürah ash-Shu'ara" 26:75-77] 


Allah, the Most High, said: 

Hock, ace) PALO ANI CET 
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Indeed, there has been an excellent example for 
you in Ibrahim and those with him, when they 
said to their people: “Verily, we are free from you 
and whatever you worship besides Allah; we have 
rejected you, and there has started between us and 


you hostility and hatred forever, until you believe in 
Allah alone." 


[Sürah al-Mumtahinah 60:4] 


Allah’s saying will make this point clear: 
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€ Sell de Nr oras s ast 
And fight them until there is no more fitnah (disbe- 
lief and worshiping of others along with Allah) and 
(all and every kind of) wo $ 


1 rship is for Allāh (al 
But if they cease, let there be no s imn 


; ession 
except against the oppressors. 


[Sūrah al-Bagarah 2:193] 
And He, the Most High, said: 
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And fight them until there is no more fitnah and 
the religion (worship) will all be for Allah alone. 
But if they cease, then certainly, Allah is All-Seer of 
what they do. 
[Sürah al-Anfal 8:39] 


Allah commanded them to fight until there was no more fitnah and 
all worship is for Allah, so He made the objective eradication of 
fitnah and the existence of all worship being for Allah. Hence, the 
existence of fitnah negates the worship being for Allah (alone), and 
the existence of all worship being for Allah negates the existence of 


fitnah. 


Fitnah is a category that includes doubts, desires, and the fitnah of 
those who take partners alongside Allāh and love them as they love 
Allāh, and this is the worst type of fitnah. Another form of fitnah is 
the fitnah of the people of the calf, as Allāh, the Most High, said: 


(be M els ai os a É 6 08 O8 
(Allah) said, “Verily! We have tried your people in 
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your absence, and as-Samiri'? has led them astray.” 
[Sürah Ta-Ha 20:85] 


zi a tay Wat RO M za c 
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T 
It is only Your trial by which You lead astray whom 


You will, and keep guided whom You will. 
[Sürah al-A ‘raf 7:155] 


And He, the Most High, said: 


DUTIES op aS 
(AS ll esl oA» 
And their hearts absorbed (the worship of) the calf 
because of their disbelief. 
[Sürah al-Baqarah 2:93] 


It was said to Sufyàn bin ‘Uyaynah: “Indeed, the people of desires 
love the things they innovate into the religion with their desires 
with an extreme love.” He replied, “Did you forget Allah’s saying: 
And of mankind are some who take (for worship) others besides Allah 
as rivals (to Allah). They love them as they love Allah.’ [Sarah al-Baqa- 
rah 2:165]. And His saying: And their hearts absorbed (the worship 
of) the calf because of their disbelief.’ [Sirah al-Baqarah 2:93]. And 
indeed, everything that is loved besides Allah becomes a fitnah 
preventing the religion from being for Allah alone.” 


Obsession (‘ishq) for tangible things is one of the greatest fitan. 
Indeed He, the Most High, said: 


»* TEL E AEEA D Vea ok adu ob. d 

eae a tse Ay as ASSN G5 BGA Lal b 
Your wealth and your children are only a trial, 
whereas Allah! With Him is a great reward 


D Amiri 
As-Sàmiri was the man who made the golden calf for the Israelites to worship while 
Misa was on Mount Sinai. 
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(Paradise). 
[Sirah at-Taghabun 64:15] 
And because of this, He, the Most High, said: 


eos. okt 8 ota ota o 
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Say: "If your fathers, your sons, your brothers, 
your wives, your kindred, the wealth that you have 
gained, the commerce in which you fear a decline, 
and the dwellings in which you delight are dearer 
to you than Allàh and His Messenger, and striv- 
ing hard and fighting in His cause, then wait until 
Allah brings about His decision (torment)." 
[Sürah at-Tawbah 9:24] 


And He, the Exalted, said: 


e ee) 
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Alif, lam, mim. Do osse think that they will be 
left alone because they say: “We believe” and will 
not be tested? And We indeed tested those who 
were before them. And Allah will certainly make it 
known (the truth of) those who are true, and will 
certainly make it known (the falsehood of) those 
who are liars, (although Allah knows all that before 
putting them to test). 
[Sürah al-'Ankabüt 29:1-3] 


Ey 
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What further clarifies this is that a man said to the Prophet $&: 


tots ra uds Á ches 206 cede di od G 
“Whatever Allah wills and you will.” So he said, “Do you think 


to make me a partner with Allah!? Rather! Whatever Allah alone 
wills!”2° 


Loving Allah Necessitates Striving for His Cause 


Loving Allah necessitates, without a doubt, that one must strive in 
His cause. Indeed, someone who loves Allah and is loved by Him 
[must] love what He loves, hate what He hates, take as an ally those 
who take Allah as their ally, and have enmity for those who have 
enmity towards Allah. There can be no love unless this is the reality, 
and the amount of love depends on the strength or weakness of 
loving and hating for Allah’s sake. Indeed, love results in a person 
drawing near to the things he loves and away from things he 
dislikes, and when love is accompanied with rejecting the things 
that the loved one hates, then it is complete love. 


? Reported by Imam Ahmad in Al-Musnad (2/253). 
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Loving Those Who Have Enmity Towards Allah 
Negates al-Muhabbah 
Loving Allah’s enemies negates love for Him. Allah, the Most High, 
said: 
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You (O Muhammad 3) will not find any people 
who believe in Allah and the Last Day making 
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friendship with those who oppose Allah and His 
Messenger, even though they were their fathers, 
or their sons, or their brothers, or their kindred 
(people). For such, He has written faith in their 
hearts, and strengthened them with rah (proofs, 
light, and true guidance) from Himself. And We 
will admit them to Gardens (Paradise) under 
which rivers flow, to dwell therein (forever). Allah 
is pleased with them, and they with Him. They are 
the party of Allah. Verily, it is the party of Allah that 
will be the successful. 
[Sirah al-Mujadilah 58:22] 


So He informs us that the believer must love Allah and His 
Messenger more than anyone or anything else, as is reported in the 
agreed upon hadith: 


oly Se tl Cah OSA ie Shs AEN eas ox dedo 
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And the believer does not love those who oppose Allāh and His 
Messenger, because this involves joining two things that are 


mutually exclusive. Loving Allāh and loving those who have enmity 
towards Him cannot be present in the same person. 


If a person who loves Allāh also loves those who oppose Him, then 
that means he loves their objectives which are in opposition to 
Allāh, and that is forbidden. This is why it is not correct for the 
slave to love anyone more than Allāh and His Messenger, and one 
cannot be a believer except by fulfilling that. Therefore, there is no 
allegiance to Allāh without disavowal of those who oppose and have 
enmity for Allāh and His Messenger. 


As for the believers who fight one another, they are not complete 
enemies because each one of them possesses a portion of zmán that 
the other loves, even if he also hates him; so in this case, each one 
feels both love and hate for the other. Likewise, all of their actions 
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will not necessarily be in accordance with the actions of one who 
loves Allah, and all of the actions of the other faction will not be 
in accordance with someone who hates Allah. In fact, both parties 
will always do acts that are not pleasing to Allah, even if He does 
not hate him, and the other party must do acts that are pleasing to 
Allah, since he is a believer, Therefore, each one must be given love 
in accordance to their iman. And one should not love any actions 
from a believer that Allah does not love, even if Allah does not hate 
the believer. In fact, one should not love any mistakes or forgiven 
sins, even if the believer is not hated for those actions, because one 
should only love what Allah and His Messenger love. Rather, one 
should love the righteous deeds that the believers strive to do. 


This is something that a person will experience from themselves: 
that when you love something, you dont love the opposite of it; 
in fact, you hate it. It is not conceivable that a person can combine 
two complete and mutually exclusive emotions, but it is possible for 
there to be in the heart a portion of love and desire for something 
and a portion of love and desire for its opposite. Actually, this is 
very common among mankind, but neither love nor hate can be 
complete love or hate. 


And this is how we may understand the Prophet’s E saying: 


D 
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The one who fornicates is not a believer at the time of fornicating 
and a thief is not a believer at the time of committing theft and a 
drinker of alcohol is not a believer at the time of drinking. 


Therefore, if a person's hate for what Allah hates was complete hate, 
then he would never commit such an action. If he does do it, then 
it is either because his belief that Allah hates this thing is weak, 
or the hatred itself is weak; both of these prevent complete män, 


which is obligatory. 


! Reported by al-Bukhari (3/132). 
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Love for Allah and His Messenger is on two levels: obligatory, 
which is the level of the mugtasidin (those moderate in actions), 
and supererogatory, which is the level of the sabigin (those foremost 


in actions). 


The first requires that Allah and His Messenger are more beloved to 
him than anyone or anything else, by not loving anything that He 
hates, as Allah, the Most High, said: 
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You (O Muhammad #%) will not find any people 
who believe in Allah and the Last Day, making 
friendship with those who oppose Allah and His 
Messenger, even though they were their fathers, 
or their sons, or their brothers, or their kindred 
(people). For such, He has written faith in their 
hearts, and strengthened them with rab (proofs, 
light, and true guidance) from Himself. And We 
will admit them to Gardens (Paradise) under 
which rivers flow, to dwell therein (forever). Allah 
is pleased with them, and they with Him. They are 
the party of Allah. Verily, it is the party of Allah that 
will be the successful. 

[Sürah al-Mujadilah 58:22] 


And that requires one to love all that Allah has made obligatory, 
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and hate everything He has forbidden, an 
believer must love what Allah lov 


Allah, the Most High, said: 


d that is obligatory, Every 
es and hate what Allah hates. 


Us», VES A bash o ud e ay 
{piui bet 
That is because they followed that which angered 


Allah, and hated that which pleased Him. So He 
made their deeds fruitless. 


[Sürah Muhammad 47:28] 
And He, the Most High, said: 


FL Bee ob a a seza o od 
eia 535 eSI S ot eas Euh Hyi u ó} 
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And whenever there comes down a siirah (chapter 
from the Qur'an), some of them (hypocrites) say, 
“Which of you has had his faith increased by it?” As 
for those who believe, it has increased their faith, 
and they rejoice. But as for those in whose hearts 
is a disease (of doubt, disbelief, and hypocrisy), it 
will add suspicion and doubt to their suspicion, 
disbelief, and doubt, and they die while they are 
disbelievers. 
[Sürah at-Tawbah 9:124-125] 


And He, the Most High, said: 
zu P O nde age we 
nh UI pl ey OPA GERI AT audits) 


tot 5, 0 8 
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Vi dis L3 dis 34 
Those to whom We have given the Book (such as 
‘Abdullah bin Salam and other Jews who embraced 
Islam) rejoice at what has been revealed unto you 
(i.e., the Qur'an), but there are among the confed- 
erates (from the Jews and pagans) those who reject 
a part thereof. Say (O Muhammad #): “I am 
commanded only to worship Allah (alone) and to 
not join partners with Him. To Him (alone) I call 
and to Him is my return.” 
[Sürah ar-Ra'd 13:36] 


As for the love of the sabigin, then it is to completely love that 
which Allah loves of the nawafil (voluntary acts of worship) and 
excellent virtues. This is the way those who are close to Allah draw 


close to Him. 


Abandoning Striving for Allah’s Cause is Due to 
an Absence of Complete Love & It is a Sign of 
Hypocrisy 


It is well known that striving for Allah’s cause is one of the require- 
ments of loving Allah and His Messenger, because the objective of 
this is to attain what Allah loves and repel what He hates. 


Whoever does not possess the commitment to strive for Allah’s 
cause does not possess any of the obligatory love whatsoever, and he 


has nifag (hypocrisy) in his heart, as He, the Most High, said: 


Ws ol OF 49255 Uy VT Gull oi Up 
p 2,240 @ : n H 
m^ l A dez d eeil egli aleg 
€ oan 
Only those are the believers who have believed in 
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Allah and His Messenger, and afterward doubt not 
but strive with their wealth and their lives for the 
cause of Allah. Those! They are the truthful. 


[Sürah al-Hujurat 49:15] 


And the hadith of Aba Hurayrah, as reported in Sahih Muslim, in 
which the Prophet && said: 


of Ane cle ol GG Andi Soe oly Ge ply ol oy 
. Jl 
He who dies without having fought in the cause of Allah or without 


having thought of doing so, will die with one characteristic of 
hypocrisy in him. 


And likewise, He, the Most High, combined these two in His 
saying: 


CAS psd ao di es pedi gs ael) 
o, Y a nce a Sales SV eds diy cu 
FR MNT CREER 
tes eap dh eo à uites uelis 
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Do you consider the providing of drinking water 
to the pilgrims and the maintenance of al-Masjid 
al-Haram (in Makkah) as equal to the worth of 
those who believe in Allah and the Last Day, and 
strive hard and fight in the cause of Allah? They 
are not equal before Allah. And Allah guides 
those people who are the zaliman (polytheists vh 
wrongdoers). Those who believed and nd 
and strove hard and fought in Allah’s cause wi 


133 


THE PRINCIPLE OF LOVE AND DESIRE 


their wealth and their lives, are far higher in degree 
with Allah. They are the successful. Their Lord gives 
them glad tidings of a mercy from Him, and that He 
is pleased (with them), and of Gardens (Paradise) 
for them wherein are everlasting delights. They will 
dwell therein forever. Verily, with Allah is a great 
reward. 
[Sürah at-Tawbah 9:19-22] 


And He, the Most High, compares the love in the two verses with 
His saying: 


at Lot, LAUS PASE eA AW 
EIS PSII SHENG eU OG o B p 
Suet he tye ae pe PA My et. t9 al 
WSLS OFLA 3555 tee dipl pS RES 
ej as 4 - E S gei $125 ES o$ Uus 
ag Y i" t jn e ut og E e 
€ 523 pd 
Say (O Muhammad): “If your fathers, your sons, 
your brothers, your wives, your relatives, the wealth 
that you have obtained, commerce wherein you 
fear decline, and dwellings with which you are 
pleased are more beloved to you than Allah and His 
Messenger and striving in His cause, then wait until 
Allah executes His command. And Allah does not 
guide the defiantly disobedient people.” 


[Sürah at-Tawbah 9:24] 
And His saying: 


M ma ob oa 3 c T cud ui) 
$e oes "E dsl Boats gles p dus 
uj oot; Yj RUNS i byas Gill Je 


134 


SHAYKHUL-ISLAM IBN TAYMIYYAH 


a fe Bie © gin a o @ 22 eb & 4 
Gol AUG BLAS GA asy a Ys ys © Y 
i 
Cue 
O you who believe! Whoever from among you turns 
back from his religion (Islam), Allah will bring a 
people whom He will love and they will love Him; 
humble towards the believers, stern towards the 
disbelievers, fighting in the way of Allah, and never 
afraid of the blame of the blamers. That is the grace 
of Allàh which He bestows on whom He wills. 
And Allah is All-Sufficient for His creatures’ needs, 
All-Knower. 


[Sūrah al-Ma'idah 5:54] 


So He informs us that those who are loved by Allah and His 
Messenger are humble to the believers, stern towards the disbe- 
lievers, strive in the way of Allah, and never fear the blame of the 
critics. As Allah, the Most High, has stated in another verse: 
aS) Se stash de cally “sl 305 RES 
CH mue 
Muhammad is the Messenger of Allah, and those 
who are with him are severe against disbelievers and 
merciful among themselves. 
[Sürah al-Fath 48:29] 


He describes them again as humble and merciful with their broth- 
ers, the allies of Allah, and stern and harsh with Allah’s enemies, 
and they strive in the way of Allah. 


Al-jihad (striving, exerting effort) is derived from the word jubd, 
which means ability, power, strength, etc., which is greater than 
jahd, which means effort, exertion, strain, etc., because ad-dam- 
mah (&) is stronger than al-fathah (C), so a word with a dammah 
will have a stronger meaning than one with a fathah, For example, 
al-jurh is stronger than al-jarh, because jurh means wounded, while 
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jarh means the wound itself, Likewise, al-kurh and al-karh, as He, 
the Most High, said: 


j ES PP 
ol ts MS WS 3$ Ue SE c Y 
7 I E 2 ni Al MBA Le 
$$ EB Voi ol Ley pS HS P$ RA ASI 
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Fighting (for Allah’s cause) is ordained for you 
(Muslims) though you may dislike it, and it may be 
that you dislike a thing which is good for you and 
that you like a thing which is bad for you. Allah 

knows but you do not know. 


[Surah al-Baqarah 2:216] 
And He, the Most High, said: 
Bb xS cuui oue Lass dis) 
(US 
And unto Allah (alone) falls in prostration whoever 


is in the heavens and the earth, willingly or unwill- 


ingly. 
[Sürah ar-Ra'd 13:15] 


AL jubd denotes the utmost strength and ability, as He, the Most 
High, said: 
cla Là Se s Segen Diak Gi 
Vipera ATIS dis 
y pee OY (hg Y Oslo N UP 
€ eJ ce rds ages dn 
Those who defame the believers who give charity (in 
Allah's cause) voluntarily, and those who could not 
find to give charity (in Allah’s cause) except what is 


available to them, so they mock at them (believers); 
Allah will throw back their mockery on them and 
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they shall have a painful torment. 
[Stirah at-Tawbah 9:79] 


And in the hadith where the Prophet # was asked about the best 
kind of sadagah, he said: 


Sushi gs 
The efforts (jubd) of someone who does not possess much wealth.” 
This is why the Prophet && said: 
NUS 
Striving for Allab's cause is the pinnacle of (good) deeds.? 


Because it is the highest of objectives and capabilities, and the 
highest of iman, like the hump of a camel, and it could be with 
difficulty or without. 


Al-jahd, as mentioned, means effort or difficulty, and it may be 
accompanied by complete ability or without. 


Therefore, a/-jibad (striving) in the way of Allah is a form of jubd, 
which is meant to emphasize complete ability and strength, so it 
involves two things: 


1) To exhaust every possible effort and strength. 


2) To use that effort to attain what Allah loves and to repel 
what Allah hates. 


In light of this, people can be divided into four categories: 


1) People who have ability, love, and desire, so they strive and 
work hard and they use their strength and abilities, not for Allah 
but for someone or something else. This could either be something 


? Reported by Abü Dawiid (2/93-94). 
? Reported by at-Tirmidhi (3/104). 
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impermissible, such as fornication, oppression, shirk, speaking 
about Allah without knowledge of the truth, etc.; or it could also 
be for something that is not beneficial but is permissible, for which 
there is no reward. This type is often accompanied by doubts that 
make it either for Allah or for the Shaytan. 


2) People who have righteous desire, complete love for Allah, 
and complete ability. These are the ones who love purely and are 
loved, and they strive in the way of Allah and fear not the blame of 
the critics, such as the first to embrace Islam: the Muhàjirün and 
the Ansar, and those who follow them upon righteousness until the 
Day of Resurrection. 


3) People who have righteous desire and complete love for 
Allah, but their capability is deficient, so they perform deeds of 
love and obedience in accordance with their abilities, not neglect- 
ing anything their strength allows. Their capability is limited and 
their love is complete, so they are with the previous group. There 
were many believers like this during the lifetime of the Prophet and 
many still remaining to this day. The Prophet #§ said about this 
group when he and the Sahabah had left Madinah for a battle: 


4 Aes Au deae seti Xe qao m ede”. ie pps ae. ch 8 
"e Pi Y sl ea V5 LA po 6 Us t v 
T x ux e üt PME em ons idum LER wed qu CUN 
JA ree ASL e :Q6 Baty e Ul 0455 G sls 
"There are some people in Madinah who were with you all the 
time; you did not travel any portion of the journey nor cross any 
valley except that they were with you.” The people said, “O Allah's 


Messenger $$! Even though they are in Madinah?” He said, “Yes, 
because they were prevented by a genuine excuse." 


And Sad bin Abi Waqqàs said: 


fele gery Uta A eg ill dal OS je JI all Jue h 
peldes pel fees) VI pas jay dee b rfl 


í Reported by al-Bukhari (4/26) and Muslim (3/1518). 
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“O Messenger of Allah! Do the men who fight for the protection 
of their people receive the same amount as the weak?” He $ said, 
“O Sad, you are granted victory by way of your weak—with their 
du'à', their prayers, and their seeking forgiveness (for you)."5 


4) People whose ability is limited and whose desire for the 
truth is also limited. They possess a desire for falsehood, of which 
Allàh is well aware. They are the weak from among the criminals, 
yet they still have some influence over the hearts of the people of 
falsehood, just as there are among the scholars, worshipers, and 
zahidin (ascetics) among the mushrikin (idolators), the People of 
the Book, and the mundfigin (hypocrites) of this ummah; those who 
resemble the believing scholars and worshipers, and that is because 
the Shaytan makes a parallel falsehood for everything that is good 
in the creation. Hence, the basis of all evil is shirk with Allah and 
the basis of all good is ikhdas (sincerity) for Allah. Allah the Exalted 
created the creation to worship Him alone with no partners, and 
He sent the messengers and revealed the holy books to establish 
that worship on earth, as He, the Most High, said: 

7 OS E E 4 Mes AL s 
{ 0,226 GY d 
And We did not send any messenger before you (O 
Muhammad ££) except We inspired him (saying), 
“la ilaha illà Ana [none has the right to be 
worshiped but I (Allah)], so worship Me (alone)." 
[Sürah al-Anbiya' 21:25] 


And He, the Most High, said: 


‘ 


5 Reported by al-Bukhari (4/36), Muslim (4/2024), and others. 
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And verily, We have sent among every ummab 

(community nation) a messenger (proclaiming): 

“Worship Allah (alone), and avoid (or keep away 
from) taghiit (all false deities)." 

[Sürah an-Nahl 16:36] 


Submission 


Worship combines complete love and complete submission, so the 
worshiper loves and submits himself, unlike the one who loves one 
to whom he does not submit; rather, he loves that person or thing 
to attain something else that is loved, unlike the one who submits 
himself to someone he does not love (like someone submitting to 
a harsh and oppressive ruler); both of these are in no way worship. 


Everything that is loved for other than Allah’s sake and aggrandized 
for other than Allah tarnishes one’s worship, as the Prophet $& said 
in the authentic hadith: 


By cS TIE ETE ERES REC opal 
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Wretched is the slave of the dinar, the dirham, the qatifah (a thick 
silk cloak), and the khamisah (a garment). He is wretched time 
and time again. If he is pricked with a thorn, he doesn’t attempt to 


remove it. If he is given something, then he is satisfied, and if he is 
not given anything, he is bitter. 


And that is like what is reported in the hadith: 
Gall So il QU sei Gee ot eh ANI oe 3 Sash 
ASI Jed! Cad on sel OT IS! aU Suey bras aL, 


^ Reported with similar wording by al-Bukhàri (4/24) and Ibn Majah i h 
(2/1386), jah in his Sunan 
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“Shirk in this ummah is more hidden than a crawling ant? So Abū 
Bakr @ said, "If it is more hidden than a crawling ant, then what 
should we do about it?” So he said, “Did I not teach you a phrase 
that, if you say it, you will be saved from a little of it (i.e., shirk) 
and a lot of it? Say: ‘O Allah, I seek refuge in You from knowingly 


committing shirk with You and I seek Your forgiveness for what I 
do unknowingly. ” 


There is no ummah (nation) that practices tawhid greater than this 

ummah; because of this, Shiddād bin Aws said: 

sh Se Í l Duel ol odi Uw V coul bls L 
3 Ax $ TEX ly 

Beware, O Arabs! Beware, O Arabs! The thing I fear the most for 

you is ar-riya' (showing off) and the hidden desire. 

Abū Dawid said that “hidden desire” means love for leadership. 


And in the hadith reported by at-Tirmidhi on the authority of Kab 
bin Malik, the Prophet X said: 


JUJI de e JI Gee cyt Ud eril pe Ud Mey] Ole: ous L 
erst) c3 AJ. 


Two hungry wolves sent in the midst of a flock of sheep are no more 
destructive to them than a man's greed for wealth and fame is to his 


religion.” 
At-Tirmidhi declared this hadith to be good and authentic. And 


one’s commitment to tawhid will be in accordance to the strength 
of one’s love and hate. 


” Reported by at-Tirmidhi (4/16-17). 
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Indeed, Allah, the Most High, said: 


(OF AS | Jy AIST S s) 
And most of them believe not in Allah except that 
they attribute partners unto Him. 

[Sirah Yusuf 12:106] 


It is reported that Aba Bakr #88 said to the Prophet #8: 


JUS fa eas BSS ell Cue ce gael olf I8] call Ips b 
VE SB Soe 4 ALB oye cpm lex 0131 S Chole! YI 
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“If it is more hidden than a crawling ant, then what should we do 
about it?” So he said, “Did I not teach you a phrase that, if you say 
it, you will be saved from a little of it (i.e., shirk) and a lot of it? Say: 


‘O Allah, I seek refuge in You from knowingly committing shirk 
with You and I seek Your forgiveness for what I do unknowingly.’ "* 


So he commanded him to seek refuge from the known shirk by 
asking Allah for forgiveness, because asking for forgiveness and 
tawhid completes one's religion. 


As Allah, the Most High, said: 


ts GD cadets dn oY & crag 
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So know (O Muhammad 3E) that 4 ilaha ill-Allab 
(none has the right to be worshiped but Allah), and 
ask forgiveness for your sin, and also for (the sins 
of) believing men and believing women. And Allah 
knows well your moving about, and your place of 


* This hadith was mentioned previously. 
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rest (in your homes). 
[Sürah Muhammad 47:19] 
And He, the Most High, said: 


«ij ud d SS waa d; © 
i Jab bs os Ack gel iji tes 
( 5 p olde Sie DU Q5 135 ol 
Alif; lam, rà. (This is) a book, the verses whereof are 
perfected (in every sphere of knowledge, etc.), and 
then explained in detail from One (Allah), Who is 
All-Wise and Well-Acquainted (with all things). 

[Surah Had 11:1-3] 


And in the hadith: 


YI 4I Se aS, cogil T us Sal :J6 old of 
Y, Öh re celal re NOU el, mU ce, alll 
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Indeed, the Shaytàn said, “I destroy Bani Adam with sins, and they 
destroy me with Zä ilaha ill-Allah and seeking forgiveness, so then 
I thought to spread desires among them so they would sin and not 
seek forgiveness because they think they are doing good. 


Therefore, whoever makes his desires like his god, then he becomes 
someone who worships his desires, and his evil deeds will be beauti- 
fied for him and he will see them to be good. Allāh, the Most High, 


said: 


? This hadith is weak. 
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Do then those who disbelieve think that they can 
take My slaves as awliya' (lords, gods, protectors, 
etc.) besides Me? Verily, We have prepared Hell 
as an entertainment for the disbelievers. Say (O 
Muhammad i£): “Shall we tell you the greatest losers 
in respect of (their) deeds? Those whose efforts have 
been wasted in this life while they thought that they 
were acquiring good by their deeds!" 
[Sürah al-Kahf 18:102-104] 


And He, the Most High, said: 


MÁS * i Íi $£ 
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[Fir'awn said] “The ways of the heavens, and I may 
look upon the God of Masa, but verily, I think 
him to be a liar." Thus it was made fair-seeming, 
in Fir'awn's eyes, the evil of his deeds, and he was 
hindered from the (right) path, and the plot of 
Fir'awn led to nothing but loss and destruction (for 


him). 
[Surah Ghafir 40:37] 


And Allah, the Most High, said: 


eS HE Y gi; H obin e a6 3 
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And (remember) when the Shaytan made their 
(evil) deeds seem fair to them and said, “No one 
of mankind can overcome you this Day (on the 
Battle of Badr) and verily, I am your neighbor (for 
each and every help).” But when the two forces 
came in sight of each other, he ran away and said, 
“Verily, I have nothing to do with you. Verily! I see 
what you see not. Verily! I fear Allah, for Allah is 
severe in punishment.” When the hypocrites and 
those in whose hearts was a disease (of disbelief) 
said, “These people (Muslims) are deceived by their 
religion.” But whoever puts his trust in Allah, then 
surely, Allah is All-Mighty, All-Wise. 

[Sirah al-Anfal 8:48-49] 


And He, the Most High, said: 


TEE 238287 a£ Dade ER 
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And so, to many of the mushrikin their partners’ 
(false deities) have made fair-seeming the killing of 
their children, in order to lead them to their own 
destruction and cause confusion in their religion. 
And if Allah had willed, they would not have done 
so. So leave them alone with their fabrications. 
[Stirah al-An'ám 6:137] 


The perfection of one’s religion depends on performing the obliga- 
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tions and abandoning the prohibitions, and the basis of action and 
abstinence is al-hubb and al-bughd (love and hate). Hence, if one 
abandons an obligation or performs a prohibition, then that is due 
only to a deficiency in mn, which is belief and loving what Allah 
loves and hating what Allah hates. 


Things that are loved can be split into two categories: 


1) That which is loved for its own sake. 
2) That which is loved for the sake of something else. 


There must be something that is loved for its own sake, and the 
only thing that is legislated to be loved for its own sake is Allah, the 
Most High, and likewise nothing deserves to be glorified for its own 
sake other than Him. 


Everything that Allah commands to be loved and glorified should 
only be loved for Allah and its glorification is the worship of Allah. 
Allah is the beloved and the glorified and the eternal object of love 
and glorification. Everything else apart from Allah should be loved 
for His sake; one loves what Allah loves. Complete love is to love the 
things that your beloved loves, and to hate the things your beloved 
hates, and the following Aadith bears witness to this: 


AUN ig uas AUI a Cod OLY ge Gr 


The most trustworthy sign of imdn is loving for Allah’s sake and 
hating for Allah's sake. 


And it is reported in the Sunan: 
UY foetal) es di sas da oasis d esi s 
If anyone loves for Allah's sake, hates for Allah’s sake, gives for 


Allah’s sake, and withholds for Allah’s sake, he will have perfect 
faith. 


" Reported by Ahmad in A-Musnad (4/286). Al-Albàni declared it to be hasan (good). 
?! Sunan Abi Dawid (4/4681), Al-Albàni declared it authentic. 
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Whoever loves other than Allah or glorifies other than Allah for 
its own sake, then they have committed shirk, and if it is loved in 
order to arrive at or attain something else that is loved or to glorify 
something other than Allah, then this is also a branch of shirk. Allah 
the Exalted never legislated for mankind to worship anything other 
than Him or to worship another deity as an intercessor between 
mankind and Allah, as He, the Most High, said: 


Not az 2 aec La SS, 
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And ask (O Muhammad $E) those of Our messen- 
gers whom We sent before you: “Did We ever 
appoint gods to be worshiped besides the Most 


Beneficent (Allah)?” 
[Sürah az-Zukhruf 43:45] 


And He, the Most High, said: 
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We shall cast terror into the hearts of those who 

disbelieve, because they joined others in worship 

with Allah, for which He had sent no authority; 

their abode will be the Fire, and how evil is the 
abode of the wrongdoers. 

[Sürah Ali "Imrán 3:151] 


Would Alláh 


Hence, whoever loves something like they love Allah or glorifies 
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something as they would glorify Allah, then he has made that thing 
a partner alongside Allah, even if they say, “We only worship them 
to draw close to Allah; they are our intercessors. 


Allah, the Most High, said: 


eid (Stal abl og oe e oF Bl GD 
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And of mankind are some who take (for worship) 

others besides Allah as rivals (to Allah). They love 

them as they love Allah. But those who believe love 
Allah more (than anything else). 

[Surah al-Baqarah 2:165] 


In other words, they love them the same way they love Allah, 
but the believers love Allah more, because their love is sincere for 
Allah alone, so they do not join in worship anything besides Allah, 
because this would necessitate a deficiency in their love of Allah and 
Allah does not accept that, as is reported in the hadith: 


SME See S3 SA ue oa ST uf 455 % ahi 96 
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Allah says, “I am the Most Self-Sufficient and I have no need for 
an associate. Thus, he who does an action for someone else's sake 


as well as Mine will have that action renounced by Me and he will 
belong to the one he associated with Me.” 


The believer, who loves Allàh and His Messenger more than 
anything else, should love what Allah and His Messenger love more 
than what they do not love, and they should hate that which Allah 
and His Messenger hate; so they should not love something that 
Allah hates more than something that is loved by Allah. 


Complete muhabbah (love) results in complete inddah (want, desire, 
etc.), which infers that one is both willing and ready to act upon 
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that want or desire. Complete bughd (hate) results in a complete 
lack of desire and willingness to perform an action, Therefore, if 
the slave is able to do something that is loved by Allah, but doesn’t, 
then that is due to the weakness of love in his heart for that thing or 
the presence of love for something else, such as love for his family 
or wealth, as that can prevent someone from performing an action 


loved by Allah. As He, the Most High, said: 


"eS CEN. etik, odama od 
EVN SEL SHES ASSLT OS ob) 
Bel ee mem ee Eo A Mut Muf eR n 
WSLS OFT 55155 US Vins BIPIN E 4 
2673 4555 alll oA SL ee BSS tres; 

Br ight ties Seat” ts 
n at e vat whe d 

Say: "If your fathers, your sons, your brothers, 
your wives, your kindred, the wealth that you have 
gained, the commerce in which you fear a decline, 
and the dwellings in which you delight are dearer 
to you than Allah and His Messenger, and striv- 
ing hard and fighting in His cause, then wait until 

Allah brings about His decision (torment)." 
[Surah at-Tawbah 9:24] 


And the Messenger $ said: 

oly be idi el oki SSI EV n uu oll 
coal lily oul 

By Him in Whose Hands is my life, none of you will have faith till 

he loves me more than his father and his children." 

And ‘Umar # said: 


27 13% w f 4% eo. sy ae 


" Reported by al-Bukhari (1/14). 
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Jab OM “play ade alll gle $3 05 
“O Allah's Messenger 2! You are dearer to me than everything 
except my own self.” The Prophet ($) said, “No, by Him in Whose 
Hand is my soul, (you will not have complete faith) till I am dearer 
to you than your own self.” Then ‘Umar said to him, “Now, by 


Allah, you are dearer to me than my own self.” The Prophet ¥ said, 
“Now, O ‘Umar (you are a believer)."? 


Sue 


If the action that is abandoned is obligatory, then it will reduce 
the status of the muqtasidin (careful, astute, etc.) from among the 
People of the Right (i.e., the Muslims) until one seeks forgiveness 
or the bad deed is wiped away by performing a good deed. If the 
action is supererogatory, then it detracts from one's nearness to 
Allah. If a person performs an act that is disliked by Allah, then it is 
due to a weakness in imdn or the strength of the desire overcoming 
one’s imán. 


People Only Disobey Allah Due to a Weakness in 


Imán 


People do not commit sins—such as zin, oppressing others, shirk, 
speaking about Allah without knowledge, etc.—unless the founda- 
tion of their ;mán is weak or it is incomplete, or due to a lack of 
understanding and faith, or due to a weakness of their love and 
hate. 


If the basis of imdn is correct, which is belief and affirmation, then 
a believer would feel dislike and hate while perpetrating these sins. 
If the believer does these actions due to being overcome by desire, 
then the believer should hate that action, and he should fear Allah’s 


Reported by al-Bukhari (8/198). 
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punishment and hope for His mercy, either by seeking forgiveness 
or by performing good deeds, etc. 


However, if a person does not hate that forbidden action and does 
not fear the punishment or hope for forgiveness, 


; then he is not a 
believer at that moment; rather, 


he is a disbeliever or a hypocrite. 


> 


person is no longer 
art of mn, as the Messenger $& said: 


MOLLIS ei os Augu Bes as o, KTR Nt S25 
Pd Ort m OPENS QUE A X Se Qi ux Y 
EAB 33 C Ge ooi ls qup 
The one who commits zing (illegal sexual intercourse) is not a 
believer at the time of committing the zind, and a thief is not a 


believer at the time of committing theft, and a drinker of alcohol is 
not a believer at the time of drinking. 


When a person commits these sins, he becomes a follower of the 
Shayran and he beautifies for him the bad deeds until they seem 
like something good, so when he commands him to do that evil 
act, he obeys, and this is an example of committing shirk with the 


Shaytan. As He, the Most High, said: 
ced i uices eS cn Kid di 3) 
uoo A uud y, XT WE E MET. 
43$ Gada 45 2b Se Gob Jol ir OW 
#5 á o Ega, olhos, a aak 
(Y Sul i $e SS aas as ursi 
And (remember) when We said to the angels: 


"Prostrate to Ádam." So they prostrated, except 
Iblis (Shaytan). He was one of the jinn; he disobeyed 


151 


THE PRINCIPLE OF LOVE AND DESIRE 


the command of his Lord. Will you then take him 
(Iblis) and his offspring as protectors and helpers 
rather than Me, while they are enemies to you? 

What an evil exchange for the wrongdoers. 
[Sürah al-Kahf 18:50] 


And He, the Most High, said: 

& oria ys Y of eS ur eed Agel p> 
£ e I” ü c S u 
ELM PEE PEE, 

( EL bie \ his nel ois tet jas Sd 

Did I not ordain for you, O Children of Adam, 

that you should not worship Shaytan? Verily, he is 

a plain enemy to you. And that you should worship 


Me (alone). That is a straight path. 
[Sürah Ya-Sin 36:60-61] 


This is why only the mukhlasīn™* can be free from the trials and 
temptations of the Shaytan, as Allah, the Most High, says about 
Iblis: 


4 
oaf agh 


eM aud S aay & Qd) 

ANC ns "á e" g of- 
€ Sea pee Soke Y O Seats WEES; 
(Iblis) said, ^O my Lord! Because you misled me, 
I shall indeed adorn the path of error for them 
(mankind) on the earth, and I shall mislead them 
all. Except Your chosen, (guided) slaves among 

them." 


[Sürah al-Hijr 15:39-40] 
And He, the Most High, said: 


óa GK of LOS ele Ul 55 osake B) 


4 Gg! 


" Those who are si i ir i x 
are sincere in their worship of Allāh and make their religi 
i a a eir religion pure 
Him alone. igion purely for 
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Certainly, you shall have no authority over My 

slaves, except those who follow you of the ghawin 

(mushrikiin and those who go astray, criminals, 
polytheists, and evildoers, etc.). 

[Surah al-Hijr 15:42] 


And He, the Most High, said: 


M5 des V odi Je bk i n4 5) 
e^ dis 53s Gil de Qu. c e obs 
(5 Ai. 

Verily! He (Shaytan) has no power over those 
who believe and put their trust only in their Lord 
(Allah). His power is only over those who obey and 
follow him (Shaytan), and those who join partners 
with Him (Allah). 

[Sürah an-Nahl 16:99-100] 


Therefore, if the Shaytàn only has authority over those who do shirk 
with him or through him, then everyone who obeys the Shaytàn by 
disobeying Allah has effectively granted the Shaytan authority over 
themselves and has become among those who commit shirk’ with 
the Shaytàn in accordance with that. 


The Shaytan recruits mankind as his allies in accordance to the 
weakness or lack of imn that they possess, as Allah, the Most High, 
said: 


O68 Y alt adsl obté che > 


Verily, We made the shayatin (devils) awliya’ 
(protectors and helpers) for those who believe not. 
[Sürah al-A'raf 7:27] 


15 This is the minor shirk that does not remove one from Islim, The Shaykh will clarify 
this point in the following paragraphs. 
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And He, the Most High, said: 


Í $6 Ubri d am In SS o DR 
aL LT á TL. » 
rel gon Joi ur eise 4H) O SU 
2 i o an enee (ED 7 Be a 40d 
Ax 4s un ED JG Gee 13] Lot © Oey 
Gui o iid 
And whosoever turns away (blinds himself) from 
the remembrance of the Most Beneficent (Allah) 
(i.e., this Qur'an and worship of Allah), We appoint 
for him Shaytan to be a qarin (an intimate compan- 
ion) to him. And verily, they (the shaydtin) hinder 
them from the path (of Allah), but they think that 
they are guided aright! Till, when (such a one) 
comes to Us, he says (to his qariz), “Would that 
between me and you were the distance of the two 
easts (or the east and west)”; the worst (type of) 
companion (indeed)! 
[Sürah az-Zukhruf 43:36-38] 


And He, the Most High, said in the story of Yusuf js: 


t zu ds (PL dast ge 4 
$5 OY ost) ol YS le page LAS Sd) 
n e t. dee Uy Beye ee 
bake lp MP class gi Ae Spa) s 
ile 
And indeed, she did desire him and he would have 
inclined to her desire, had he not seen the evidence 
of his Lord. Thus it was, that We might turn away 
from him evil and illegal sexual intercourse. Surely, 
he was one of Our chosen, guided slaves. 
[Stirah Yüsuf 12:24] 


The hadith of Jabir reported in Sahih Muslim also bears witness to 
this: 
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GU Opis te Lars LÀ Je uy care by 
The throne of Iblis is upon the ocean and he sends out his soldiers 
in order to put people to trial." 


Indeed, everything that Allah forbids is from the branches of disbe- 
lief and its types, just as everything that He commands with is from 


iman and ikhlas (sincerity) for Allah's religion. Because of this, He, 
the Most High, said: 


9) S eal oss i OSG Y Ls Lis Y 

And fight them until there is no more fitnah (disbe- 

lief and polytheism) and the religion (worship) will 
all be for Allah (alone). 

[Sürah al-Anfal 8:39] 


However, it could be major or minor shirk, depending on how it 
relates to imdn, so if it is in connection with something that Allah 
prohibited while the person believes in its prohibition, hates the 
act, fears its punishment, and hopes for mercy, then this is not 
major shirk. But if a person treats his desires like a god besides Allah 
and loves them as he loves Allah, then this is major shirk, and there 
are many different levels of this. 


There are many people who possess an amount of màn and tawhid 
that will save them from Allah’s punishment, but they fall into this 
type of action without realizing that it is, in fact, shirk. In fact, they 
do not even know that Allah has forbidden it, and the message of 
that has yet to reach them, so Allah says about these people: 


Hd ———— 
( Y; ERS (ZF pude US v) 
And We never punish until We have sent a messen- 
ger (to give warning). 
[Sürah al-Isrá' 17:15] 


!5 Reported by Muslim (4/2167). 
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There are many of these kinds of people in the places and time 
periods where the message of Islam and those who received the 
message were minimal. Those people may possess with them 
a portion of zmán that will allow them mercy, and many will be 
excused due to this män for actions that others—upon whom the 
proof was established—will be punished for." 


The Shaytán Beautifies the Harám & Makes i 
Seem Halál 


It is necessary to know that the slave deserves the punishment for 
shirk and other lesser sins on the condition of receiving and under- 
standing the message of the foundations of Islam and its branches. 
When ignorance became common and widespread, the Shayran 
beautified the prohibited deeds that Allah hates, and many of the 
people did not know that these actions were forbidden and hated by 
Allah; in fact, many believed that these actions were loved by Allah 
and commanded by Him, and that these actions could contain 
certain rewards. These people follow their doubts and desires. They 
may even know that something is forbidden, but they deceptively 
and hypocritically present it in a way that it appears permissible. 
These are not the believers whom Allah and his Messenger love, 
who perform bad deeds believing them to be impermissible, who 
hate wicked deeds and are fearful and hopeful. 


These situations contain three categories. We shall mention 
examples of that pertaining to forbidden actions, about which 


Allah, the Most High, said: 


17 To summarize the words of the Shaykh: When a person commits a sin, it can be ma- 
jor or minor shirk or disbelief depending on that person's belief or knowledge pertaining 
to that act. For example, if a person does zind knowing and believing that it is a sin and 
that, if Allah wills, he will be punished, then this is minor shirk or disbelief and this per- 
son is a sinner, not a disbeliever. If the person believes his zind to be permissible, then 
this person has committed major disbelief and is a disbeliever, unless he is ignorant of 
Allah's prohibition. 
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Say (O Muhammad $5): “The things that my Lord 
has indeed forbidden are al-fawahish (great evil 
sins, every kind of unlawful sexual intercourse, etc.) 
whether committed openly or secretly, sins (of all 
kinds), unrighteous oppression, joining partners 
(in worship) with Allah for which He has given no 
authority, and saying things about Allah of which 
you have no knowledge.” 


[Sürah al-A'raf 7:33] 


Therefore, Allah the Exalted forbade al-fawahish, as mentioned. 
And Allah, the Most High, said: 


Ege J ere D dR 
P215! lle VW O oli age 3 oe dll y 
QUI IEEE 
And those who guard their chastity (i.e., private 
parts, from illegal sexual acts), except from their 
wives or (the captives and slaves) that their right 
hands possess; for them, they are free from blame. 

[Sürah al-Mu'minün 23:5-6] 


So only a woman to whom one is married or a woman whom his 
right hand possesses is permissible for him. Allah mentions the 
conditions for that to be permissible in His saying: 
"EE ^ ty Nj Zajed 79 
7 7 
...not adulterous, nor taking boyfriends. 
[Sürah an-Nisa' 4:25] 


And His saying: 
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( 9041 gla Yj onda Gl 
...not engaging in unlawful sexual intercourse or 


taking (secret) lovers. 
[Sürah al-Ma'idah 5:5] 


It is reported by al-Bukhari on the authority of 'À'ishah that before 
the Jahiliyyah period, there were four types of marriage: the women 
of the flags, who were prostitutes, and the paternity of a child 
would be decided in their case by a gaif'? Another type was a 
woman who had intercourse with a small group of men and the 
paternity would be determined by the woman's choice. She also 
mentioned the istibda’ marriage,” and the last type was the tradi- 
tional form of marriage that Allah permitted.” 


Hence, the Shaytàn made something /ardm that resembled 
something /alal: even though it was given a different name, there 
was some overlap in meaning, so Allah permitted a man to have 
intercourse with his wife or his female slave and forbade the taking 
of secret boyfriends or girlfriends, even though the relationship 
between them may be similar in both cases. 


Another example of this that is less obvious are men who befriend 
women or young men and say this is friendship for Allah’s sake 
(or brotherhood) as long as there is no fornication like between 
boyfriends and girlfriends. This is what they display to people, and 
the people accept and support it. These people think that if they 
love how a young man or a woman looks due to their beauty, then 
this is a form of loving Allah, as long as there is no fornication. 


This is clear misguidance, error, and a distortion of the religion, 


1# They were known as Ashab ar-Rayat (People of the Flag) because they would put a 
flag in front of their home announcing their vocation for any willing customers. 


? A man who was an expert at recognizing the likeness of a child to his father. 


» [sibl was when a man would send his wife to have intercourse with another man in 
order to have a son from a noble lineage. 


| Hadith reported by al-Bukhari (7/15-16). 
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because they take something disliked by Allah and claim it to be 
something loved by Him, and this is a form of shirk, and the one 
who is loved and aggrandized in this manner is a taghitt (false deity) 


The belief that the enjoyment of loving, looking at, or touching 


a young man or woman who is not your wife is for Allah and is 
loving for His sake is disbelief and shirk, like the belief that the 
love of idols is love for Allah’s sake, and that coming together for 
fornication is cooperating upon goodness and piety or is a form of 


worship for Allah’s sake, and so on. 


To believe that these things which Allah and His Messenger $% 
clearly forbade could be from Allah’s religion is a form of shirk and 
disbelief. 


There are things that can cause doubts if encountered by those 
who do not possess knowledge, such as the incorrect notion held 
by many so-called scholars and worshipers that listening to music 
could be worship, and many of those who are weak in knowledge 
and ēmān think that enjoying the beauty of these men and women 
could be a form of worship. 


After this misguidance and what it contains of temptation, they are ' 
four categories: 


1) A group who believe that this is for Allah and limit their 
actions to that, as is often found among many of the common 
soldiers and the ascetics. 


2) A group who know that this is not for Allah’s sake, yet 
they promote this out of hypocrisy and treachery. These people are 
better than the last group from the aspect that they are more likely 
to repent from these actions, but are worse from the perspective 
that they perpetrate what they know to be forbidden. 


3) A group whose objective is the major sins that lie behind 
that, so sometimes they will act like those oppressive people who 
believe that this love is for Allah, so they do something for Allah 
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and they do this for other than Allah, and sometimes they act like 
one of the hypocritical ghawin who display that this love is for 
Allah, but actually they are acting for Shaytan. Therefore, they 
combine this lie and this major sin. They compare their friend- 
ship and brotherhood to marriage due to the resemblance of the 
joining and coupling that is involved and the pairing that occurs 
in a marriage, and they resemble those who love one another for 
Allah’s sake, except that those who believe in Allah have a deeper 
love for Allah. 


The love of those who love one another for the sake of Allah is 
aggrandized, strengthened, and made firm, unlike the satanic 
friendship, which is built upon wickedness. This has become 
common and widespread to the extent that people have even called 
it marriage, and they say, “They have married,” as say some of the 
criminals, sinners, and hypocrites who belittle Allah’s verses, and 
those who are present laugh and find their jokes amusing. 


‘The belief that this is love for Allah’s sake results in those criminals, 
sinners, and hypocrites saying: “The beardless is loved by Allah, and 
those who wear beards are His enemy.” And that amuses them and 
they laugh, and this leads some of those who shave their beards to 


believe it to be true and to think they are from among those about 
whom the Prophet $§ said: 


OS ES ite ost ce ay ech as 
= 2 ? 5 
When Allāh loves a slave, He calls Jibril, (saying), “Indeed, I love 
so-and-so."?? 


So they become excited, thinking that they and the ghawin are 
loved. 


The other type of Aalal intercourse is the Possession of your right 
hand, so a woman may own a man or a man may own a boy, 


om: and 
this ownership is the same as when a man owns a slave girl, 


soa 


? Reported by al-Bukhari (4/111), Muslim (4/2030), and others. 


160 


SHAYKHUL-ISLAM IBN TAYMIYYAH 


woman may think that she may enjoy her slave the way a man may 
enjoy his slave girl; she may even interpret the Qur'an to include 
that in Allah's saying: 
EXE oo of 
4 rel ESL bs 3 


...or (the captives and slaves) that their right hands 
possess. 


[Sürah al-Mu'minün 23:6] 


As Umar bin al-Khatrab was informed of a woman who had 
married her slave and she used this verse to justify that, so he 


divorced them and reprimanded him, and he said, "Woe to you! 
This is only for men, not for women."? 


Likewise, many of the ignorant from among the Turks and others 
own men whom they love and enjoy (i.e., they have sexual relation- 
ships with them), and they misuse the verse "except for their wives 
or (the captives and slaves) that their right bands possess" [Sürah 
al-Mu'minün 23:6], and it is well established that this is disbelief, 
and that is agreed on by the Muslims. The belief that a man is halal 
for another man—whether through ownership or otherwise—is 
falsehood and disbelief, and this is agreed upon by the Muslims, 
Jews, Christians, and others. 


Then there are those who interpret the verse (concerning marriage): 
o 9 pot of » MIC S 
(3/23 oS ISP Nj 
A believing slave is better than a (free) mushrik 
(idolater, etc.). 
[Sirah al-Baqarah 2:221] 


And they do not differentiate between the one marrying and the 
one being married,” as I was asked once by some people—and they 


? See Tafsir at-Tabari (9/586) and Tafsir Ibn Kathir (5457). 


^ This verse addresses men and says that it is better for you to marry a iiie anii 
than a free mushrik. This verse actually addresses fathers or the men responsible for 
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Qur'an and seek knowledge— 


were from among those who read the 
and they thought that it meant that believing men are permissible 


(for marriage to other men). 


Others claim that this is an issue of differing opinions, and they 
lie upon the leaders of the Muslims, claiming that it is permitted 
by a madh-hab that is not common in their country; for example: 
someone in Syria saying, “This is permitted in the madh-hab of 
Imam Malik!” Some of them claim that it is permissible in situa- 
tions of necessity, like a man cannot go 40 days without intercourse! 
I have been asked about these issues by people in the army, general 
folk, poor people, and others, and they all had different kinds of 
corrupt beliefs that prevent them from Allah's path. 


Some people hear that the people of knowledge differ regarding 
whether an action receives a physical punishment or not, and they 
understand that to mean that that thing is not faram. Their mistake 
is that they do not distinguish between the differing of opinion in 
terms of the legislated punishment for an action and its impermis- 
sibility. For example, some things may be from among the worst 
of the Aardm yet there is no corporal punishment attached to it, 
such as consuming the blood of a dead animal or consuming pork. 
Neither of these have been associated with any form of corporal 
punishment. 


Sometimes the opinion they cling to is weak, so from the combi- 
nation of this weak opinion (which is a mistake from some of the 
scholars of ijtihad), this corrupt understanding (which is a mistake 
from some of the ignorant), and this lie (which is deception from 
some of the wrongdoers), the result is a change of the religion, 
obedience to the Shaytan, and the Lord of creation's anger. 


This corrupt belief became so common that it is not unusual to 
hear a slave given the praise that “he only knew his master,” the 


marrying off a woman under their charge. Therefore, wha arly meant by the verse 
is that it is better for men to marry their daughters to believing men than idolaters, even 


if the believer is a slave, 
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same way that a slave girl might be praised for only knowing her 
master or husband! Likewise, a young, clean-faced man is praised 
for only knowing his boyfriend in the same way that a woman 
would be praised for only knowing her husband! And in addition 
to that, many who fornicate with their male slaves or boyfriends are 
praised for their chastity because they do not fornicate with other 
than their boyfriends, who are seen as equivalent to a wife; or other 
than their male slaves, who are seen as equivalent to a slave woman! 


"There is no doubt that disbelief, corruption, and sins are at different 
levels, just as imdn and righteous deeds are on different levels: 


A gno n 26 9 VL Wann ang 
E 04x US "sai ably al ue US oe Y 
They are (varying) degrees in the sight of Allah, and 
Allah is All-Seeing of whatever they do. 


[Sirah Ali ‘Imran 3:163] 
And He, the Most High, said: 


€ ASN a 35 4 dl hl > 
The postponing (of a sacred month) is indeed an 
increase in disbelief. 


[Surah at-Tawbah 9:37] 


And He, the Most High, said: 


Oia R$ UU] SIG IAT Gall Ub} 
dj CX, C833 297 er^ a o Ul 
(ter 
As for those who believe, it increased their faith, 
and they rejoice. But as for those in whose hearts 
is a disease (of doubt, disbelief, and hypocrisy), it 


will add suspicion and doubt to their suspicion, 
disbelief, and doubt, and they will die while they 
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are disbelievers. 
[Sürah at-Tawbah 9:124-125] 


And He, the Most High, said: 


"VU ETII IS 
So when they turned away (from the path of Allah), 
Allah turned their hearts away (from the right 


path) s 
[Sürah as-Saff 61:5] 


Just as He, the Most High, said: 


{eo Ji UT zd dr 2 
Allah will keep firm those who believe, with the 
word that stands firm in this world. 
[Sirah Ibrahim 14:27] 


And He, the Most High, said: 
28 2 Zu oe E n ob- m 
Gab SX, ge SI ple ge aS xdi 
(555 
Verily, that which has been sent down to you 


(Muhammad &&) from your Lord increases in many 
of them their obstinate rebellion and disbelief. 


[Sürah al-Ma'idah 5:68] 
Just as He, the Most High, said: 
4 Gy 0l Vo OF a CES SET cols > 


Those to whom We have given the Book rejoice at 
what has been revealed unto you (i.e., the Qur'an). 


[Stirah ar-Ra'd 13:36] 


"Therefore, the one who takes a boyfriend or girlfriend (in monog- 
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amy) is actually better than the one who fo 
(i.e., with anyone), because the corruptio 
the one who sins openly is more sinful th 
as is mentioned in the hadith: 


rnicates promiscuously 
n this causes is less, and 
an one who hides his sin, 


A cols ade Ld Ess 


Whoever performs these ugly things should cover them up with 
the veil of Allah, because whoever reveals to us his wrong action, 


we will perform what is in the Book of Allah (i.e., the legislated 
punishment against him).25 


And he &É also said: 
BENG gás 3 Ay ojo CLA a n 


Whoever covers (the sin of) a Muslim, Allah will cover him (his sin) 
in this world and in the Hereafter.” 


And in the hadith: 
SE 9b CEE By cleo be Yds od Catt hy ees Sy 


AI co uo 
If a bad deed is hidden, then it only hurts the perpetrator, but if it 


is done openly and it is not censured or rebuked, then it hurts the 
whole community.” 


And in the hadith: 


JA Jen ol abell Ge Oly cquPbest! Y lee eal JS 
cae Qué L Spd ae all opa d$) mem S ee Jul 
? Reported by Imam Malik in Al-Muwatta' (2/825). 7 — 
? Reported by Muslim (4/2074), Abū Dàwüd (4/393), Ibn Majah (1/82), ac Tirmidhi 
(2/439), and Ahmad (13/161). 

” Reported by as-Suyüji in Af-Jami' al-Kabir. 
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Every one of my followers will be forgiven except those who expose 
(openly) their wrongdoings. An example of this is a man who 
commits a sin at night which Allah has covered for him, and in the 
morning, he would say (to people), "I committed such and such 
sin last night," while Allah had kept it a secret. During the night, 
Allah has covered it up, but in the morning he tears up the cover 
provided by Allah.” 


Therefore, hiding one’s sins is better from these perspectives 
mentioned, but there is something that can be worse than openly 
fornicating, and that is to love and aggrandize a person to the 
extent that one loves and aggrandizes whatever that person loves 
and aggrandizes, placing allegiance in whomever he or she has 
allegiance to, and enmity towards whomever he or she has enmity, 
and then hiding these feelings while displaying something else. This 
allegiance, enmity, and hypocrisy could be more harmful to the 
Muslims than the open perpetration of sins. In fact, this is on par 
with one who openly disbelieves, and this is on par with a mundafiq 
(hypocrite). However, if it does not involve having enmity towards 
people and abusing peoples rights, due to the absence of love (for 
example), then the first case is worse (i.e., openly sinning). 


The wickedness of an action depends on the frequency and the type 
of action, just as good deeds can be on different levels due to their 


frequency and type. Every action should be weighed by the Book 
and the Sunnah. 


‘There is no doubt that both taking boyfriends or girlfriends and 
what your right hand possesses (in the impermissible situations 
mentioned above), for example, involve an amount of haram that 
opposes what is halal, but they also contain some aspects that appear 
halal, and because it is not a clear impermissibility, it circulates and 
spreads through society, since the clear hardm does not in any way 
resemble the clear Za/ál. So a man acquires himself a slave for the 


* Reported by al-Bukhari (8/19-20) and Muslim (4/2291), 
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purpose of serving him and he groups with that the ability to enjoy 
his slave (in fact, the latter objective may be more important to him 
than the former); and that use of the slave could be permissible in 
the s/ari ab, but it could also be a form of oppression and aggres- 
sion, either by enslaving free people or by purchasing a slave with 
stolen money, or from the perspective of their use of the slave— 
they may use them in an arrogant way with a sense of self-grandeur, 
degrading them and humiliating them without obedience to Allah. 


Likewise, the intimate relationship between two men that resem- 
bles brotherhood and could be for the sake of hiring someone for 
work, or to learn a trade, reading, or writing, or to seek knowledge 
or learn good character, etc.; and all of these are permissible and 
may even be preferred or obligatory in the religion. The relation- 
ship could be for the sake of guardianship or education in a trade 
or form of knowledge, and this relationship would normally be 
based on some sort of agreement or oath. This is known as a sadiq 
(friend), a rafiq (companion, partner, ctc.), and is known in Turkish 
as khüshdash. It is a type of arrangement between two people, and 
the basis of the partnership or the medium of exchange (i.e., the 
payment) could either be halal or haram, meaning that the payment 
for such services may be rendered sexually or otherwise. Therefore, 
the doubt in this kind of relationship lies in the desire or intention 
of the two parties. This is the nature of most occurrences of harim: 


the truth is used to hide the falsehood. 


The Believers Stance Towards Wicked & 
Good Deeds, & What is Incumbent Upon Him 
Regarding Them 


The believer should know the reality of wicked deeds and their 
levels in the Qur'an and Sunnah, just as he knows about the reality 
of good deeds and their levels. He must differentiate between the 
d what is wanted in the Qur'an 


rulings of universal occurrences an ed it ' 
hat which is of optimal 


and Sunnah so that one may prioritize t 
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good and minimal evil, and to repel the greater of two evils to deal 
with the lesser of the two, and to obtain the greater of two goods to 
sacrifice the lesser of the two. Because the one who does not know 
the realities of the creation or the duties of the religion does not 
know Allah’s rulings concerning His slaves, and if he does not know 
that, then his speech and actions are based on ignorance, and those 
who worship Allah without knowledge cause more harm than good. 


Ifa person knows the reality of good and bad, then he must pair that 
knowledge with action that is based on love for what Allah and His 
Messenger love, and hate for what Allah and His Messenger hate. 
If something contains both what is loved and what is hated, what is 
commanded and what is forbidden, what is permissible and what is 
impermissible, then one must give everything its due right, and this 
is why Allah revealed the Book and sent the Messenger; therefore, 
knowledge of justice must come before acting with justice. 


The completeness of this knowledge and love is by striving for it, as 
He the Most High said: 


ES age dol; ogi de) dol 3d > 
i 200,9 8, f de M FAN mo 
or à asl) lg aal te On 433 aiig 
( rọ MUS Lt 
Indeed, We have sent Our messengers with clear 
proofs, and revealed with them the Scripture and 
the scales (justice), so that mankind may maintain 
justice. And We brought forth iron wherein is 


mighty power (in matters of war), as well as many 
benefits for mankind. 


[Sürah al-Hadid 57:25] 


Knowledge is the path and the means for action, as is said concern- 
ing Allah's saying: 


"NUES 
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And We gave him the means of everything. 
[Sürah al-Kahf 18:84] 
L.e., knowledge. 


Knowledge of good is a cause to do good, and knowledge of bad 
is a means to prevent it, if this is with good intention; otherwise, 
knowledge of bad for a soul built upon bad could be a cause to 
do bad, and knowledge of good could be a means to prevent it. 
Likewise, sins and oppression, such as alcohol made from a form of 
intoxicant and given another name, but the reality is that it is still 


alcohol. 


Likewise, oppressing people and their money and honor, and 
calling it truth, fairness, legislated, and striving in the way of Allah, 
but it is actually disbelief, sin, and disobedience, and only Allah can 
enumerate the extent of the bad deeds. 


Likewise, shirk and speaking about Allah without knowledge, like 
the types of extremism in the religion; the taking of scholars and 
pious men as lords besides Allah; making the harim halal and the 
halal haram; the worship of the creation besides Allah—worship- 
ing them, seeking their aid, and going to extremes with them; and 
speaking about the names and attributes of Allah and His rulings 
and mixing that with falsehoods, and giving these things praise- 
worthy names, such as “worship,” “abstinence,” “foundations of the 
religion,” “figh,” “knowledge,” “tawhid? "rhetoric," "poverty" and 
“Sufism,” that which is only comprehended by Allah. 


Agreements & Covenants 


What one must know is that every group or community in the 
world must have an oath, agreement, or contract between two or 
more parties that binds them, because Bani Adam (i.e, mankind) 
cannot live without cooperating with one another to gain benefits 
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and repel harms, and their agreement towards that is the contract 


and covenant. 


This is why fulfilling contracts is one of the things that the people 
of earth all agree upon, even if there are those who do not do so 
despite their ability to do it, just as they agree upon the need for 
justice and honesty. Therefore, if they agree and make a contract to 
promote what they love, and repel or defend against the things they 
dislike, then they will help one another in attaining the things they 
love and support one another in defending against the things they 
dislike, even if they never actually spoke an agreement. So their 
participation necessitates that they work to attain shared benefits 
and defend against things that will cause them harm, such as the 
people of one lineage or the people of one city, so a lineage or 
community necessitates cooperation to attain shared benefits and to 
defend against harms. 


This partnership is either formed by their actions, which is the 


covenant based on the common good, or it is formed by Allah’s 
action. Allah, the Most High, joined these two foundations in His 


saying: 
EU xoc did á 
COUPER 
And fear Allah through Whom you demand your 


mutual (rights), and (do not cut the relations of) 
the wombs (kinship). 


[Sürah an-Nisà' 4:1] 


So He mentioned in this sžrah the rights and the relationships 
between the creation, and these are based on covenants and 


contracts. Just as Allah, the Most High, said: 
q Gin C Ta s LI oe GLE ce 585) 


And it is He Who has created man from water, 
and has appointed for him kindred by blood and 
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kindred by marriage. 
[Sürah al-Furgàn 25:54) 
And He, the Most High, said: 


^E AAA N- 4 ETE. 

© GENS O padi = W AE oy DJ 
€ dest oly D Al Oyler ET, 

Those who fulfill the covenant of Allah and break 
not the mizbaq (bond, treaty, covenant); those who 

join what Allah has commanded to be joined. 
[Sürah ar-Ra'd 13:20-21] 

And He, the Most High, said: 


Age Sys Sill © uas Vy Lat ug 
€ ded oly Di Ale ohi ates a oy a 
And He misleads not except the defiantly disobedi- 
ent, those who break Allah’s covenant after ratifying 
it and sever what Allah has ordered to be joined. 


[Sürah al-Baqarah 2:26-27] 


Therefore, if every partnership—based on an oath or otherwise— 
requires cooperation in order to attain the things that are loved and 
avoid the things that are disliked, then the things that are liked are 
allegiances and the things that are disliked are enmities. Hence, all 
the Sons of Adam have allegiances and enmities. They are praised for 
bravery and kindness. Kindness is support with wealth and helpful- 
ness to help someone attain things that are loved, and bravery is 
helping to defend against something disliked by fighting and other 
means. Nothing of Bani Adam's affairs are established without that, 
and it is all built upon justice in all partnerships and exchanges. 


Therefore, it is clear that all of Bani Adam's affairs require coopera- 
tion among themselves, which means they must have an agreement 
and they must possess the ability (to carry out the agreement), and 
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the basis of the contract is desire, as He, the Most High, said: 


{oy bst ell al ls) 
And fear Allah through Whom you demand your 


mutual (rights). 
[Sürah an-Nisa' 4:1] 


Le., they make a covenant or an oath. 


Every action requires both intent and ability, so those who seek to 
cooperate with one another to achieve an action must agree on what 
their intent is and know the level of their ability. By acting upon 
this intent and using this ability, some can attain from others what 
they love and defend from them what they dislike. For example, 
intercourse through marriage—which is a contract—is based on 
desire and ability, and intercourse through slavery is compulsion 
with ability. Their participation in attainment and defense either 
follows their covenant or it is due to obedience to a command. The 
first is allegiance, and the second is obedience without allegiance, 
whether that obedience is based on a right or not. 


Obedience that is based on a right is the obedience shown to every 
person to whom Allah commands us to show obedience, such as 
His prophets, the leaders of the believers, our parents, and others. 
Obedience based on a right can also be how some of the (aforemen- 
tioned) people respond with truth to the wants of others. That is 
the meaning of obedience, because what is intended by obedience is 
the acceptance of that which is wanted or sought. 


That which is not based on a right is like obedience to the sawaghit 
(false deities). A zaghüt is anything that is falsely glorified. 


Any group that is not joined by a single object of obedience for all 
their affairs must rely on a covenant and alliances for the things 
that they are not commanded to do. This is why Allāh revealed the 
shariah and included actions that are obligatory to perform for 
Allah’s sake and actions that are obligatory for some people over 
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other people. In other words, the action may be obligatory due to 
Allah making it obligatory or due to a contractual agreement, 
as an oath, an exchange contract (i.e., sale or rent), 
Hence, all the obligations in the shari‘ah are eit 
Allah) or contracted (between people). 


such 
or a partnership. 
her legislated (by 


If it is not based upon a revealed shari‘ah from Allah, then it is 
either a legislation that is not divine or a policy created through 
ability and knowledge by those who are held in esteem. This neces- 
sitates that there is an oath that binds them, because their situation 
could not be kept in order without obedience to a leader to whom 
the people have pledged allegiance or whom they obey. 


This is why allegiance is disputed for the nations without a shari ‘zh, 
or those who oppose the nations with a shari ah, and also in relation 
to the affairs that do not come under the purview of the shariah, 
and that only becomes apparent when one studies the signs of 
prophethood. Hence, people pledge allegiance to obey a king or 
elder, or to obey others in certain stipulated affairs, like how the 
Arabs in pre-Islamic times used to pledge allegiance to become a 
member of a tribe. Allah, the Most High, said: 


OS Á 9l eias AFG Rta ae alls Y 
( eee i JS ge 
To those also with whom you have made a pledge 
(of brotherhood), give them their due portion (by 
wasiyyah—wills, etc.). Truly, Allah is ever a witness 
over all things. 
[Sürah an-Nisa' 4:33] 


Allah, the Most High, said: 
s pete ob cre iy E A 
as; ou abs s uae 15) ab abe 15515 > 
eis Wi ol as oe pem y) 
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And fulfill ^ covenant of Allah (bayah: pledge 
for Islam) when you have covenanted, and break 
not the oaths after you have confirmed them, and 
indeed you have appointed Allah your surety. Verily! 
Allah knows what you do. And be not like her who 
undoes the thread which she has spun after it has 
become strong, by taking your oaths as a means of 
deception among yourselves, lest a nation may be 
more numerous than another nation. Allah only 
tests you by this (i.e., who obeys Allah and fulfills 
Allah's covenant and who disobeys Allah and breaks 
Allah’s covenant). And on the Day of Resurrection, 
He will certainly make clear to you that wherein 
you used to differ. 
[Sirah an-Nahl 16:91-92] 


This also includes the covenant by brotherhood, the kings, tribal 
leaders, the scholars, the military, and other people who are in 
agreement on certain issues. Oaths of allegiance are common to 
all of Bani Adam; they even sometimes made allegiances loved by 


Allah in the pre-Islamic period, as che Prophet $ said: 

ort Le ese cy alle jlo d re c W> oyi u» 

yy ail ly l a Spy ber JB sf «pail AF alio 
«ur PY J alte J} ened 

“Indeed, I witnessed an oath with my uncle in the house of 

‘Abdullah bin Jud’an that pleased me like a red camel.” Or he said, 


*Even a red camel would not make me want to revoke it, and if I 
was called to the likes of it in Islam, I would have accepted.”?? 


? This hadith is mentioned in Sirah Ibn Hisham (1/141-142) and Ar-Tabagát al-Kubra 
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Muslim also reported a similar Aadith on the authority of Jubayr 
bin Mur'im, that the Prophet # said: 
Y cy sg d Ze a o6 Gale uf; Suy a ile y 


.864 


There is no sworn alliance in Islam, and Islam strengthened the 
sworn alliances made during pre-Islamic days.” 


This oath is called the Oath of the Perfumed People. There was a 
man who came to Makkah with some merchandise for sale who was 
oppressed by some of the leaders of Makkah, and he screamed for 
help, but no one came to his aid until someone said the following 


poetry: 
O people of Makkah, there is a man oppressed with his merchandise, 


In the center of Makkah between the corner and the stone. 


Later, the tribes of the Quraysh gathered in the home of ‘Abdullah 
bin Jud’an and they vowed to cooperate upon justice and help the 
oppressed; then they placed their hands in a container of perfume, 


(1/128-129). The oath mentioned in the hadith was “to help the oppressed as long as 
the Süfah Sea is wet.” 

2° Reported by Muslim (4/1960) and Abi Dawad (3/177-178). Another hadith seems 
to contradict this hadith; reported by al-Bukhari on the authority of ‘Asim £5, he said: 
“I said to Anas #8, ‘Did you hear that the Prophet £ said there is no sworn alliance in 
Islam? Indeed, the Prophet && entered the Quraysh and the Ansar into an alliance in my 


home. 
An-Nawawi said in his explanation of Sahih Muslim: “Al-Qadi and at-Tabari said it is 
not permissible to enter into a sworn alliance today. As for the hadith mentioned and 
the hadith concerning inheritance and brotherhood, they are all abrogated by Allāhs 
saying: And those who believed afierwards, and emigrated and strove hard along with you, 
(in the cause of Allāh) they are of you. But kindred by blood are nearer to one another re- 
garding inheritance in the decree ordained by Allah,’ (Sirah al-Anfal 8:75]. I say: In terms 
of that which relates to inheritance, then it is preferred to oppose that, according to 
the majority of the people of knowledge. In terms of brotherhood in Islam: swearing 
an oath to be obedient to Allah, the Most High; cooperation in the religion and upon 
goodness and piety and establishing the truth; then this remains. This was not abro- 
gated,” 
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and that is why it was known as the Oath of the Perfumed People?! 


However, in terms of the shari ab with which Allah sent His messen- 
gers in respect to one’s religion and dunya, then that suffices one 
from the need for an oath or covenant on anything but that (i.e., 
the religion); so one's oath, covenant, cooperation, and support are 
all for that, as Allāh describes the ones who are loved in His saying: 


Je as Bhs HM Gk Ul sh Oi) 
A ez io Oglala QA! Me shel Ganj 


Big op asf alll Js GUS BY ag Oley Y; 


CE Ens Als 
Allah will bring a people whom He will love and 
they will love Him; humble towards the believers, 
stern towards the disbelievers, striving in the way of 


Allah, and never afraid of the blame of the blamers. 
[Sürah al-Mà' idah 5:54] 


A 
\ 


They pledge allegiance (bayah) based on that to those who are to be 
followed, such as the leaders, scholars, and others, as Aba Bakr said 
in his speech to the Muslims: 


Sele J ielo Wi ab) eae 138 us, y AU cal La pabi 
Obey me in that which I obey Allah and His Messenger, and if I 


disobey Allay and His Messenger, then there is no obedience to me 
upon you.” 


Allah and His Messenger commanded the people to obey the 
leaders of the Muslims upon this condition. The Prophet $% said: 


METEO opis ob J E A250 Leth ahi Ue 


3! Ibn Kathir said in his book on history (2/291-292), “The Oath of the Noble People 
was four months after the Battle of the Sinners.” 


? [bn Kathir narrated this in his history book (6/301). 
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It is obligatory upon a Muslim to hear and obey in difficulty and 
ease, whether he is enthusiastic or dislikes it, as long as he is not 


ordered to do a sin. If he is ordered to be disobedient to Allah, then 
there is no hearing or obeying.” 


And: 

DA heat § GLAS BLY 
There is no obedience to the creation in that which is disobedience 
to the Creator. 


And it is reported in the Sahih that ‘Abdullah bin ‘Umar wrote his 
pledge of allegiance to ‘Abdul-Malak bin Marwan when the people 
agreed upon him as the leader: “To ‘Abdul-Malak bin Marwan, 
Leader of the Believers: I agree to hear and obey based on Allah's 
Sunnah and His Messenger’s Sunnah, as much as I am able; and my 
son agrees to what I have agreed.” 


So he informed him that he pledged to obey him in the manner 
that Allah commanded in accordance to his ability, and this is an 
obligation of the sharīah. So he made an oath based on Allah's 
command with the same status as when one enters into Islàm and 
the pledge of allegiance to thc Prophet £&, like his pledge from the 
Ansar, his pledge from the Muslims beneath the tree, and just as the 
Muslims used to: pledge to hear and obey as he instructed them: “as 


much as you are able.” 


Obedience to the Messenger $$ is obligatory upon all creation, due 
to Allah obligating that with the covenant to obey Allah, just as He, 


3 Ibn Taymiyyah mixed two ahadith together. The first is on the authority of Ibn ‘Umar 
# (in Sahih Muslim): “It is obligatory on a Muslim to hear and obey, whether he likes 
it or not, unless he is ordered to do a sin. If he is ordered to do a sin, then there is no 
hearing or obeying.” The second hadith is on the authority of Abü PE and was 
reported by Muslim (3/1472): “Obligatory upon you is to hear and ol y uring your 
difficulty and ease, whether you are enthusiastic or dislike it, and even when someone is 
given undue preference to you.” 


4 Reported by at-Tibrizi in Mishkah al-Masabth (2/323), and the hadith is authentic. 
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the Most High, said: 

OS of RT aS GE Gs Wi acl s) 
te p ur 53 "ET 2 db niim ys 
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And (remember) when Allah took the covenant of 
the prophets, saying: “Take whatever I gave you 
from the Book and hikmah (understanding of the 
laws of Allah, etc.), and afterwards there will come 
to you a Messenger (Muhammad $E) confirming 
what is with you; you must, then, believe in him and 
help him." Allah said: “Do you agree (to it) and will 
you take up My covenant (which I conclude with 
you)?" They said, “We agree.” He said, “Then bear 
witness; and I am with you among the witnesses 


(for this).” 
[Sirah Ali ‘Imran 3:81] 


However, this was only apparent in the time of the righteous 
caliphs; after their time passed, contracts that were in accordance 
with the shariah were common but so were contracts that contra- 
dicted the shari‘ah. The general ruling is that one is obliged to fulfill 
all contracts that involve obedience to Allah, but as for the contracts 
that involve disobedience to Him, then it is prohibited to fulfill this 
kind of contract, as the Prophet $& said in the authentic hadith: 


UA bM ui all Sts a Cod byt obal agi Ju u 
SF all Obs Lh BL bhi ol; cec 26 d Su aod 
IPS 


What is wrong with those people who stipulate conditions that 
are not in Allah’s Book? Whoever stipulates conditions that are 
not in Allah’s Book, then those conditions are invalid, even if he 
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stipulated a hundred conditions. Allah's Book 


has more right, and 
Allah’s conditions are more firm. ps 


And he & said: 


DEVE 22 S oe elo dep At A of U4. 
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If anyone vows to obey Allāh, let him obey Him, but if anyone vows 

to disobey Him, let him not disobey Him.26 


And in the books of sunan, it is reported: 


Ure JEN GI YE re SE by Je o, 
Muslims are bound by their conditions, except the conditions that 
make the lawful unlawful, or the unlawful lawful." 


The contracts of Bani Adam have no consequence in terms of the 
religion and that which Allah loves and that which draws one close 
to Him; rather, the affair is returned to Allah and his Messenger's 
commandment. The religion is only what Allah commands it to 
be, so whoever follows the covenants of Bani Adam in terms of 
their religion, then they are following their peers who legislate into 
the religion that which Allah has not permitted them. This is the 
situation of all who innovate into the religion and those who follow 
and accept their innovations. They pledge their allegiance to them 
and take their innovations as their religion, and all those who make 
innovation their religion, then their opposition to the Book and 
the Sunnah is manifest. Acceptance of these (covenants) has these 
implications. 


Most of what is exchanged among the Muslims involves both truth 
and falsehood, since pure falschood does not remain among them, 


3 Repor -Bukhári (1/94), Muslim (2/1142-1143), Aba Dawid (4/21), an- 
Nai, Opa repr Eit in Al-Muwatta’ (2/780-781), and in Al- 
Musnad (6/82), ET lah 
* Reported by al-Bukhāri (8/142), Aba Dàwüd (3/232), an-Nasi'i (7/16), Ibn Māja 
(1/687), and in Al-Muwatta' (2/476). 


? Reported by at-Tirmidhi (2/403), and at-Tirmidhi said the hadith is hasan sahih. 
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and that includes allegiance upon that which is not based on the 
commands of Allah, and replacing Allàh's religion with that which 
mixes truth and falsehood. This is the state of the Jews and the 
Christians, and the rest of the people of misguidance. They depart 
from Allah’s commandment and mix it with falsehoods that they 
invent; they replace Allah's religion with their innovations, and they 
pledge allegiance to these innovations. 


The Muslims are Bound by Their Conditions 


The transactions of everyday life are based on permissibility unless 
Allah and His Messenger declared them to be harám, meaning that 
there is no farm except that which Allah declares to be hardm, and 
no religion except that which He legislates. It is as if that which is 
replaced without a contract is obligatory with a contract, because a 
contract makes obligatory upon each party to an exchange or each 
partner to a partnership that which each one seeks to obligate upon 
the other. This is why the Prophet 8 said: 


sez AZE u^ 2 Ge 5 ei^ D 4 2452 
be Del 3 YS cR UY ebore o4 
The Muslims are bound by their conditions, except a condition 

that makes the lawful unlawful, or the unlawful lawful. 


This is an issue in which many of the fugaha' made mistakes, by 
declaring contracts and conditions impermissible which Allah never 
made. In the same way, many worshipers and scholars made the 
mistake of innovating into the religion that which Allah never legis- 
lated and made it obligatory to pledge to fulfill that innovation, to 
the extent that they mandate obedience to a scholar, dead or alive, 
in everything, and they forbid obedience to anyone who disagrees 
with him, due only to a blind oath that binds him to one person 
over another. 


Likewise, in terms of the scholars, they even command him to 
oppose that which is clear from the shariah due to the covenant 
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that ties him to a madh-hab (school of jurisprudence) or farigah 
(Safi order), so they stipulate conditions that are not in the Book 
of Allah and command obedience to the creation even when it 
requires disobedience to the Creator. Most of that is based on a 
kind of itihad** that is corrupted by speculation and desires, even 
though they had been provided with guidance from their Lord. 


It is obligatory in these situations to follow what is clearly obedience 
to Allah and His Messenger, and whatever is unclear to mankind, 
then they must follow the methods of ijtihad in accordance to 
their abilities, and Allah does not burden a soul with that which it 
cannot bear. The ijtihdd for the layman is to seek knowledge from 
the scholars with questions and seeking fiztdwd as much as they are 


able. 


If Bani Adam must cooperate and support one another in all 
things—and that includes committing shirk, speaking about 
Allah without knowledge, and committing sins and crude acts— 
then know that zn requires cooperation and mutual support to 
perform the actions that Allah loves and to repel the things that 
Allah hates. This is striving for His cause, and iman is not complete 
without it. 


All those who cooperate with, help, and support each other are 
performing a form of jihad (striving). However, sometimes it may 
be for Allah’s cause and sometimes it may be for the cause of others, 
and there is no rectification for Bani Adam without making all of 
the religion for Allah and striving to raise Allāhs name above all 


else. 


Allah, the Most High, said: 


á 4 Ar. rA Boo n Pref Ge o9 Hee 
AS tán o, a OSS Y Le peas 
And fight them until there is no more fitnah (disbe- 


effort,” but in Islamic legal terms, 


38 Firibag li “ hysical or mental 
FE er inan tous er fa qualified Islamic scholar to find 


it is the independent reasoning and mental exertion ol 
the solution to a legal question. 
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lief and shirk) and the religion (worship) will all be 
for Allah alone. 
[Sirah al-Anfal 8:39] 


"Those are the ones who turn their backs on Allah and He turns His 
back on them. Those who make their religion for other than Allah 
are the oppressors due to their devotion to one another, as He, the 
Most High, said: 


at Vi uds A of ad ue guae “> 
bound AO SA os 
"e 


Then We have put you (O Muhammad £5) on a 
plain way of (Our) commandment. So follow that, 
and follow not the desires of those who know not. 
Verily, they can avail you nothing against Allah (if 
He wants to punish you). Verily, the wrongdoers are 
awliyd' (protectors, helpers, etc.) to one another, 
but Allah is the Wadi (Helper, Protector, etc.) of the 
muttaqün (the pious). 
[Sirah al-Jathiyah 45:18-19] 


However, this will not be achieved by the believer unless he 
groups together the things that Allah grouped together and distin- 
guishes between the things that Allah distinguished between. This 
is the reality of allegiance and enmity, which is the foundation of 
al-muhabbah and al-bughd (love and hate). 


Allegiance requires mutual love and congregation, while enmity 
requires mutual hatred and separation. Allah, the Glorified, 
mentions allegiance and congregation between the believers in His 


saying: 
64.3. Goll AT ots 2,555 AU) eS LA] Y 
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Verily, your Walz (Protector or Helper) is Allah, 
His Messenger, and the believers—those who 
perform as-salah and give zakah, and they bow 
down (submit themselves with obedience to Allah 
in prayer). 
[Sürah al-Ma'idah 5:55] 


And He mentioned the enmity between the believers and the disbe- 
lievers in His saying: 


UE TNR OMEN T E 
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O you who believe! Take not the Jews and the 
Christians as awliyā' (friends, protectors, helpers, 
etc.); they are but awliyá' to one another. And if 
any among you takes them as awliyā', then surely 
he is one of them. Verily, Allah guides not those 


people who are the wrongdoers. 
[Sürah al-Mà' idah 5:51] 


Then He mentions the situation of those who seek their support.” 
Indeed, allegiance necessitates cooperation and support. 


He does not differ between the believers due to what distinguishes 
them, such as lineage, nationality, or allegiance to a madh-hab, 
tariqab, friendships, etc. Allah gives each person what they rightly 
deserve, just as Allah and His Messenger commanded. He does not 


» Le,, the support of the disbelievers. Ibn Taymiyyah is referring to the next verse in 
Sürah al-Ma'idah: "And you see those in whose hearts there is a disease (of hypocrisy); they 
hurry (to form alliances with the disbelievers), saying: "We fear lest some misfortune of a 
disaster may befall us." Perhaps Allah may bring a victory or a decision according 5 hue 
Then they will become regretful for what they have been keeping as a secret in themselves. 
(Sarah al-Ma'idah 5:52] 
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gather between the believer and the disbeliever, with whom Allah 
broke off the allegiance between them and Himself, because Allah's 
religion is the Straight Path, the path of those whom Allah blessed 
from the prophets, martyrs, and righteous men, and what great 


travel companions they are. 


Allah sent His messengers with evidences and revealed with them 
the Book and the scales, so people may establish justice. Hence, 
the believer needs to know justice, which is the Straight Path, and 
act upon it. Otherwise, the believer will either fall into ignorance 
or into oppression. This happens as a result of one changing the 
religion and adhering to corrupt oaths and covenants, like we 
previously mentioned concerning the mixing of the truth with the 
falsehood. When the truth is mixed with falsehood, such that the 
things that are forbidden are mixed with the things that are permit- 
ted, then they, as a result, begin to resemble truth and goodness. 
Like when sins and wrongdoing without due cause, associating 
partners with Allah whom He never granted sovereignty, and speak- 
ing about Allah without knowledge are mixed with permissible acts, 
even if those acts include falsehood and wickedness, and even if 
those people go between good deeds and bad. 


A group rejects all of that due to the hateful and odious things that 
are present and a group accepts all of it due to the loved things that 
it contains. 


We discussed this principle before, which is the combining of good 
and bad, reward and punishment, within the same person, as all 
of the Muslims agree except the Khawarij, the Wa‘idiyyah, the 
Mu'tazilah, and most of the Murji'ah. 


They believe that a person is either rewarded or punished, praised 
from every perspective or censored from every perspective. I clari- 
fied in another book the seriousness of this misguidance with many 
proofs from the Book, the Sunnah, and the ijmá' (consensus) of this 
nation, and I also spoke of an action in terms of type and person. 
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The point here is that when the truth is mixed with the falsehood, 
it causes some to turn away from both the truth and the falsehood, 
so they become from those who are dispraised for doing bad acts, 
praised for doing good acts, dispraised for neglecting good obliga- 
tory acts, and praised for the bad acts they intentionally leave for 


the sake of Allah. 


This is because mankind has within them oppression and ignorance, 
and if it overcomes a persons reasoning and character, then he will 
use it for both truth and falsehood, and he will not preserve Allàh's 
limits. An example of this is that among mankind there are those 
who possess leniency, gentleness, and love, so he permits through 
his love veneration, benefit, and wealth for the sake of good which 
Allah loves and with which He commands, such as love of Allah, 
His Messenger, and His allies, the believers, and spending for His 
sake, etc. He also permits love of crude acts and spending on that, 
so you find that he loves both the truth and the falsehood, he gives 
charity with both and he helps others with both. 


Some have strength in their character, so they prevent crude acts 
and they hate them, but at the same time they reject love of benefit- 
ting people and acts of kindness to others and leniency for their bad 
deeds, so you find that they hate both the truth and the falsehood. 
They reject both and they don't help for the sake of either of them; 
in fact, they may block them both. 


This is because the soul is built upon wickedness, and the Shaytan 
beautifies for mankind his evil actions so that they seem good to 
him, and he follows his desires. However, what a person possesses 
of knowledge and belief calls him to do good so that the good deeds 
may replace the bad deeds, but a person will only do the good deeds 
that his desire and love face him towards. 


People have two strengths: strength of love and strength of hate. 
Mankind was only created this way so that they may love the truth 
which Allah loves and hate the falsehood which Allah hates, and 
those are the ones who love Allah and are loved by Allah, 
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The soul Jeans towards participation in accordance with what is 
possible, so if the strength of love overpowers the soul with what is 
suitable for it, then he will love the truth, and due to that love, he 
will avoid anything associated with falsehood. 


Due to this, many of the mystics love music and images because 
they show the things that they love for Allah, but they confuse the 
truth with the falsehood. Likewise, a person who possesses love may 
incline towards desires of the stomach and loins, while at the same 
time, due to his love and the religion he possesses within himself, 
he loves the truth and its people and he venerates them. Hence, 
many of the people of desire possess a level of love for Allah and His 
Messenger that is not found even with the mystics, as the Prophet 
SÉ said about a man who used to drink alcohol often: 


ETE aul wou ails «b Y 


Do not curse him, because he loves Allah and His Messenger. 


The Primary Objective from Every Action is 
Enjoyment & Pleasure 


If the basis of every action is love and desire (al-muhabbah and 
al-iradah), then the objective is enjoyment and pleasure from that 
which is loved. Therefore, enjoyment and pleasure are the primary 
objectives of every action. Likewise, pain and punishment are the 
main reasons for anger and hatred and the reasons for every preven- 
tative action. However, ignorance and oppression cause Bani Adam 
to apply themselves to corrupt religions and sinful lives, seeking 
from them pleasure, but in reality, they only contain the opposite. 


A clarification of this is that the actions performed by all of Bani 
Adam can be split into two types: either they believe them to be a 
part of a religion or they believe them to not be a part of a religion. 
Those actions they take as a religion could be the (one) true religion 


*' Reported by al-Bukhari (8/158). 
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or a false religion. Complete pleasure is only found in the true 
religion. Therefore, the people of the true religion are the possessors 
of complete enjoyment, as Allah mentioned in His Book: 


etal gall Lie © peice DELI Gaul p 
€ idlall Yj agile z SARA de 


Guide us to the Straight Way. The way of those 

on whom You have bestowed Your grace, not (the 

way) of those who earned Your anger (such as the 

Jews), nor of those who went astray (such as the 
Christians). 

[Sürah al-Fatihah 1:6-7] 


And His saying about the righteous, guided believers: 


asa ae ate as) bear vey, abe 
Corba ce SSNS OF clk [Je Us y 
They are upon (true) guidance from their Lord, and 
they are the successful. 
[Sürah al-Baqarah 2:5] 


And He, the Most High, said: 


‘ai MG (lth Bl on od LS CR 
ciel SGA Gol ys e d uu 
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Then if there comes to you guidance from Me, 
then whoever follows My Guidance shall neither 
go astray, nor fall into distress and misery. But 


inder, verily, for 
whosoever turns away from My reminder, 
him is a life of hardship, and We shall raise him up 


187 


THE PRINCIPLE OF LOVE AND DESIRE 


blind on the Day of Resurrection. He will say, “O 

my Lord! Why have you raised me up blind, while I 

had sight (before)?” (Allah) will say, “Thus did Our 

signs come to you, and you forgot them; and thus 
will you this Day be forgotten.” 

[Surah Ta-Ha 20:123-126] 


And He, the Most High, said: 


Se Be dD oce um Coram TE eq. Bw ios 
€ 5594 ph Vy pyle 5-06 GU Ri ys) 
And whoever follows My guidance, there shall be 

no fear on them, nor shall they grieve. 
[Sürah al-Baqarah 2:38] 


And He, the Most High, said: 


zs ope s, AMETE NE: 

4 pu uà jena ol © a A o o» 
Verily, the abrar (pious and righteous) will be 
in delight (Paradise); and verily, the fujjar (the 
wicked, disbelievers, sinners, and evildoers) will be 

in the blazing Fire (Hell). 
[Sirah al-Infitàr 82:13-14] 


The people of iman and righteous deeds are promised the ultimate 
pleasure in the Hereafter, and the disbelievers are promised the 
ultimate punishment in the Hereafter, a punishment that is too 
great to mention here; and this is something undisputed among the 
people of Islam. 


It is Wrong to Believe That Enjoyment in the 
Dunyé is Only for the Disbelievers & Sinners 


I will mention here a beneficial point: People see and hear of many 
of the disasters that befall the people of zmán and Islam in the dunyd, 
and they see and hear of the power and wealth attained by many 
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of the disbelievers and evildoers in the dunyd, and they conclude 
from that that pleasure and enjoyment in the dunya is restricted to 
the disbelievers and evildoers alone, and that the believers may only 
receive a small amount of enjoyment from this life. Likewise, they 
may believe that the strength and the support reside with the disbe- 
lievers and hypocrites over the believers. 


Those who believe this hear the verses from the Qur'an that the 
power and might are for Allah, His Messenger, and the believers, 
and that the end result is for those who are pious, and Allah’s saying: 


( 5498) 28 Gat 35> 
And indeed, Our soldiers will be the victors. 
[Sürah as-Saffat 37:173] 


And they believe in the Qur'an, so they interpret these verses to 
mean in the Hereafter; but as for the dumyd, then they say, “We 
only see the disbelievers and the hypocrites succeeding and overtak- 
ing the believers. They have the power and the aid, and the Qur'an 
does not oppose reality.” They base this on the fact that they see 
their enemies to be disbelievers, hypocrites, or oppressors, while 
they see themselves as people of imdn and taqwā, so it seems to 
them that the person of falsehood is triumphant over the people of 
truth. They say, “I am upon truth, yet I am oppressed!” If you ask 
them, “What about Allah’s promise that the believers will receive a 
good outcome?" they say, “This is in the Hereafter only,” and if you 
say, “What does Allah do for His allies in these kinds of situations?” 
they say, “He does what He wills”; maybe they say it out loud or just 
think it to themselves, or maybe they think of the saying of some 
of them that “There is nothing more harmful to the creation than 
the Creator,” but instead they simply say, “Allah does as He wills.” 
If you mention to them Allah’s mercy and wisdom, they just say, 
“He does what He wills,” and so they do not believe that the person 
of truth and piety is helped and aided; rather, they just believe that 
Allah does as He wills. 
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These statements are based on two assumptions: 


1) The first is thar they assume the best of their own religion 
in terms of type or character and believe that they perform what is 
obligatory for them and keep away from what is forbidden by the 
true religion, and they believe the opposite for their adversary or 
counterpart. They believe that their religion is false either due to the 
type of religion or due to the individual's practice of it, because they 
neglect the commandments and perform the prohibitions. 


2) The second assumption is that Allah may not support and 
aid the person of truth, and perhaps not make his outcome positive 
in the dunya, so it is not befitting to be complacent with this. 


It is known that the slave seeks a good outcome in the dunyd, even 
though he believes in (the reward of) the Hereafter. He seeks what 
is necessary to repel harm and attain benefits for himself, and he 
may seek an increase in benefits and a reduction in harms, as much 
as he deems permissible. 


However, if he believes that the true religion negates that, then his 
heart could turn away from the completeness of the true religion, 
and then reject the status of the sabigin (foremost) and the mudqar- 
rabin (those who draw close). They may even shun the mugtasidin 
(people of moderation), the People of the Right, and so become 
one of the wrongdoers; they may even disbelieve and become one 
of the hypocritical apostates or open disbelievers. Even if this disbe- 
lief is not in the foundations of Islam, it is in many of its principles 
and doctrines,*! as the Prophet && said: 


cet VAIS cry baja unu MAIS o3 Lape ded cen 


WA e Lo aus 
A man would be a believer in the morning and turn to disbelief 


4 " i " 1 " n 

Le., a person with the belief mentioned may not disbelieve to the level that takes a 
person out of Islam, but he will commit minor disbelief regarding many of Islàm's prin- 
ciples and doctrines, 
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in the evening, or he would be a believer in the evening and turn 


disbeliever in the morning, and he would sell his faith for worldly 
goods.” 


‘This only results from the belief that the religion will only gain 
one loss in the dunyd, and because of that he is pleased when he 


is afflicted by harm and hopes for the reward of losing the benefits 
that he will inevitably lose. 


This is the fitnah (tribulation) that blocks many of Bani Adam from 
realization of the religion, and the basis of it is ignorance of the 
reality of the religion and the reality of enjoyment, which is sought 
at all times, since we mentioned that every action is caused by a 
desire to attain pleasure. Therefore, a man should know the action 
that he is performing and the pleasure that he is seeking (from that 
action). 


Then if he knows these two foundations, he must have a decisive 
desire to perform that action; otherwise, the knowledge of that 
which is sought and its method will not be enough to attain what 
is sought without decisive desire. Decisive desire must be accompa- 
nied with patience; because of this, He 88 said: 


VA Si WO pF ud nl o © aay > 
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By al-‘asr (the time). Verily! Man is in loss. Except 

those who believe and do righteous good deeds, and 

recommend one another to the truth, and recom- 
mend one another to patience. 

[Surah al-'Asr 103:1-3] 


And He, the Most High, said: 


6% ok n Ao, Sl vat ioco 
ij zo GÍ Gal oj EJ eee Gaz 


* Reported by Muslim (1/110). 
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And We made from among them (Children of Israel) 
leaders, giving guidance under Our command, 
when they were patient and used to believe with 
yagin (certainty) in Our ayat (proofs, evidences, 
verses, lessons, signs, revelations, etc.). 
[Sürah as-Sajdah 32:24] 


Yagin is enduring, firm knowledge, and patience is necessary to 
realize decisive desires. 


The two assumptions that this affliction is built upon are based on 
ignorance of Allah's commands and His prohibitions, and ignorance 
of His promise and His threat. The person who is ignorant of these 
two things may think that he establishes the true religion, performs 
the obligations, and avoids the prohibitions, but he actually does 
the opposite of that, and this is due to his ignorance of the true 
religion. 


If anyone believes that the person upon the truth is not aided in the 
dunya and that the outcome will be in favor of the disbelievers over 
the believers, and in favor of the sinners over the pious, then this 
shows a person's ignorance of Allàh's promise. 


As for the first assumption, then how many people abandon the 
obligations because they do not know that they are obligatory, and 
how many people perform prohibited actions not knowing that 
they are prohibited? In fact, how many people worship Allah with 
what is forbidden while abandoning what is enjoined upon them? 
Likewise, how many people believe themselves to be the innocent, 
oppressed party in every aspect, while believing their adversary to 
be the guilty oppressor in every aspect, but the situation is differ- 
ent? Rather, with him is an aspect of falsehood and wrongdoing, 
while his adversary has with him an aspect of truth and justice, 


One's love for something makes him deaf and blind, and mankind 
is naturally disposed to love themselves, so they only see the good in 
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themselves and the bad in their adversaries. This ignorance is often 
paired with desire and oppression, because mankind is naturally 
oppressive and ignorant. 


Most of mankind’s religions are only customs and traditions of 
beliefs and disbeliefs, love and hate, and allegiance and enmities 
taken from their fathers and predecessors. Just as He, the Most 
High, said: 
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And when it is said to them, “Follow that which 

Allah has sent down," they say, “Nay, we shall follow 

that which we found our fathers (following)." 


(Would they do so) even if the Shaytan invites them 
to the torment of the Fire? 


[Sürah Luqmān 31:21] 


He, the Most High, said: 
Án abl ed volu D a AS SD 
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On the Day when their faces will be turned over 
in the Fire, they will say, “Oh, would that we 
had obeyed Allah and obeyed the Messenger 
(Muhammad #&).” And they will say, “Our Lord! 
Verily, we obeyed our chiefs and our elders, and 


they misled us from the (right) way.” 
[Stirah al-Ahzab 33:66-67] 


And He, the Most High, said: 
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And they divided not till after knowledge had come 
to them, through selfish transgression between 
themselves. And had it not been for a word that 
went forth before from your Lord for an appointed 
term, the matter would have been settled between 
them. And verily, those who were made to inherit 
the scripture after them (i.e., Jews and Christians) 

are in grave doubt concerning it. 

[Sürah ash-Shüràa 42:14] 


As for the second assumption, then how many think that the people 
of the true religion are humiliated and punished in the dunyd, as 
opposed to those who differ from them regarding to whom they are 
obedient and who reject Allah’s promise and support? 


Allah, the Glorified, clarified both assumptions in His Book: 


of 
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Verily, We will indeed make victorious Our messen- 
gers and those who believe in this world’s life and 


on the Day when the witnesses will stand forth (i.e., 
the Day of Resurrection)... 


[Sürah Ghafir 40:51] 
And He, the Most High, said in His Book: 
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And, verily, Our word has gone forth of old for Our 
slaves, the messengers, that they verily would be 
made triumphant. 


[Stirah as-Saffat 37:171-173] 
And He, the Most High, said: 
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” 3 

(5e 
Verily, those who oppose Allah and His Messenger 
will be disgraced, as those before them (among the 
past nations) were disgraced. And We have sent 
down clear zyàt (signs and verses). And for the 

disbelievers is a disgracing torment. 

[Sürah al-Mujadilah 58:5] 


And He, the Most High, said: 


a 
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Those who oppose Allah and His Messenger, 
they will be among the lowest (most humiliated). 
Allah has written: “Verily! It is I and My messen- 
gers who shall be the victorious.” Verily, Allah is 

All-Powerful, All-Mighty. 
[Sürah al-Mujadilah 58:20-21] 


And He, the Most High, said: 
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Verily, your Wali (Protector or Helper) is Allah, His 
Messenger, and the believers—those who perform 
the prayer and give zakah, and they bow down 
(submit themselves with obedience to Allah in 
prayer). And whosoever takes Allah, His Messenger, 
and those who have believed as protectors, then the 
party of Allah will be the victorious. 

[Sürah al-Ma'idah 5:55-56] 


And He rebukes those who seek help from allegiances with other 
than the believers: 
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O you who believe! Take not the Jews and the 
Christians as awliya' (friends, protectors, helpers, 
etc.); they are but awliya'to one another. And if any 
among you takes them as awliya’, then surely he is 
one of them. Verily, Allah guides not those people 
who are the wrongdoers. And you see those in 
whose hearts there is a disease (of hypocrisy), they 


hurry to them, saying, “We fear lest some misfor- 
tune of a disaster may befall us.” Perhaps Allah may 
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bring a victory or a decision according to His will. 

‘Then they will become regretful for what they have 

been keeping as a secret in themselves. And those 

who believe will say, “Are these the ones who swore 

by Allah their strongest oaths that indeed they were 

with you?” Their deeds have become worthless and 
they have become losers. 


[Stirah al-Ma'idah 5:51-53] 
And He, the Most High, said in His Book: 
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Give to the hypocrites the tidings that there is for 
them a painful torment. Those who take disbeliev- 
ers for awliya' (protectors or helpers or friends) 
instead of believers, do they seek honor, power and 
glory with them? Verily, then to Allah belongs all 
honor, power, and glory. 

[Sirah an-Nisa' 4:138-139] 


And He, the Most High, said: 
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They (the hypocrites) say "If we return to 
al-Madinah, indeed the more honorable (Abdullah 
bin Ubayy bin Salül, the chief of hypocrites in 
al-Madinah) will expel therefrom the meaner (i.e. 


Allah’s Messenger #%).” But honor, power, and 
glory belong to Allah, His Messenger (Muhammad 
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#4), and the believers, but the hypocrites know not. 
[Sürah al-Munåfigūn 63:8] 


And He, the Most High, said: 
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Whosoever desires honor, power, and glory, then to 
Allāh belong all honor, power, and glory [and one 
can get honor, power, and glory only by obeying 
and worshiping Allāh (alone)]. To Him ascend (all) 
the goodly words, and the righteous deeds exalt it 
(the goodly words, i.e., the goodly words are not 
accepted by Allāh unless and until they are followed 
by good deeds), but those who plot evils, theirs will 
be a severe torment. And the plotting of such will 


perish. 
[Surah Fatir 35:10] 


And He, the Most High, said: 


bd 65 oes ag, d Lor 2 sill A Y 
(45 by ies de geil Je 


He it is Who has sent His Messenger (Muhammad 

3&) with guidance and the religion of truth (Islam), 

that He may make it (Islam) superior over all 
religions. And All-Sufficient is Allah as a witness. 


[Sürah al-Fath 48:28] 
And He, the Most High, said: 


Send 5 ales Ide S Jó VA aad qí 3 
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O you who believe! Shall I guide you to a commerce 
that will save you from a painful torment? That you 
believe in Allah and His Messenger (Muhammad 
35), and that you strive hard and strive for the cause 
of Allah with your wealth and your lives, that will 
be better for you, if you but know! (If you do so) 
He will forgive you your sins, and admit you into 
Gardens under which rivers flow, and pleasant 
dwelling in Gardens of Eternity; that is indeed the 
great success. And also (He will give you) another 
(blessing) which you love, help from Allah (against 
your enemies) and a near victory. And give glad 
tidings (O Muhammad #%) to the believers. O 
you who believe! Be you helpers (in the cause) of 
Allah as ‘Isa (Jesus), son of Maryam (Mary), said 
to al-Hawariyyün (the Disciples): “Who are my 
helpers (in the cause) of Allah?” Al-Hawariyyan 
(the Disciples) said, “We are Allah’s helpers.” Then 
a group of the Children of Israel believed and a 
group disbelieved. So We gave power to those who 
believed against their enemies, and they became the 
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uppermost. 
[Surah as-Saff 61:10-14] 


And He, the Most High, said: 


d dus Dag uiuere © AN IG 3) 
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And (remember) when Allah said, “O Isa (Jesus)! 
I will take you and raise you to Myself and clear 
you (of the forged statement that ‘Isa is Allah’s son) 
of those who disbelieve, and I will make those who 
follow you superior to those who disbelieve till 
the Day of Resurrection. Then you will return to 


Me and I will judge between you in the matters in 
which you used to dispute.” 


[Sürah Ali ‘Imran 3:55] 


And He, the Most High, said: 


oye YE UN I iS Guill 266 s y 
IF OB ot CTE al Bt O Kei Y G 


And if those who disbelieve fight against you, they 

certainly would have turned their backs; then they 

would have found neither a wali (protector) nor a 

helper. That has been the way of Allah already with 

those who passed away before. And you will not 
find any change in the way of Allāh, 


[Sürah al-Fath 48:22-23] 
And He, the Most High, said: 
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He it is Who drove out the disbelievers among the 


People of the Scripture (i.e., the Jews of the tribe of 
Banun-Nadir) from their homes at the first gather- 


ing. 
[Surah al-Hashr 59:2] 
To His saying: 
an Ay Meee saan gee By phe ac ey 
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That is because they opposed Allàh and His 
Messenger (Muhammad ££). And whosoever 
opposes Allah, then verily, Allah is severe in punish- 


ment. 
[Sirah al-Hashr 59:4] 


And He, the Most High, said: 
urbe a tet] se eec N PEN 
4 Sea} eS of OEY sly pi V5 e YG 
So do not become weak (against your enemy), nor 
be sad, and you will be superior (in victory) if you 


are indeed (true) believers. 
[Surah Ali ‘Imran 3:139] 


And Allah said in the story of Nah when He helped him in the 
dunya: 
yale oS u Ud Ged Al sel o. Ub) 
p dE ee ei Xr ied 
d e? 1 T1 b. * OH y ES) 
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This is from the news of the unseen which We reveal 
unto you (O Muhammad ££); neither you nor your 
people knew them before this. So be patient. Surely; 
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the (good) end is for the muttaqin (pious). 
[Sirah Hud 11:49] 


And He, the Most High, said: 
isop y) ed edt eee v uvis 2f, 
uy US N de Gels aL D 
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And enjoin the salah (the prayer) on your family, 
and be patient in offering them (i.e., the salah). 
We ask not of you a provision (i.e., to give Allah 
something, money, etc.); We provide for you. And 
the good end (i.e., Paradise) is for the muttaqun 
(pious). 


^ p 


[Sürah Ta-Ha 20:132] 
And He, the Most High, said: 
Foote es tt A RN LMT Ed A 
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Oe Kis 

O you who believe! Take not as (your) bitanah 
(advisors, consultants, protectors, helpers, friends, 
etc.) those outside your religion (pagans, Jews, 
Christians, and hypocrites) since they will not fail 


to do their best to corrupt you. 
[Sirah Ali ‘Imran 3:118] 


To His saying: 
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I ER RAUS Shes Y lig oras oly > 
( bee oats by 


But if you remain patient and become al-rmutraqun 
(the pious), not the least harm will their cunning 
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do to you. Surely, Allah surrounds all that they do. 
[Sürah Ali ‘Imran 3:120] 


And He, the Most High, said: 
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Yes, if you hold on to patience and piety, and the 
enemy comes rushing at you, your Lord will help 
you with five thousand angels having marks (of 
distinction). 
[Sürah Ali ‘Imran 3:125] 


And Yasuf said—and Allah helped him in the dunya—when his 


brothers came to him: 


PED actas n o M PE T 
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They said, "Are you indeed Yüsuf?" He said, “I am 
Yasuf, and this is my brother (Benjamin). Allah 
has indeed been gracious to us. Verily, he who fears 
Allah with obedience to Him (by abstaining from 
sins and evil deeds, and by performing righteous 
good deeds) and is patient, then surely, Allah makes 
not the reward of the muhsinin (good-doers) to be 


lost.” 
[Surah Yusuf 12:90] 


And He, the Most High, said: 
665 Sei gens di ES ol VET cual ud & > 
DE Wy E VIA Sor MA acte 
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O you who believe! If you obey and fear Allah, He 
will grant you furgan (a criterion to judge between 
right and wrong or a way for you to get out from 
every difficulty), and will expiate for you your sins, 
and forgive you, and Allah is the Owner of the great 


bounty. 
[Sürah al-Anfal 8:29] 


And He, the Most High, said: 
Ls ty By © bps ge xd gu 
dij ene 38 di ue ege ay EY 
"D eg JS Uy jas ol Uy 
And whosoever fears Allah and keeps his duty to 
Him, He will make a way for him to get out (from 
every difficulty). And He will provide him from 
(sources) he never could imagine. And whosoever 
puts his trust in Allah, then He will suffice him. 


Verily, Allah will accomplish His purpose. Indeed, 
Allah has set a measure for all things. 


[Sürah at-Talaq 65:2-3] 


Abū Dharr narrated that the Prophet $#$ said: 


If all the people were to act upon this verse, it would be sufficient 
for them. 


And He informs us that the calamities faced from the victories of 
our enemies are due solely to our own sins: 


LT 


Vs 15 ob Gils eol 3$ iua Kets! Ud) 


® Reported by Ibn Majah (2/1411) and others. 


204 


SHAYKHUL-ISLAM IBN TAYMIYYAH 


"^n ^d 
€ eil ae os fU 
(What is the matter with you?) When a single disas- 
ter smites you, although you smote (your enemies) 
with one twice as great, you say, “From where 
does this come to us?” Say (to them): “It is from 
yourselves (because of your bad deeds).” 


[Surah Ali ‘Imran 3:165] 
And He, the Most High, said: 


Lace (ep ate Bh oa ee aa PUE 
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Those of you who turned back on the day the two 
hosts met (i.e., the Battle of Uhud), it was the 
Shaytan who caused them to backslide (run away 


from the battlefield) because of some (sins) they 
had earned. But Allah, indeed, has forgiven them. 


[Sürah Ali ‘Imran 3:155] 
And He, the Most High, said: 
ig ah Cad Vi eet of Encl v) 
ee 
And whatever of misfortune befalls you, it is 


because of what your hands have earned. And He 


pardons much. 
[Sürah ash-Shüra 42:30] 
And He, the Most High, said: 
A peA Power 5s Super ad 
PES VETE UE D 
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Whatever of good reaches you is from Allah, but 


whatever of evil befalls you is from yourself. 
[Sürah an-Nisa' 4:79] 


And He, the Most High, said: 


rel à ye poa! ob) 
But when some evil afflicts them because of what 


their (own) hands (evil deeds and sins) have sent 


forth... 
[Sirah ar-Rüm 30:36] 


(uif by ths JI) 
Or He may destroy them, because of that which 
they have earned. 


[Surah ash-Shürà 42:34] 


He censured in His Book those who do not trust in His promise 
to His believing slaves, and He mentions that which befalls the 
messengers and believers: 
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When they came upon you from above youand from 
below you, and when the eyes grew wild and the 
hearts reached the throats, and you were harboring 
doubts about Allah. There, the believers were tried 
and shaken with a mighty shaking. And when the 
hypocrites and those in whose hearts is a disease (of 
doubts) said, “Allah and His Messenger 3E promised 
us nothing but delusions!” And when a party of 
them said, “O people of Yathrib (al-Madinah)! 
There is no stand (possible) for you (against the 
enemy attack!) Therefore, go back!" And a band of 
them ask for permission of the Prophet £& saying, 
“Truly, our homes lie open (to the enemy).” And 
they lay not open. They but wished to flee. And if 
the enemy had entered from all sides (of the city), 
and they had been exhorted to al-fitnah (i.e., to 
leave from Islam to polytheism), they would surely 
have committed it and would have hesitated there- 
upon except a few. 


[Surah al-Ahzab 33:10-14] 


And He, the Most High, said: 


pal i See ds Bedi 1 LEG ol Rue p) 
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Or think you that you will enter Paradise without 
such (trials) as came to those who passed away 
before you? They were afflicted with severe poverty 
d were so shaken that even the 
along with him 
2” Yes! 


and ailments an at 
Messenger and those who believe à 
said, “When (will come) the help of Allah 
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Certainly, the help of Allah is near! 
[Sürah al-Baqarah 2:214] 


And He, the Most High, said: 
JS e p) de d anu deu 
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And We sent not before you (as messengers) any but 
men, whom We inspired from among the people 
of townships. Have they not traveled through the 
earth and seen what was the end of those who were 
before them? And verily, the home of the Hereafter 
is the best for those who fear Allah and obey Him 
(by abstaining from sins and evil deeds, and by 
performing righteous good deeds). Do you not 
then understand? (They were reprieved) until, when 
the messengers gave up hope and thought that they 
were denied (by their people), then came to them 
Our help, and whomsoever We willed was delivered. 
And Our punishment cannot be warded off from the 
people who are mujrimin (criminals, those disobe- 
dient to Allah, sinners, disbelievers, polytheists). 
Indeed, in their stories, there is a lesson for men of 
understanding. It (the Qur'an) is not a forged state- 
ment but a confirmation of Allah’s existing Books 
[the Tawrah (Torah), the Injil (Gospel), and other 
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scriptures of Allah] and a detailed explanation of 
everything and a guide and a mercy for the people 
who believe. 


[Sürah Yüsuf 12:109-111] 


This is why Allàh commanded His messengers and the believ- 
ers to follow what was sent down as revelation to them, which is 
obedience to Him (which is the first assumption), and to await 
His promise (which is the second assumption). He commanded 
us to seek forgiveness and to be patient, because it is a certainty 
that they will fall short and commit sins, and seeking forgiveness 
removes that, and one must have patience while waiting for Allah's 
promise. Hence, through seeking forgiveness, one completes his 
obedience, and through patience, one completes his certainty for 
Allah’s promise. And this all enters the definition of obedience and 
iman. Allah, the Most High, said: 


3 AN Soe Ue Laud Leg & gs) 
qu 
And (O Muhammad 24), follow the inspiration sent 
unto you, and be patient till Allah gives judgment. 
And He is the best of judges. 
[Stirah Yunus 10:109] 


And He, the Most High, said: 
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Verily, (many) messengers were denied before you 

(O Muhammad 3), but with patience they bore the 

denial, and they were hurt, till Our help reached 


them, and none can alter the words (decisions) of 
Allāh. Surely there has reached you the information 
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(news) about the messengers (before you). 
[Sürah al-An'ám 6:34] 


And He, the Most High, said: 


( 52 is ag I" p 


Be patient. Surely, the (good) end is for the 


muttaqun (pious). 
[Sürah Hid 11:49] 


And He commanded them also with patience if they were afflicted 
by a calamity due to their own sins, such as the appearance of an 
enemy. As He, the Most High, said regarding the story of Uhud: 
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So do not become weak (against your enemy), nor 
be sad, and you will be superior (in victory) if you 
are indeed (true) believers. If a wound has touched 
you, be sure a similar wound has touched the 
others. And so are the days (good and not so good) 
We give to men by turns, that Allah may test those 
who believe, and that He may take martyrs from 
among you. And Allah likes not the wrongdoers. 
[Sürah Ali ‘Imran 3:139-141] 
Allah, the Glorified, also told the stories of how he aided His 
messengers and believing slaves against the disbelievers in the 
stories of Nüh, Hid, Salih, Shu'ayb, Lüt, Firawn, and others. He, 
the Most High, said: 
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Indeed, in their stories is a lesson for men of under- 
standing. 
[Sirah Yüsuf 12:111] 


And He, the Most High, said: 
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And indeed, We have sent down for you dyat (proofs, 

evidences, verses, lessons, signs, revelations, etc.) 

that make things plain, and the example of those 

who passed away before you, and an admonition 
for those who are al-muttaqun (the pious). 


[Sirah an-Nür 24:34] 


This is made clear by two principles. 


The first principle is that if a group receives aid and support and 
other types of enjoyment, this does not remove the possibility of 
death, injury, or some other harm, because all of creation dies at 
some point, so death should not be viewed as an unusually harsh 
calamity. 


And He informs us that no slave is safe from Allah, if He intends 
for him something bad or if He intends for him mercy, and he has 
no protector or helper besides Allah. Where can we flee to escape 
Allah’s command and judgment? There is no refuge from Him 
except to Him. Allah, the Most High, said: 


cen Lp OA à 
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So flee to Allah (from His torment to His mercy). 
Indeed, I (Muhammad #) am a plain warner to you 
from Him. 
[Sürah adh-Dhariyat 51:50] 
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‘This is something that everyone knows, whether they are pious 
or sinners, as Aba Hazim al-Hakim said: “Those who do not fear 
Allah will not find a cure for the creation better than what the pious 
person has found from at-taqwá (fearing Allah)." 


Allah puts the believer with the most complete män through the 
most trials and tribulations, as was said to the Prophet #8: 


1 t te FNS AEN I ip 
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*O Messenger of Allah, which people are most severely tested?” He 
said, “The prophets, then the next best and the next best. A person 
is tested according to his religious commitment. If he is steadfast in 
his religious commitment, he will be tested more severely, and if he 
is frail in his religious commitment, his test will be according to his 
commitment. Trials will continue to afflict a person until they leave 
him walking on the earth with no sin on him.”“ 


The second principle is that enjoyment is attained either through 
dunyá means or religious means. The dunyd means things that are 
tangible, such as food, drink, sexual relations, clothes, or things 
related to personal identity, such as status and power. The believer, 
the disbeliever, and the hypocrite all share in the first type. Then 
it is known that enjoyment from this type is not one equal reality 
among Bani Adam; rather, they differ greatly in its amount and 
description. Some people enjoy types of food and drink that would 
harm others, either because they are accustomed to it in their 
country or because their constitution is able to handle it, etc. Some 
people are attracted to people that others may dislike, such as how 
many people in the south are attracted to a brown complexion 
while people in the north tend to be attracted to a white complex- 
ion. Likewise, clothing and climate, because some people enjoy 
colder climates that would be harmful to others. The seasons also 


212 


SHAYKHUL-ISLAM IBN TAYMIYYAH 


have an effect because people enjoy the heat during the winter, but 
look forward to the cold when it is summer. 


The principle for this is that enjoyment in the dunya corresponds to 
the need or the benefit one derives from that thing, so the bigger the 
need and the greater the benefit, the more complete the enjoyment 
and pleasure will be, and indeed Allah has permitted the beneficial 
things for the believers. 


Those who are moderate in their consumption of something experi- 
ence greater enjoyment than those who are excessive. This is because 
they become addicted and accustomed to that thing, so not much 
enjoyment remains for them even though they cannot do without it 
and they are afflicted by many illnesses because of it. 


The religion is made up of two things: belief in the message, and 
obedience to the commandment. It is known that enjoyment of 
the message is in accordance to its level of nobility and honesty, 
and the believer has with him the most honest message about Allah 
and His creation which no one else possesses, so he has the greatest 
of pleasures, unlike those whose message contains a lot of lies. As 
for obedience, if what one is commanded with is piety and justice 
and it is beneficial, then his enjoyment is greater than one who is 
commanded with other than piety, justice, and that which is benefi- 


cial. 
This is the difference between truth and falsehood. Indeed, Allāh, 
the Most High, said: 
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Those who disbelieve, and hinder (men) from the 
path of Allah, He will render their deeds vain. But 
those who believe and do righteous good deeds, 
and believe in what is sent down to Muhammad &, 
for it is the truth from their Lord—He will expiate 
from them their sins and will make good their state. 
That is because those who disbelieve follow false- 
hood, while those who believe follow the truth from 
their Lord. Thus does Allah set forth their parables 
for mankind. 
[Sirah Muhammad 47:1-3] 


And He, the Most High, said: 
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As for those who disbelieve, their deeds are like a 

mirage in a desert. The thirsty one thinks it to be 

water, until he comes up to it—he finds it to be 

nothing, but he finds Allah with him, Who will 

pay him his due (Hell). And Allah is swift in taking 
account. 

[Sürah an-Nür 24:39] 


To elaborate: Rights are of two types: cxisting rights and intended 
rights, and each one necessitates the other. 


Existing rights are established within themselves, so knowledge 
of them is the truth and the information about them is the truth. 
Intended rights are the benefits from which, if a person seeks them, 
he will benefit, and then he will obtain the enjoyment. 
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Allah Tests His Slaves with Both Happiness & 
Difficulty 


To clarify, Allah tests his slaves with both happiness and difficulty, 
and He, the Venerated, said: 
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As for man, when his Lord tries him by giving him 
honor and gifts, then he says (arrogantly), “My 
Lord has honored me.” But when He tries him by 
straitening his means of life, he says, “My Lord has 


humiliated me!” Nay! 
[Sürah al-Fajr 89:15-17] 
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Allah says that the situation is not like that. If He does not test his 
slave with difficulty and instead honors and blesses him, then that is 
not an unrestricted honoring or blessing, and if He limits a person's 
rizq (sustenance, wealth, etc.) then that is not necessarily disgracing 
him. Rather, they are both trials, tests, and examinations. So if one 
is grateful for the ease and patient upon the hardships, then both 
situations are good for him, as the Prophet % said: 
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Allah does not predestine anything for the believer except that it is 
good for him, and this applies only to a believer. If he is blessed with 
prosperity and he expresses gratitude (to Allah), then that is good 


for him, and if adversity befalls him and he endures it patiently, 
then that is good for him.’ 


But if one is not grateful or patient, then both situations are bad for 
him. 


Difference of Opinion Regarding the Issue of 
the Disbeliever's Enjoyment in the Dunyé: Is it a 
Blessing For Him or Not? 


The scholars differ in their opinion regarding the enjoyment the 
disbeliever attains in the dunya: is this a blessing for him or not? 
The basis of the differing rests on the differing opinions regarding 
ability. 


The Qadariyyah believe that Allah only wants good for every being, 


but the slaves are the ones who want bad for themselves by disobe- 


! Reported by Muslim (4/2295) and in Al-Musnad (4/332). The wording here is from 
Al-Musnad on the authority of Anas 8. 
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dience and abstaining from obedience, which he does against Allah’s 
will and ability. 


They also believe that the blessings the disbelievers receive are the 
complete blessings, like that which the believers receive, because 
they do not believe that the believers receive a special blessing that 
the disbelievers do not; rather, they [believe that] they both receive 
the same blessings, except one of them is guided (without any 
specific blessing from Allah) and the other is misguided (without 
any specific disgrace from Allah). Likewise, [they believe] the 
believer and the disbeliever are equally deserving of the worldly 
blessings. 


Those who dispute their opinion from among the people who 
affirm the gadr (predestination) sometimes do so with an even 
greater degree of falsehood, but the majority of them are upon 
the truth. Unfortunately, many people argue against the people of 
innovations great falsehoods with slightly lesser falsehoods. The 
Imàms of the Sunnah forbade this practice and ordered people to 
be moderate and just, to hold on to the Sunnah completely, and 
not to respond to falsehood with falsehood. 


So they say that the disbeliever does not receive worldly blessings 
from Allah, just as they don’t receive religious blessings, because 
the result of their pleasure is a pain much greater than the blessing 
itself, like poisoned food, or if someone gave money to another to 
gain their trust and then they killed or tortured them. They say that 
their blessing is a cause for punishment for the disbeliever, as He, 
the Most High, said: 


ey Ace fH yet ae 
4 e 1521553 eg Qi Ge 
We postpone the punishment only so that they may 
increase in sinfulness. 
[Sürah Ali ‘Imran 3:178] 


And He, the Most High, said: 
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3 ba s aod 
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Do they think that We enlarge them in wealth and 
children, We hasten unto them with good things 
(in this worldly life so that they will have no share 
of good things in the Hereafter)? Nay, but they 
perceive not. 

[Sürah al-Mu'minün 23: 55-56] 


And He, the Most High, said: 


AE lg tye Gs. uliub 
ob 136 Ses BUILT IS) GS uA UB) LEE eut 
(ou 
So, when they forgot (the warning) with which they 
had been reminded, We opened to them the gates 
of every (pleasant) thing; until in the midst of their 
enjoyment in that which they were given, all of a 
sudden, We took them to punishment, and lo! They 
were plunged into destruction with deep regrets 
and sorrows. 

[Surah al-An'àm 6:44] 


And He, the Most High, said: 


E" Ro E jae 
TF ERIS cats a DAS 045 A) 
eo Pen Se et. 4, afer re 
(05 GES Ol M uo @ od Ya 
Then leave Me alone with such as belie this Qur'an 
We shall punish them gradually from directions 
they perceive not. And I will grant them a respite. 
Verily, My plan is strong. 
[Sürah al-Qalam 68:44-45] 
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There are others from among those who affirm the qadr who differ 
with this position. They say that Allah does bless the disbelievers in 
this life. Both of these opinions can be found among the followers 
of Imam Ahmad and others. This group says that the Qur'an shows 
that Allah blesses the disbelievers and expects them to be grateful 


for their blessings, so how can it be said that they are not blessed? 
Allah, the Most High, said: 


E EEO TE MEM EP 
ES uel; VS all sn uas si i Alp 
C Ke © Jd os 
Have you not seen those who have changed the 
blessings of Allah into disbelief (by denying 
Prophet Muhammad % and his message of Islam), 
and caused their people to dwell in the house of 
destruction? (It is) Hell, which they will (enter to) 


burn. 
[Sürah Ibrahim 14:28-29] 


To His saying: 

BES Ze TP IRE SA GIS coll np 
Bj ni & "m IE 
RS) AP R$, cU S. pP eu 

eter, Be be ud grt CE ea SM 
VERE ENERO 
Allah is He Who has created the heavens and the 
earth and sends down water (rain) from the sky, 
and thereby brought forth fruits as provision for 
you; and He has made the ships to be of service 
to you, that they may sail through the sea by His 
command; and He has made rivers (also) to be of 


service to you. 
[Sürah Ibrahim 14:32] 


'To His saying: 
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And if you count the blessings of Allah, never will 
you be able to count them. Indeed, man is an extreme 


wrongdoer and a denier (of ‘Allah’s blessing). 
[Sürah Ibrahim 14:34] 


And He, the Most High, said: 


2 te aso ens dM n 6 cone É 
d V aS ut Ks úl je Heres ùl > 
Verily, We showed him the way, whether he be 
grateful or ungrateful. 


[Sūrah al-Insan 76:3] 


And how can someone reject their blessings if they were never 
blessed? 


Their view necessitates that the disbelievers have no obligation to be 
thankful to Allāh since He never blessed them with anything, and 
it should be known by the necessity of Islam that this is completely 
false. Indeed, Allah rebukes mankind for being arrogant and 
ungrateful, such as: 


{3255 4 oU MI oy 
Verily! Man (disbeliever) is ungrateful to his Lord. 
[Sürah al-‘Adiyat 100:6] 
And He, the Most High, said: 

M or aea ot $95 é 52 A act eiie 
sl ae Ue A, le ovsy Gl 35) 
Ja. 6a, ^e Lp AS ue * 4c 45 
eta gh ae clos all Js © bys feat 

i DE Gg n Es Sp seems Je gare 

(ied cA SU fe DES cas Bas 
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And if We give man a taste of mercy from Us, and 

then withdraw it from him, verily! He is despair- 

ing, ungrateful. But if We let him taste good (favor) 

after evil (poverty and harm) has touched him, he is 

sure to say, “Ills have departed from me.” Surely, he 
is exultant and boastful (ungrateful to Allah). 


[Sürah Hüd 11:9-10] 
And Salih s4 said: 


Qo LA au os ARS m. ? TA 
e) Sl SE JM o. SUL ARE 51 MSS 
frs. bou aeu a Xd gene ce 4. EX 
Stes aca Daa Web op biai Y 
{aai i a is s dn envi 
And remember when He made you successors after 
[the people of] ‘Ad and gave you habitations in the 
land; you build for yourselves palaces in plains and 
carve out homes in the mountains. So remember 


the graces (bestowed upon you) from Allah, and do 
not go about making mischief on the earth. 


[Sürah al-A'ràf 7:74] 


And He, the Most High, said: 


ee leg v a ca Más d i gh 
( E 55 

Have you not seen those who have changed the 

blessings of Allah into disbelicf, and caused their 


people to dwell in the house of destruction? 
[Sürah Ibrahim 14:28] 


And He, the Most High, said: 
k "WE dn Oe o dz 
5, Gab Saket ET Cie Hy CER 
° f ae e Due eo, wb "ED 
€ dn LX, sois IF ut v5 
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And Allah puts forward the example of a township 

(Makkah) that dwelt secure and well-content; its 

provision coming to it in abundance from every 

place, but it (its people) denied the favors of Allah 
(with ungratefulness). 

[Sirah an-Nahl 16:112] 


The first group responds by stating Allah’s saying: 


(i EAs spill Lie y 
The way of those on whom You have bestowed Your 


grace. 
[Sirah al-Fatihah 1:7] 


And the disbelievers do not share in this blessing, so they are 
removed from Allah's blessings. Allah also said in His address to the 
believers: 


(85 G ote ur I > 
Eat of the tayyibat (good lawful things) wherewith 
We have provided you. 


[Sürah Tà-Hà 20:81] 
And He, the Most High, said: 
arat oie token P eco. paleis 
{liel aS 3] Se al x j S3 


And remember the favor of Allah upon you, when 


you were enemies. 
[Sürah Ali ‘Imran 3:103] 


And He, the Most High, said: 
Tu EARNED EN E 
( & E5 ce Eus Se AU ins 15515 Y 
And remember Allah’s favor upon you and His 


covenant with which He bound you. 
[Sürah al-Ma'idah 5:7] 
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And He, the Most High, said: 


€ 31 155385 S85 6 ob usui y 
Eat of the lawful things with which We have 
provided you, and be grateful to Allah. 


[Sürah al-Bagarah 2:172] 


As for the disbelievers, they are addressed from one perspective 
concerning the enjoyment, pleasure, and happiness, but they are not 
named specifically regarding blessings. Instead, they are mentioned 
among the general references to Bani Adam, because the believers 
experience happiness in both the dunyd and the Hereafter, while the 
disbelievers only experience enjoyment in the dunya. 


In addition, the disbelief of the disbeliever is, in fact, a blessing for 
the believer, because if it was not for the existence of disbelief, sin, 
and disobedience, there would be no commanding the good and 
forbidding the evil. If it was not for the existence of the shayatin 
(devils) among mankind and the jinn, the believer would not be 
able to attain the highest levels of status and reward by way of 
enmity and opposition to them, and the sins to which they call 
mankind. 


Mankind possesses the faculties of love and hate, and his happiness 
lies in loving what Allah loves and hating what Allah hates, so if 
there was nothing in the world to hate or no one to fight against, 
then one would not be able to complete one’s zn. Indeed, Allah, 
the Most High, said: 


P» Ud) abl fe d peril} giae Lakes 
(bhi 
Only those are the believers who have believed in 


Allāh and His Messenger, and afterward doubt not 
but strive with their wealth and their lives for the 
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cause of Allah. Those! They are the truthful. 
[Sirah al-Hujurat 49:15] 


They say that if these pleasures were unrestricted blessings, it would 
mean that Allah's blessings upon His enemies were greater in the 
dunyá than His blessings upon His allies. They say that Allah's bless- 
ings that they replace with disbelief are the revelation of the Book 
and the sending of the messengers, which they disbelieve in and 
deny that they are the truth, as the Prophet && said: 


VP on gi p» Y 
Without boasting, I am from the Quraysh.? 


And likewise, His saying: 
FOE EATER E We A 2555 
5 eke @ E x ee ee, We gd utu 
AU) UG Ul RL SASS oA S qa IAE) 
4 542i NIT Ly SES e Sl ld 
And Allah puts forward the example of a township 
(Makkah) that dwelt secure and well-content; its 
provision coming to it in abundance from every 
place, but it (its people) denied the favors of Allah 
(with ungratefulness). So Allah made it taste the 
extreme of hunger (famine) and fear, because of 
that (evil, i.e; denying Prophet Muhammad #§) 
which they (its people) used to do. 
[Sürah an-Nahl 16:112] 


And He, the Most High, also said: 


P ea taki ET caw ig te dh 2535) 


2 A hadith with this wording could not be found; however, there are many ahddith in 
which the Prophet % stated that he was from the Quraysh tribe, such as the Aadith 
reported by Muslim: “Indeed, Allah chose Kinanah from the children of Isma‘il, chose 
the Quraysh from Kinanah, chose Bani Hashim from the Quraysh, and chose me from 
Bani Hashim.” 
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1f he dies or is killed, will you then turn back on 

your heels (as disbelievers)? And he who turns back 

on his heels, not the least harm will he do to Allah, 

and Allah will give reward to those who are grateful. 


[Sürah Ali ‘Imran 3:144] 


The reality of the issue is that these examples involve enjoyment, 
pleasure, and happiness in the dunyd in which there is no disagree- 
ment. Because of this, Allàh, the Most High, said: 


Bi, UG Erb ET LIS ers s D 555) 
A hb Ah By E ois JY fs 
€ Sai BE bey Os c ADI ld 
That was because you had been exulting in the earth 
without any right (by worshiping others instead of 
Allah and by committing crimes), and you used to 


rejoice extremely (in your error). 
[Sürah Ghéfir 40:75] 


And He, the Most High, said: 
ob v p NL 
{Ug ex ou Ne 3 eS exei) 
You received your good things in the life of the 


world, and you took your pleasure therein. 
[Sürah al-Ahgaf 46:20] 


And He, the Most High, said: 
EISE EI, 


And leave Me alone to deal with the beliers (those 
who deny My verses, etc.), and those who are in 
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possession of the good things of life. And give them 
respite for a little while. 
[Sirah al-Muzammil 73:11] 


And He, the Most High, said: 


(X cadis i i) 
Leave them to eat and enjoy, and let them be preoc- 
cupied with (false) hope. 

[Sürah al-Hijr 15:3] 


And He, the Most High, said: 
] $ .4 > 
4 44 E US Y) GI iadi G5 > 
Whereas the life of this world is only a deceiving 
enjoyment. 
[Sürah al-Hadid 57:20] 


And this is something that is experienced firsthand. 


However, the discussion revolves around two issues. The first: Is it 
a blessing or not? The second: Is the blessing that a believer receives 
the same as the blessing received by a disbeliever, or is it less or 
more? And this is the following issue. 


As for the first question, then it is said that the pleasures in 
themselves are not the same as the slave's action, such as the 
pleasure derived from zia, oppressing others, shirk, speaking about 
Allah without knowledge, etc. Here, the sin is a reason for a punish- 
ment greater than the pleasure derived from the action, but the 
punishment may be instant or deferred, like eating delicious food 
that is poisoned to cause illness or death. The difference being that 
the punishment can be repealed with tawbah (repentance) or by 
performing good acts. However, it is said that the pleasure attained 
by the sin does not equal that which is involved in making tawbah 
and performing righteous deeds, due to the difficulty and hardship 
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involved. This is why it is said: “Abstaining from sin is less bitter 


than seeking repentance,” and it is also said: “An hour of pleasure 
may result in long sadness.” 


However, performing repentance and good deeds that eradicate sins 
earns rewards greater than abstaining from the sin in the first place, 
so the pain of the repenter is greater than the abstainer from the 
sin in every way, but his reward is greater. Likewise, when Allah 
expiates sins, the bitterness is greater than its sweetness. 


Sometimes, pleasure is attained without sins, but that requires one 
to obey Allah, so he avoids shirking obligations and perpetrating 
prohibitions, such as the slave who enjoys the fruits of his own 
wealth or the pleasures of marriage, neither of which are forbidden. 


And Allah commands us to eat from the good things and to be 
thankful. He, the Most High, said: 


DE K Aeoaameo re a 
PG Uu cUb oe LIS Va c BI Gp 
655 16 GS op AI 
O you who believe! Eat of the lawful things with 
which We have provided you, and be grateful to 
Allah, if it is indeed He Whom you worship. 

[Sürah al-Bagarah 2:172] 


And it is reported by Muslim that the Prophet $ said: 
cops P due cdam SY Js of all oe iue alll o] 
ede eder ci Hd 


Allah is pleased with His slave who eats a meal and praises Him for 
it, and who takes a drink and praises Him for it? 


And in another narration reported by Ibn Majah: 


? Reported by Muslim (4/2095), at-Tirmidhi (172/3), and Ahmad (3/100 and 118). 
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plied! SLs Dey 1$ Ji Gelb 
The one who eats and is grateful has the status of the person who 
fasts and is patient.‘ 


And Allāh, the Most High, said: 


PERTON > 
Then, on that Day, you shall be asked about the 
delight (you indulged in, in this world)! 
[Sūrah at-Takāthur 102:8] 


When the Prophet # entertained Abul-Haytham bin at-Tihàn and 
they sat in the shade, and he gave them fruits and meat to eat and 
cold water to drink, he said: “This is from the blessings that you 
will be asked about.” He will be asked about it, seeking his grati- 
tude, not because there is any sin in it. Therefore, Allah demands 
from His slaves that they are thankful for His blessings upon them 
and that they not rely on their obedience over their disobedience. 
This is because one may fall short of what is obligatory regarding 
a blessing and use it to perform something forbidden, and so his 
action and his lack of action regarding it will be a cause for punish- 
ment. A punishment is earned by not performing obligations and 
by performing prohibitions upon a blessing, which was an action 
from Allah, even if a persons disobedience happens by Allah’s 
judgment (gada'), predestination (qadr), knowledge, will, power, 


and creation. 


The reality of the matter is that Allah blesses His slaves, and that 
blessing can be a reason for his punishment, so he receives both a 
blessing and a punishment, except the punishment is a result of his 
disobedience since he did not perform the right of the blessing and 


did not fear Allah in its regard. 


Based on this, blessings may be viewed as a blessing from one 


* Reported by Ibn Majah. 
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perspective and the opposite from another, and therefore they are 
not unconditional blessings. It does not negate them being bless- 
ings if they are conditional or unconditional, but a person must 
give the blessing its right by being grateful and appreciative of the 
blessing and by not using the blessing for disobedience to Allah. 
Hence, blessings come under the category of commanding the 
good, forbidding the evil, and the promise and the threat (i.e., the 
promise of Jannah and the threat of the Fire). 


A person who abandons what he is commanded to do in regard to 
a blessing and performs sins with that blessing, then this will be a 
cause of increasing his punishment, and therefore, in his respect, 
the blessing is not a blessing at all in terms of a/-qada' (Alláh's divine 
judgment) and a/-gadr (Allah's predestination), even if it is a bless- 
ing in general terms and to the believers? This should clarify this 
discussion, because it is an enticement and a deception. And this 
is what I meant when I affirmed the blessings from one perspective 
while negating them from another, as in Allah’s saying: 


HR kasiga S i E U I 


4 fll u5 
As for man, when his Lord tries him by giving him 
honor and blessings, then he says (arrogantly), “My 
Lord has honored me.” But when He tries him 
and restricts his provision, he says, “My Lord has 
humiliated me.” 
[Stirah al-Fajr 89:16-17] 


He told us that He honored him with blessings, and rejected the 


* For example, a person is given wealth, The people consider this isa oa Te but 
Allah knows that in terms of this person's gada' and gadr, it will actually be a reason 
for his punishment. This is because the wealth will ultimately lead EE pd 2 e 
spend his wealth attaining things that are harām, or to oppressing others. Therefore, 


wealth is, in reality, not a blessing at all. 
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statement of the man put to the test: “My Lord honored me!” 
because the man put to the test believed that this was an uncondi- 
tional honor—in other words, that the blessings he received were 
an honor for him and not a (possible) reason to be punished. The 
reality is that Allah tested him with these blessings to see if he would 
be obedient or disobedient to Him as a result. Allah is all knowing 
of what a person will do, but it is one thing to know what will be, 
and another thing to know what actually occurred.° 


As for His saying: 


M ok- 
( «55 sp 
...He gives him honor and blessings... 
[Sürah al-Fajr 89:16] 


Then this is an honor in terms of the pleasure that it contains, and 
this is why Allah mentioned it together with nimah (blessings). 
General folk tend to call anything that is done over and above 
what is customary “kirdmah” (honor), but the people of ithbat 
(affirmation of Allah and his right upon us) do not consider this 
to be unconditional kirāmah; rather, in reality, kirāmah is keeping 
to uprightness, which is obedience to Allah, and is just something 
with which Allàh puts His slaves to the test, so if they obey Him 
with it He raises their rank, but if they disobey Him then He lowers 
their rank, as He, the Most High, said: 


Gab oe DEY XR JI e Mana y ol) 

Ave o Ti 2 9, 2€ NT 
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If they had believed in Allah and went on the (right) 

way, We would surely have bestowed on them water 


^ Allah has no need to test mankind because He knows us better than we know our- 
selves, He knows how we will react in every situation, but due to His ultimate wisdom 
and justice, He tests us in order to establish the evidences for or against us, so on the 
Day of Judgment no one can claim they are oppressed. 
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(rain), that We might try them thereby. And whoso- 
ever turns away from the reminder of his Lord, He 
will cause him to enter a severe torment. 


[Sürah al-Jinn 72:16-17] 


So if blessings and honors involve both these aspects (i.e., the bless- 
ing and the trial), then they are blessings that necessitate gratitude 
due to the command and the legislation. Hence, from the aspect 
of its reality and divine decree, the sinner derives nothing from it 
except trial, tribulation, and punishment due to his disobedience 
to Allah. It is clear that even before the reality of it is apparent (to 
mankind), it is a trial and a test; it may be a cause for happiness and 
it may be a cause for despair. The aspect of its trial may be more 
apparent in that which is bitter, but Allah actually tests with both 
bitter and sweet, as He, the Most High, said: 


dra. ori ot Lda d ot Ree a 
ies piy shy ii oso i Lx > 
4 o3 Gl 
Every soul will taste death. And We test you with 
evil and with good as a trial; and to Us you will be 
returned. 
[Sürah al-Anbiya' 21:35] 


And He said: 
(Ostet Hid es oy Os 
And We tested them with good (times) and bad that 
perbaps they would return (to obedience). 
[Sarah al-A’raf 7:168] 


Therefore, whoever is tested with bitterness, hardships, and 
calamities, and whose provisions are restricted, then this is not a 
humiliation but rather a test. If he is obedient through that, then 
he will be happy, but if he disobeys Him through that, then he will 
be in despair. The reason for the happiness of the prophets and the 
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believers is the same reason for the despair of the disbelievers and 


the sinners. 


Allah, the Most High, said: 


igs [ va c etna acts m pul ) 
And those who are di in poverty and Auch 
and during battle. Those are the ones who have 
been true, and it is those who are the righteous. 
[Sürah al-Bagarah 2:177] 


And He, the Most High, said: 


EE Sik s ERI Pages of ss dy 
(5 à udi eq Pinna m ds NS 


Or do you think that you ar enter Paradise 

without such (trials) as came to those who passed 

away before you? They were afflicted with severe 
poverty and ailments and were so shaken. 


[Sūrah al-Bagarah 2:214] 


And He, the Most High, said: 


of a He Bey USA oe us vd 
J^ os up ey o^ e imas » 
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And among the Bedouins ‘round about you, 
some are hypocrites, and so are some among the 
people of al-Madinah; they exaggerate and persist 
in hypocrisy. You (O Muhammad $) know them 


not, We know them. We shall punish them twice, 
and thereafter they shall be brought back to a great 
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(horrible) torment. 
[Sürah at-Tawbah 9:101] 
And He, the Most High, said: 


AM edi O8 Si Ld ox glass y 
€ o3 d 
And we will surely let them taste the nearer punish- 


ment short of the greater punishment that perhaps 
they will repent. 


[Sürah as-Sajdah 32:21] 
And He, the Most High, said: 


Gris 
And We had gripped them with suffering (as a 
warning), but they did not yield to their Lord, nor 

did they humbly supplicate. 
[Sürah al-Mu'minün 23:76] 

Additionally, the good things that bring happiness, with which 

a slave may be tested, come from the obedience that the slave 

performs, and the evil things that bring dislike and despair, with 


which a slave may also be tested, come from disobedience performed 
by the slave, as Allah, the Most High, said: 


op Unal ug" sh gb Hat by Daal by 

Jy ues s pty ados 1o ui He 
Cii 

Whatever of good reaches you, is from Allah, but 


whatever of evil befalls you, is from yourself. And 
We have sent you (O Muhammad #5) as a Messenger 
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to mankind, and Allah is sufficient as a witness. 
[Surah an-Nisa' 4:79] 


And He, the Most High, said: 


oh AF v A y 
COP I NO 


(What is the matter with you?) When a single disas- 
ter smites you, although you smote (your enemies) 
with one twice as great, you say, “From where 
does this come to us?" Say (to them): “It is from 

yourselves (because of your evil deeds).” 
[Surah Ali ‘Imran 3:165] 


And He, the Most High, said: 
do S "X 
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And whatever of misfortune befalls you, it is 
because of what your hands have earned. And He 
pardons much. 

[Sürah ash-Shüra 42:30] 

And He, the Most High, said: 
H apti CA S iuh UA 15) S y 

4 3555 GS) Y Gj o du Os Sae 
How then, when a catastrophe befalls them because 
of what their hands have sent forth, they come to 
you swearing by Allah, *We meant no more than 
goodwill and conciliation!" 

[Sürah an-Nisa' 4:62] 


And He, the Most High, said: 
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But if they turn away (O Muhammad $$ from the 
Islamic monotheism which you have brought to 
them). We have not sent you (O Muhammad ¥) as 
a báfiz (protector) over them (i.e., to take care of 
their deeds and to recompense them). Your duty is 
to convey (the message). And verily, when We cause 
man to taste of mercy from Us, he rejoices there at, 
but when some ill befalls them because of the deeds 
which their hands have sent forth, then verily, man 

(becomes) ungrateful! 


[Sürah ash-Shitra 42:48] 


Then, those good things that are born of obedience and reward, if 
they are used to perpetrate sin, will be a cause for one's punishment 
and adversities; this is the recompense for disobedience. But if one 
is obedient to Allah in their regard, then they will be a cause for 
one’s reward and happiness. So consider this and know that actions 
are judged by their outcomes. That which appears to be a blessing 
and begins as a pleasure could be the reason for punishment, and 
that which appears to be a punishment and begins as a hardship 
could be the reason for a reward. Likewise, that which is obedi- 
ence—in the eyes of the people—could be the reason for a slave's 
destruction due to him abandoning that obedient act when tested, 
and that which is a sin—in the cyes of the people—could in fact be 
a reason for one's happiness, due to one’s repentance and abstinence 
from such an act, which is the final outcome of that sin. 


Hence, the command and the prohibition relate to what is current, 
so the slave is commanded with unrestricted obedience and forbid- 
den from unrestricted disobedience, and commanded to be thankful 


for every blessing he receives. 
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Qada' and qadr (fate and divine pre-decree) is Allah’s knowledge, 
His Book, and what follows from that of His will and creation, and 
it is in accordance with the future reality. Hence, actions are judged 
by their final outcomes, and those who are truly blessed, in reality, 
are those who die in a state of imdn. 


The people differ in their opinions regarding this issue: 


Those of the Mutakallimah who affirm the gada' and qadr note 
that al-gadr is from Allah's knowledge, His Book, His will, and 
His creation, but they may negate that which extends from His 
commands and forbiddances, the promise and the threat, the 
universal wisdom and the details of the specific judgment. 


As for the Qadariyyah and those who resemble them, who do not 
take note of any of that except the commands and prohibitions 
and the promise and the threat, then they have indeed commit- 
ted disbelief in something that it is obligatory for a Muslim to 
believe—such as His creation, His Book, His will, and His direct- 
ing of His believing slaves, who were given the evidence due to 
specific guidance—and disbelief in His judgment upon the disbe- 
lievers with His justice, as is reported in the hadith: 


n E ASAE E - ae 
DGS Ga ae SH) Ga ol 
Your command is carried out in us; Your judgment for us is just.” 
And your Lord does not oppress anyone. 


If it is known that everyone who is tried with happiness or hardship 
is posed with a hidden benefit or a harm, and that the benefit is 
attained if one obeys Allah regarding it, and the harm occurs when 
one disobeys Allah regarding it, then it should be clear that people 
are of four types: 


1) Those whose rectification is attained through a blessing. 


7 Reported in Al-Musnad (5/267-268) on the authority of Ibn Mas'üd, with the word- 


ing: “Your command is carried out in me; Your judgment for me is just.” 
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2) ‘Those whose rectification is attained through adversity. 
3) Those whose rectification lies in both scenarios, 


4) And finally, those who will not receive rectification in 
either situation. 
One person could fit into all four of these categories at different 
times or all at once depending on the type of trial. 


It is reported in a hadith that Allah says: 


Oly CLUS oad ual Jy codi Y char Y os cose ye al 
o^ Oly EUS odd carl Sy Gail Y sede Y esse gy 
NS, "OB odd Aa oy cei b dole, N o^ wale 


DT al goke al al 
There are those among my slaves who will only be rectified by 
wealth, and if I made him poor it would ruin him; and there are 
those among my slaves who will only be rectified by poverty, and if 
I gave him wealth it would ruin him; and there are those among My 
slaves who will only be rectified by sickness, and if I were to cure 
him it would ruin him. Indeed, I manage my slaves. Indeed, I am 
All-Knowing, All-Hearing.* 


The immediate enjoyments are, in reality, not blessings and can 
instead be a test and a punishment if one uses them for disobedi- 
ence. Previous obedience can come to nothing and could be the 
cause of bad if it is ultimately followed by apostasy and tribulation. 
Likewise, worldly pain and suffering could really be a blessing, and 
previous disobedience could lead one to goodness by way of repen- 
tance and patience, changing disobedience into obedience. 


This requires the slave to be in need of seeking Allah's support at 
all times by way of obedience to Him, and with a steadfast heart. 


* The source of this hadith is unknown. 
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There is no might or strength except with Allah. 


This is because mankind is as Allah described them in His saying: 


$e eee oh foe He ENN BE tds 

Sb So Wales d à be Olas) Gà 53i) 
PTT. z pi 
Eia gp AM ela al qd; O hus Dess 

ki 4p Ge. We way -24 91 24 

(io pA UD ue DEDI CS Dus 
And if We give man a taste of mercy from Us, and 
then withdraw it from him, verily! He is despair- 
ing, ungrateful. But if We let him taste good (favor) 
after evil (poverty and harm) has touched him, he is 
sure to say, “Ills have departed from me." Surely, he 


is exultant and boastful (ungrateful to Allah). 
[Sürah Hüd 11:9-10] 


And He, the Most High, said: 
$5 Ld d cte Jan oss uso Gall VI 
(X5 
Except those who show patience and do righteous 
good deeds, those: theirs will be forgiveness and a 
great reward (Paradise). 
[Sürah Hüd 11:11] 


He informs us that during hardship after ease, he despairs that the 
hardship will never cease in the future, and he rejects the blessings 
that Allah had previously bestowed upon him; and during times 
of joy after a time of hardship, he feels safe from returning to that 
place of difficulty again in the future, and he forgets his previous 
situation with his saying: “Tis have departed from me." Surely, he is 
exultant, and boastful” (Sirah Hüd 11:10]. Boastfully looking down 
upon others due to that with which Allah has blessed him. 


Allàh, the Most High, said: 
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Oe AN V 8 sla ib un yy 
( eI AS ia BH 
Verily, man (disbeliever) was created very impatient; 
irritable (discontented) when evil touches him, and 
niggardly when good touches him. 
[Sirah al-Ma'arij 70:19-21] 


He informs us that he is worrisome and impatient during difficul- 
ties and ungrateful and miserly during good times. 


Allah, the Most High, said: 


"n € of 3 
Y dn css ol yada GIS o St 
(5US lid ouai Ow dS 

And He gave you all that you asked for, and if 

you count the blessings of Allah, never will you 

be able to count them. Verily! Man is indeed an 

extreme wrongdoer—a disbeliever (an extreme 

ingrate, denies Allah’s blessings by disbelief, and by 

worshiping others besides Allah, and by disobeying 

Allah and His Prophet Muhammad #). 

[Surah Ibrahim 14:34] 


And He, the Most High, said: 
(325) dy Owl 


Verily! Man is ungrateful to his Lord. 
[Sürah al- Adiyàt 100:6] 


And He, the Most High, said: 


Jedi pl jets! Je i Chie D 
as busy ees uo c á il ss ol a 
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(Ye Gb or 
Truly, We did offer al-amānah (the trust or moral 
responsibility or honesty and all the duties which 
Allah has ordained) to the heavens and the earth, 
and the mountains, but they declined to bear it and 
were afraid of it (i.e., afraid of Allah’s torment). But 
man bore it. Verily, he was unjust (to himself) and 
ignorant (of its results). 
[Sürah al-Ahzab 33:72] 


And He, the Most High, said: 


P Ate Be ah Spee Gee A ees ed 
Ray Bp US Em, ue OLS eS 
eA NIAE Z LEN fui 
(555 Oks Yl 085. GUI as 
Say (to the disbelievers): *If you possessed the 
treasure of the mercy of my Lord (wealth, money, 
provision, etc.), then you would surely hold back 
(from spending) for fear of (being exhausted), and 
man is ever miserly!” 
[Sürah al-Isra' 17:100] 


3) 


And He, the Most High, said: 


Va NI AS Lu SAL A "PHP 
$0] VI Oe os ipe Sl PA eA 1315 > 
s io Kw aie Coss of at d okra ace 
(pF Des OGG oF Fi d SUS UG 
And when harm touches you upon the sea, those 
whom you call upon besides Him vanish from you 
except Him (Allah alone). But when He brings you 
safely to land, you turn away (from Him). And man 

is ever ungrateful. 


[Sürah al-Isra' 17:67] 


And He describes the believers as being patient during adversity as 
well as in times of ease, due to Alláhs saying: 
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E ight etd ee 4 é 6 
E25 ed 9 onan oss co oi oy 
CX Fj 
Except those who show patience and do righteous 
good deeds, those: theirs will be forgiveness and a 
great reward (Paradise). 


[Stirah Hid 11:11] 


In fact, patience can sometimes be even harder during times of ease, 
as is witnessed by this statement from some of the Sahabah: 


ya an cll bolaly b ras el alU Lulu 
We were tested by hardship and adversity and so we were patient, 


but then we were tested by ease and happiness and we were not 
patient. 


The Prophet S£ used to seek Allah’s help from the trial of poverty . 
and the trial of affluence, and he $$ said to his Companions: 


Ede ed phe uu cds hte uui Ad dug 
Li LS BIS GSS OF n de Ch us Gun 


sax cs segs 
By Allah, I do not fear for you poverty, but I fear that (the riches 
of) the dunya will be bestowed upon you, as it was for past nations, 
whereupon you will compete with each other for it as they competed 


for it, and it will destroy you as it destroyed them.” 


Whoever is not defined by the term iman is either able-bodied or 
disabled. If a person is able-bodied, then he will display what is 
within him of sin, oppression, shirk, speaking about Allah without 
knowledge, and abstaining from justice, prayet, sincere supplica- 
tion, etc., all in accordance to his ability. Indeed, the slave only acts 
if there is the ability and the desire to act, so a person who combines 


? Reported by al-Bukhari (8/90), Muslim (4/2273), and others. 


241 


THE PRINCIPLE OF LOVE AND DESIRE 


both a level of capability with high levels of sin and wickedness will 
be more extreme in his disobedience, such as Fir'awn and the other 
arrogant tyrants like him. They do not resist their desires and they 


do not fear Allah. 


The believer, on the other hand, acts upon Allah’s commands with 
diligence and piety in accordance to his ability. 


Those who are not believers, but are instead sinners, disbelievers, 
hypocrites, or wrongdoers, if they are incapable of acting on their 
desires, they become the most wretched kinds of people and the 
most submissive, doing whatever they want. This is because they 
lack zmán to enrich their souls and to give them the strength to 
avoid things that are harmful. 


This is the situation of the nations that are distant from knowledge 
and iman, as was the case for the Turks, Tartars, and the Arabs in 
their pre-Islamic periods. They were among the most arrogant and 
oppressive when in a position of authority, but among the most 
lowly of people if overpowered. 


As for the believers, Allah said to them when they were being 
oppressed: 


ed the aoe ath doa i sc. 
Sa AS of OME (ig VS YG i S) 
So do not weaken (against your enemy), nor be sad, 
and you will be superior if you are indeed (true) 
believers. 


[Sürah Ali ‘Imran 3:139] 
Thus, the believers are superior even if they are conquered. 
Ka’b bin Zuhayr said in his description of the Sahabah: 


They were not overcome by joy if their spears struck their target one day, 


But neither were they overcome by anguish if they were the ones struck. 


Therefore, the tactic that should be employed with every person 
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who has corrupt desires, such as sins, oppression, shirk, speaking 
without knowledge, etc., should be one of two approaches: either 
rectification of a person's desires or minimizing his ability to act on 


those desires, because if a person possesses both corrupt desire and 
ability, then evil will occur. 


If someone has righteous desires, then his ability to act on his 
desires should be helped and supported, so he may be able to 
perform good actions. Conversely, effort should be made to rectify 


a person's desires if the person has bad desires and his ability cannot 
be restrained. 


‘The objective is to strengthen the righteous desires and the ability to 
perform them, as much as possible, and to weaken corrupt desires 
and the person’s ability to perform them as much as possible. And 
there is no might or power except with Allah. 


The Believer Receives Greater Bliss & Enjoyment 
Than the Disbeliever 


It is apparent from this that the believer is in a good situation and 
that his blessings and pleasure outweigh that of the disbeliever in 
this life and the next, even if the duy is a prison to the believer and 
paradise to the disbeliever, because—from the believers perspec- 
tive—the dunyd is like a prison in comparison to Allah's blessings 
and generosity after death. The disbeliever, on the other hand, has 
nothing to look forward to after death except Allah’s severe punish- 
ment, so for him, the dunyd is like a paradise in comparison to what 


is to come. 


The disbeliever possesses corrupt desires and is either capable or 
incapable of acting upon them. If he is incapable, then this will 
hinder his desires to the point that he will not be able to reconcile 
between the two, but if he is capable of fulfilling his desires, then he 
will over-indulge to the extreme until he is unable to stop. 
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This is why you find that those who oppress themselves go to great 
lengths, sinning and spreading corruption, seeking the next thing 
that will bring them some temporary fulfillment of their senses, but 
their hearts are never satisfied. This is how they behave in relation 
to their attempts to attain enjoyment and pleasure, but in terms of 
their fear of their enemies, they are the most frightened people from 
among mankind, and there is no life for someone possessed by their 
fears. The disbeliever who is incapable of achieving his desires lives 
in great torment. He is constantly regretful for the things that he is 
missing and the things that cause him harm. 


If the believer is able to achieve his righteous desires and act upon 
his beneficial knowledge, then his heart is in a state of peace and 
tranquility due to his good acts, and he experiences peace and 
pleasure of the eye that cannot be described. Even the believer who 
is unable to act on his righteous intention and beneficial knowledge 
achieves a level of happiness that is indescribable. 


The Pleasure Experienced by Pious People is 
Greater Than the Pleasure Experienced by 
Sinners 


This is all witnessed by personal experience, but many people make 
the mistake of witnessing the enjoyments obtained by sinners and 
partaking in these pleasures, without ever knowing the sweetness 
of the pleasures obtained by the people of piety, and most people 
are ignorant of this fact, as if they are deaf and dumb, and this 
ignorance is due to a lack of witnessing real imdn and tasting its 
sweetness, with the addition of the ignorance of the murakallimin 
(people of rhetoric) regarding knowledge of the realities of what 
Allah’s commands possess of benefit and rectification, and also the 
benefit and rectification for the believing slave that His creation 
possesses, Hence, their ignorance incorporates what He informed 
us of concerning His creation and commands, and that which His 
slaves fail to perceive of the reality of #mān and its sweetness, along 
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with the oppression present in the souls preventing them from the 
greatness of Allah's blessings, generosity, and pleasure, and placing 
them in Allah’s punishment and anger. 


When People Became Absorbed in the Issues 
of Qadr (Predestination), a Number of Groups 
Innovated Statements that Opposed the Qur'an & 
Sunnah 


When people began to probe into the issues of gadr, why Allah 
created the creation, why He commands, and so on, without 
guidance from Allah, they split away from their religion and became 
factions. 


One group argued that Allah only creates people who are beneficial 
to the creation, and that He also does not command something to 
happen unless it is beneficial, and that it is the slave who divests 
himself from the benefit and performs harmful acts against Allah’s 
will and beyond His ability to prevent [it from] happening. By this 
statement, they intended to free Allah of any oppression or wrong- 
doing, and they describe Him with wisdom, justice, and goodness, 
but instead they negate His knowledge, ability, writing, creation, 
and will. Some from this group say, “Allah does not know or write 
what the slaves will do until they have done it.” 


Another group argues that Allah knows what the slave will do 
before he does it and He knows that they will disobey Him and 
do things that harm themselves. So the reason for notifying them 
of the creation and the command is for continuous, unadulterated 


benefit. 


People say to them: “Whoever knows that their good intentions 
will not come to fruition but will still strive with all their ability 
among the most ignorant and foolish 


to attain it, they are from : fool 
ess while affirming 


people." They negate a small amount of foolishn 
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and they claim that He only predestines what 


a greater foolishness, Bae e 
so they limit His power. 


He wills to happen to them, 


The people of affirmation respond by affirming His general power 
and ability, His will, His creation, and His eternally pre-existent 
knowledge. All of this is good and in accordance with the Sunnah 
and represents the completeness of imn in the gadr, i.e: belief in 
Allah's eternally pre-existent knowledge, His will, His creation, and 
His ability over all things; but they add to that some things that are 
not from the Sunnah. 


It is reported in the Sunnah that Allah does what He wills and rules 
as He pleases, and He is not asked about what He does; rather, 
they are the ones whose actions are asked about. He commands the 
slaves to be obedient to Him, while He guides whom He wills and 
misguides whom He wills, just as He, the Most High, said: 


Lo) BEE oo egi pU US I on IIS) 
And Allah invites to the Abode of Peace and guides 
whom He wills to a straight path. 

[Sürah Yünus 10:25] 


They also claim that Allah does not create the creation out of 
wisdom or His mercy for them; rather [they say] it is possible 
that He created them to harm all of them, and they see this to 
be wisdom. They do not negate for Allah the kinds of oppression 
that He negates for Himself, since He states that He only punishes 
or rewards mankind in accordance to their actions, and whoever 
p righteous deeds and is a believer will never fear oppression 
or harm. 


They claim that anything that could be written as someone's 
destiny could not be oppression, even punishment of the prophets 
and messengers, honoring the disbelievers and hypocrites, and so 
on. Hence, the oppressions that Allah negates for Himself are not 
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deemed as oppressive by this group. Allah, the Most High, said: 


o? 93 a á 
{ sla Wb 2 2 5p 
And Allah wills no injustice for (His) slaves, 
[Stirah Ghüfir 40:31] 


They understand this verse to mean: “Allah does not will what is 
not possible for His slaves." They also claim that Allàh commands 
His slaves with something that may not be a benefit to them; in 
fact, He may command them with something which, if the slave 
was to perform it, would be harmful for him, but if he does not do 
it, then he would be punished for that. Hence, the slave would be 
stuck between two hardships: the hardship that results from obedi- 
ence and the hardship that results from disobedience. If this was 
the case, then the commands would be harmful for His slaves, not 
a benefit. 


They say that He commands with what He wishes, and they deny 
that there are “lal (reasons, just causes) within the rulings of the 
sbari ab that justify the rulings. These 4al are based on attaining 
benefit and repelling harms. Some of their group reject all of the 
“lal of the shariah rulings, while some say that the “lal are just 
signs and indications towards the wisdom behind the rulings, 
because they are suitable and appropriate for it. In addition to this, 
they believe it possible that a slave could derive no reward or benefit 
from performing an obligation in the religion, but if the shariah 
brings a promise, then they believe that the slave is promised a 
reward, but most likely they believe that reward to only be in the 
Hereafter, Therefore, the performance of obligations could possibly 
not be of current benefit to the slave (according to the view of this 
group), and he will not receive any immediate blessings or pleasure; 
in fact, it could be harmful for him. 


‘The belief that obedience to Allāh and His Messenger could 
possibly be of no benefit and not beget any blessing, pleasure, or 
tranquility, and could actually lead to hardship, harm, pain, and 
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suffering, could be the greatest cause for people to avoid perform- 
ing Allah and His Messengers commands, and if the person was 
weak in their belief pertaining to the promises and threats given by 
Allāh, then this could be a cause for someone to leave the religion. 
Even if his belief in Allah’s promise is strong, then his motivation 
to perform the obligations could be confused between this punish- 
ment and that punishment, and if he believes that Allah’s promise 
is only for the Hereafter, then he will believe that there is no benefit 
or rectification in the Zum except for those who disbelieve, spread 
corruption, or are disobedient. 


This kind of thinking leads people away from obedience to Allah 
and His Messenger, and makes the believing slave hesitant. There 
are two possible outcomes from such a belief: 


1) The first is that the person tends towards the side of obedi- 
ence, in which case he believes that for his whole life he will not 
experience any benefit or pleasure, but rather he will experience 
punishment, pain, suffering, and harm, and this is something that 
no one could bear patiently. 


2) The second outcome is that the person tends toward 
disobedience sometimes or most of the time and then intends to 
make tawbah (repentance) shortly before death. 


There is no doubt that even though the person who follows the first 
way is correct, the person who follows this second way of think- 
ing is more intelligent and logical (given this situation) than the 
person who is obedient to Allah for his whole life, because by doing 
this he saves himself from the punishment that the obedient person 
experiences in the dunyd, and then by making sawbah he removes 
the punishment from himself and Allah replaces his bad deeds with 
good deeds. In the Hereafter, his reward may even be greater than 
that of the person who strove to be obedient his whole life, and even 
if his reward is less, his superiority over him is just the superiority 
between the people of differing levels in Jannah. This is the choice 
that most people would make in the face of enduring punishment, 
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misery, and tribulation for a lifetime, because no one could bear 
that patiently. Enduring torture for 60 or 70 years without benefit 
or pleasure is something that goes against the natural disposition of 
people. 


This group makes the slaves with Allah at the level of the employer 
and the employee, as if Allah employed them for the length of 
their time in the dunyé to work on something that will not benefit 
them and their Lord will not compensate them until after death. 
‘This compares Allah to an incapable and ignorant person, which is 
obligatory to free Allah from; Glorified is He and High above that 
which the oppressors say about Him. 


The Correct Statements of Ahlus-Sunnah wal- 
Jamá'ah Concerning Qadr 


The truth which is obligatory to believe is that Allah, the Glorified, 
sent His Messenger as a mercy to the creation, and sending the 
messengers and revealing the Books was a greater mercy for the 
creation than the sending of the rains and the growing of seedlings, 
even if some people experience pain due to this mercy. 


Then indeed, as Qatádah and others of the Salaf (righteous 
predecessors) said: “Allah does not command His slaves with the 
obligations of the religion for His own need, nor does He forbid 
them from the religion’s prohibitions; rather, he orders them to do 
that which will bring them rectification and forbids them from that 


which will bring them harm.” 


Abii Dharr reported in the hadith from the Prophet #8: 
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O My slaves, I have made oppression unlawful for Me and unlaw- 
ful for you, so do not commit oppression against one another. My 
slaves, all of you are misguided except those whom I guide to the 
Right Path, so seek guidance from Me so that I may direct you to 
the Right Path. O My slaves, all of you are hungry except those 
whom I feed, so seek your sustenance from Me so that I may give 
that to you. O My slaves, all of you are naked except those to whom 
I provide garments, so seek your clothes from Me so that I should 
clothe you. O My slaves, you commit error night and day and I am 
there to pardon your sins, so seek forgiveness from Me so that I 
should grant you pardon. O My slaves, you can neither do Me any 
harm nor can you benefit Me. O My slaves, even if the first among 
you and the last among you and all of mankind and jinn, all had 
the heart of the most pious man, it would not add to My power. 
O My slaves, even if the first among you and the last among you 
and all of mankind and jinn all had the heart of the most wicked 
man, it would cause no loss to My power. O My slaves, even if the 
first among you and the last among you and all of mankind and 
jinn were to stand in one place and ask Me for something and I 


— 
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gave each person what he asked for, it would not in any way cause 
any loss to Me except that which is caused to the ocean by dip in 

a needle in it. O My slaves, I record your actions, then I Ra 
you. So whoever finds good, then let him praise Allah, and whoever 


finds anything other than good, then let him not blame anyone but 
himself.'° 


And Allah, the Most High, said describing the Prophet: 


( ele LIE Li ey 
He enjoins upon them what is right and forbids 
them from what is wrong and makes lawful for 
them the good things and prohibits for them the 
evil, and relieves them of their burden and the 


shackles which were upon them. 
[Sürah al-A raf 7:157] 


And He, the Most High, said when He mentioned wudz: 


3 4 we owe" ANTA pole ap Bow qe 
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Allah does not want to place you in difficulty, but 
He wants to purify you, and to complete His favor 
on you that you may be thankful. 

[Sürah al-Ma' idah 5:6] 


hat He does not want His commands to place 

the phrasing in the verse suggests that the 
kind of difficulty, and He 
fy us and complete His 


So He informed us t 
us in difficulty, and 
ncgation of difficulty is general to every 
informed us that He only intends to puri 
blessings upon us. 


" Reported by Muslim (4/1994). 
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And He, the Most High, said in another verse: 
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And strive hard in Allah's cause as you ought to 
ith sincerity and with all your efforts, that 


). He has chosen you 
onotheism to 


strive (wi 
His name should be superior, 
(to convey His message of Islamic m 
mankind by inviting them to His religion, Islam), 
and has not laid upon you in religion any hardship; 

it is the religion of your father Ibrahim. 
[Surah al-Hajj 22:78] 


Indeed, He clearly tells us in this verse that the religion does not 
create difficulty for us, and He negates this difficulty emphatically 
and comprehensively; therefore, whoever believes that there is even 
an atom of difficulty in Allah's commands has disbelieved in Allah 
and His Messenger. Hence, what about the one who believes that 
the thing which Allah commands could be a source of corrup- 
tion and harm instead of benefit and rectification for us?! Indeed, 
whatever hardship one experiences from the religion does not come 
from Allah and His Messengers commands, but rather the diffi- 
culty arises from nifaq (hypocrisy), as Allah, the Most High, said: 
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But no, by your Lord, they can have no faith, until 
they make you (O Muhammad 8%) judge in all 
disputes between them, and find in themselves no 
resistance against your decisions, and accept (them) 
with full submission. 

[Sürah an-Nisa' 4:65] 
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And Allah, the Most High, said after the command to fulfill the 


fast: 
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Allah intends for you case and does not intend for 
you hardship. 
[Sürah al-Bagarah 2:185] 


Therefore, if Allah does not want the things He commands us 
with to be a hardship upon us, then how could He want harm and 
corruption to befall us if we obey His commands? 


Imén & Obedience are Better for the Slave in 
the Dunyá & the Hereafter than Disbelief & 
Disobedience 


Allah tells us that zman and obedience are better for the slave than 
disbelief and disobedience in the dunyd and the Hereafter. A person, 
due to his ignorance, may think that disbelief and disobedience are 
better for him in the dunyd, as those who possess ignorance and 
hypocrisy say: “The obligations of the religion may not be of any 
benefit to the slave throughout his whole life; rather, that is found 
in the things that are forbidden.” Allah, the Most High, said: 
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Fighting (for Allah's cause) is ordained for you 
(Muslims) though you may dislike it, and it may be 
that you dislike a thing which is good for you and 
that you like a thing which is bad for you. Allah 
knows but you do not know. 

[Sürah al-Baqarah 2:216] 
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And He, the Most High, said about those who follow the shayatin: 
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They followed what the shayatin (devils) gave out 
(falsely of the magic) in the lifetime of Sulayman. 
Sulayman did not disbelieve, but the shaydtin 
(devils) disbelieved, teaching men magic and such 
things that came down at Babylon to the two angels, 
Harat and Marat, but neither of these two (angels) 
taught anyone (such things) till they had said, 
“We are only for trial, so disbelieve not (by learn- 
ing this magic from us).” And from these (angels) 
people learn that by which they cause separation 
between man and his wife, but they could not thus 
harm anyone except by Allah’s leave. And they learn 
that which harms them and profits them not. And 
indeed, they knew that the buyers of it (magic) 
would have no share in the Hereafter. And how 
bad indeed was that for which they sold their own 
selves, if they but knew. 


[Sürah al-Baqarah 2:102] 


He informs us here that they know that their deeds will not benefit 
them after death, In fact, they know that they have no portion of 
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the Hereafter, and they only seek the benefit that their deeds may 
bring in the Zunya. This is known as worldly-wise, i.e., the kind of 
intelligence that allows someone to live a good life in the dunyz. 


Allah, the Most High, said: 
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And if they had believed and guarded themselves 

from evil and kept their duty to Allah, the reward 

would have been far better from their Lord, if they 


but knew! 
[Sürah al-Baqarah 2:103] 


Allah informs us that it is better for His allies that they believe and 
are pious; it is better for them than what they could seek from the 
dunya, if only they knew. Hence, the good in the Hereafter, which 
is the attainment of benefit and the repulsion of harm, is greater 
than the good that can be attained in the dunyå. Allah, the Most 
High, said: 
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Thus did We give full authority to Yüsuf in the land, 
to settle therein, when or where he likes. We bestow 
Our mercy on whom We please, and We do not 
allow the reward of the good-doers to be lost. And 
verily, the reward of the Hereafter is better for those 
who believe and fear Allah and keep their duty to 
Him. 
[Sürah Yüsuf 12:56-57] 


And He, the Most High, said: 
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And they said nothing but, *Our Lord! Forgive us 
our sins and our transgressions, establish our feet 
firmly, and give us victory over the disbelievers." So 
Allah gave them the reward of this world and the 
excellent reward of the Hereafter. And Allah loves 

the good-doers. 
[Sürah Ali ‘Imran 3:147-148] 


And He, the Most High, said about Ibrahim: 
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And We gave him good in this world, and in the 
Hereafter he shall be of the righteous. 
[Sirah an-Nahl 16:122] 


Allah, the Most High, then explained that performing the obliga- 
tions that one dislikes is better than also abstaining from it in the 
dunya. He, the Most High, said: 
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And if We had ordered them (saying), “Kill 
yourselves (i.e., the innocent ones kill the guilty 
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ones) or leave your homes,” very few of them 

would have done it; but if they had done what they 

were told, it would have been better for them and 

would have strengthened their (faith); and indeed, 

We should then have bestowed upon them a great 

reward from Ourselves. And indeed, We should 
have guided them toa straight way. 


[Sürah an-Nisa' 4:66-68] 


In this context, He, the Most High, also said: 
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Have you seen those (hypocrites) who claim that 
they believe in what has been sent down to you and 
what was sent down before you, and they wish to 
go for judgment (in their disputes) to the taghit 
(false judges, etc.) while they have been ordered to 


reject them. But the Shaytan wishes to lead them 


far astray. 
[Stirah an-Nisa' 4:60] 


These are the hypocrites from among the People of the Book. 


The mushrikiin resemble those who discard the Book of Allah as if 
they don't know that “they followed what the shayatin (devils) gave 
out (falsely of the magic) in the lifetime of Sulayman” [Sarah al-Baqa- 
rah 2:102]. Indeed, they abandoned the Book of Allah to follow 
superstitions, false deities, magic, and the Shaytin. This is the 
situation of those given a portion of the Book who believe in super- 
stition and jaghit, and those who pretend to believe in Allah and 
His messengers yet seek their judgments from tdghit. 
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A taghit is any person, jinn, or idol aggrandized and self-aggran- 
dized without obedience to Allah and His Messenger. 


This is the situation of many of the fugaha’ (Islamic jurists), the 
mutakallimin, and others from this ummah who imitate the Jews 
and possess some hypocrisy, those who oppose the Book of Allah 
and the Sunnah of His Messenger with superstitions and false 
deities, and those who judge by other than the Book of Allah and 
the Sunnah of His Messenger ¥% And He, the Most High, said: 
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And when it is said to them, *Come to what Allah 
has revealed and to the Messenger," you see the 
hypocrites turning away from you (Muhammad i£) 
in aversion. How then, when a catastrophe befalls 
them because of what their hands have sent forth, 
they come to you swearing by Allah, “We meant no 
more than to do good and achieve success!” 


[Sürah an-Nisa' 4:61-62] 


Meaning thar they only intended by their actions to withdraw from 
obedience to Allah and His Messenger and instead follow the false 
deities that they follow in order to attain a benefit for themselves 
and to repel a harm, such as seeking knowledge and its application, 
as is the case with some of the mutakallimin; or such as seeking 
different perceptions and existences, as is the case with some of 
the muta‘abbidah; or such as those who seek their inner and outer 
desires, as is the case for those who seek status or temptation. 


Allah, the Most High, said: 
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The Shaytan wishes to lead them far astray, 
[Surah an-Nisa' 4:60] 

Meaning: Lead them away from their objective, which is to attain 
benefit and repel harm, which can only be achieved by being obedi- 
ent to Allah and His Messenger and by not following the false 
deities. Hence, if Allah destines them to not achieve their objective 
in the Zunya and afflicts them with calamity due to their actions, 
they say, “We only intended to do good,” i.e., they intended good 
for themselves and not hardship, “...and to be successful,” i.e., to 
gather together the rights and general good. 


Allah, the Most High, said: 
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They (hypocrites) are those of whom Allah knows 
what is in their hearts... 


[Sürah an-Nisa' 4:63] 
He knows their corrupt beliefs and desires, and their doubts. 


Then He, the Most High, said: 
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...S0 turn aside from them (do not punish them) 
but admonish them, and speak to them an effective 
word to reach their inner selves. 
[Sürah an-Nisa' 4:63] 
Then He, the Most High, said: 
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And We did not send any messenger except to be 
obeyed by the permission of Allah. And if, when 
they wronged themselves, they had come to you (O 
Muhammad), and asked forgiveness of Allah and 
the Messenger had asked forgiveness for them, they 
would have found Allah accepting of repentance 
and merciful. 
[Sürah an-Nisa' 4:64] 


Therefore, Allah invited them to repent after they committed their 
sins of hypocrisy. This shows the complete mercy of Allah for His 
slaves. He commanded them to be obedient before they were disobe- 
dient, and then after their disobedience, He commanded them to 
seek forgiveness, and He was merciful with them in both situations: 
first He commanded them to be obedient with His mercy, then He 
commanded them to seek forgiveness from His mercy. Therefore, 
He is merciful with the believers who obey Him first and those who 
seek His forgiveness second. 


Hence, if He is merciful with those who obey Him, and mercy 
necessitates uniting them with what benefits them and defending 
them from what harms them, then how can an obligation in the 
religion contain harm without any benefit? 


The Meaning of Approaching the Prophet # 
After His Death 

His saying “come to you”: coming to the Prophet when he was 
present is clear, like calling to him, whereas when he was absent and 


after his death, “coming to him” means calling to him and referring 
to him, as Allah, the Most High, said: 
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And when it is said to them, “Come to what Allah 
has revealed and to the Messenger.” 


[Sürah an-Nisa' 4:61] 
And He, the Most High, said: 
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And if you differ in anything among yourselves, 
refer it to Allah and His Messenger. 
[Sürah an-Nisa' 4:59] 


Hence it is "referring" and "coming to" what was revealed from the 
Book and the Sunnah, and likewise, “coming to the Messenger” 
for those who wrong themselves is by returning to that which he 
commanded, so if he returns to his commandments and he does so 
within the Prophet's lifetime, then he does so in obedience to him 
and he does so returning from disobedience to him, and likewise in 
his absence and death. 


Seeking Allah’s forgiveness is possible in every place and time, and 
the Messenger seeking forgiveness also continues in his absence 
and after his death, because he was commanded to seek forgiveness 
for the believing men and women, and he is obedient to Allah in 
everything He commands him to do. The repenter is within the 
parameters of imdn since disobedience reduces imdn and repen- 
tance increases iman; therefore, he receives the Prophet's 3$ request 
for forgiveness for him in accordance to his level of män. 


However, in the case of people coming to the Messengers $ grave 
after his death saying, “Forgive me,” “Ask your Lord for me this and 
that,” "Make du ' for me,” or saying in his absence, “O Messenger 
of Allah #%, make Zu' for me,” “Forgive me,” “Ask your Lord this 
and that for me,” there is no basis for this; Allah never commanded 
this and neither did any of the well-known Salaf of this ummah 
from the first three generations; nor was it known among them, and 
even if it was just mustahabb (preferred), the Salaf would have done 
it and it would have been known; in fact, they would be famous for 
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it and it would have been reported from them. 


If something like this was a way to achieve forgiveness of sins 
and to attain one’s needs, then the importance and reasons to do 
it and report it would be abundant, especially for those who were 
dedicated to doing good. Therefore, if it is not known that they 
used to do this and it is not reported from any of them, then it is 
clear that this was not something that was preferred or obligatory. 
Rather, what is reported from the Prophet $$, which is affirmed, is 
that he forbade his grave to be made as a place of celebration, or 
made an object of worship, or made into a masjid." 


As for what some of the fugqaha' mention, such as al-‘Utbah’s story 
about a Bedouin who came to the Prophet's & grave and said, “O 
best of creation, Allah says: And if, when they wronged themselves, 
they had come to you (O Muhammad)’ [Sarah an-Nisa' 4:64], and 
indeed I have come to you.” Then ‘Utbah saw the Prophet $$ in a 
dream and told him to give glad tidings to the Bedouin."* This story 


! There are many ahadith in which the Prophet $& forbade his grave being made a place 
of celebration, worship, or made into a masjid, such as: 


Aba Hurayrah narrated that the Prophet 3& said: "Do not make your houses into graves, 
and do not make my grave a place of celebration. But send the prayers on me, for your 
prayers reach me wherever you may be.” Reported by Abū Dawid (2/293) and Ahmad 
(2/367). 


‘A'ishah and Ibn ‘Abbas narrated that the Prophet $ said: “May Allah’s curse be on the 
Jese: for they built places of worilip:at che graves of their prophets.” Reported byal- 
Bukhari (1/91) and Muslim (1/377). 


Abū Hurayrah also narrated that the Prophet #¥ said: “O Allah! Do not make my grave 
an idol that is worshiped. The anger on those who took the graves of their prophets 
as places of worship was terrible.” Reported in A/-Muwatta' (1/172) and Al-Musnad 
(13/86-89). 


12 Ibn Kathir mentions this story in his rafir (explanation) of verse 64 of Sürah an- 
Nisa’. He said: “A number of scholars, including Shaykh Abū Mansür ad-Dibagh in 
his book Ash-Shamil mentioned the famous story of al-'Utbah, in which he said: ‘I was 
sitting by the Prophet’s % grave and a Bedouin came and said, “As-salämu ‘alaykum O 
Messenger of Allah; I heard Allah say: And if, when they wronged themselves, they had 
come ta you (O Muhammad), and asked forgiveness of Allah and the Messenger had asked 
forgiveness for them, they would have found Allāh accepting of repentance and merciful.’ 
And indeed I have come to you seeking forgiveness for my sin and seeking your inter- 
cession with my Lord." ‘Then he left and 1 fell asleep and I saw the Prophet $ in my 
dream, and he : “O ‘Utbah, the Bedouin was right, so give him glad tidings that 


262 


SHAYKHUL-ISLAM IBN TAYMIYYAH 


and others like it about the Prophet’s grave and the graves of many 
of the righteous are just for those who are weak in their män and 
are ignorant of the greatness of the Messenger #§ and that which he 
commanded. But if a person such as this is unable to abstain due 
to his need for this kind of thing, so that his man may not become 
confused or hypocrisy grows within him, then he will be similar to 
those who were given gifts to soften their hearts during the life of 
the Prophet 4%, as he said: 
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I give to some people because of the impatience and discontent 


present in their hearts, and leave other people because of the 
content and goodness Allah has bestowed on them. 


It was makruh (disliked) for them to take the money. Their need 
for the money was like the need some people have for the kind of 
stories mentioned previously. 


As for what is legislated which is present in the Sunnah, then it is 
the Z4 2' of the Muslim to his Lord, with the intercession of the 
Prophet €, not his Z4Z' in his absence or after his death, as in 
the hadith reported by at-Tirmidhi (who declared it authentic), in 
which the Prophet w taught a man to say: 
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Allah has forgiven him.”’” 

? Al-Bukhari reported this Aadith on the authority of ‘Amr bin ‘Taghlib: “Some property 
was given to the Prophet 3i and he gave it to some people and withheld it from some 
others. Then he came to know that those who were left out were upset, so the Prophet 
said, ‘I give to one man and do not give to another, and the one to whom I do not 
give is dearer to me than the one to whom I give. I give to some people because of the 
impatience and discontent present in their hearts, and leave other people because of 
the content and goodness Allah has bestowed on them, and one of them is Amr bin 
"Taghlib.' ‘Amr bin Taghlib said, "Ihe sentence which Allàh's Messenger W said in my 
favor is dearer to me than a red camel.’” 
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O Allah, I ask You and seek intercession with You by Your Prophet 
Muhammad $, the Prophet of Mercy. Indeed, I seek intercession 
to my Lord through you concerning this need of mine so that it can 
be resolved; O Allah, accept his intercession for me.'* 


Allah, the Most High, said: 
(aly Vf tice ids oll bs) 
Who is he that can intercede with Him without His 


permission? 
[Sürah al-Bagarah 2:255] 


And He, the Most High, said: 
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You (mankind) have none besides Him as a wali 
(protector or helper etc.) or an intercessor. 
[Sürah as-Sajdah 32:4] 


Then Allah, the Most High, said: 
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4 This hadith is reported by Ibn Majah (1/144) and at-Tiemidhi (10/32) on the au- 
thority of ‘Uthman bin Hunayf, who said that a man came to the Prophet W and said, 
“Supplicate to Allah to heal me.” He wy said, "If you wish, l will supplicate for you, and 
if you wish, you can be patient, for that is better for you.” He said, "then supplicate 
to Him." So [the Prophet] ordered him to perform iwudti and to make his wuda come 
plete, and to supplicate with this supplication: “O Allāh, Task You and turn towards 
You by Your Prophet Muhammad W, the Prophet of Mercy. Indeed, l have turned to 
my Lord through you concerning this need of mine so that it can be resolved. O Allāh, 
accept his intercession for me.” 
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But no, by your Lord, they can have no faith until 
they make you (O Muhammad $) judge in all 
disputes between them, and find in themselves no 


resistance against your decisions and accept (them) 
with full submission. 


[Sürah an-Nisa' 4:65] 


Allah swears by Himself that He negates ian for whoever does 
not possess two things: making Him a judge in all that they differ 
upon and then not feeling any opposition within themselves 
regarding the judgment. This requires that there is no difficulty 
in Allah’s commands and prohibitions for those who follow them. 
Allah’s wisdom must contain commands and prohibitions, even if 
it also includes things that are permissible; and if the obligations 
and prohibitions were harmful for the slaves without any overriding 
pleasure, the slave would not be blameworthy for finding something 
that is harmful and corruptive as difficult. 


The Believer Must Love What Allah Loves, Hate 
What Allah Hates, & Be Satisfied with What 
Allah Destines for Him 


This is why the scholars agree that it is obligatory to be satisfied 
with Allah and His Messengers commands. It is not permissible 
to dislike or be angered by the obligations of the religion, and to 
love them is obligatory, because one must hate what Allah hates, be 
angered by what angers Allah, and be pleased by what pleases Allah. 


The scholars differed, however, regarding one’s satisfaction with the 
pain, sickness, and poverty that Allah decrees for His slaves. Some 
scholars say it is obligatory, while others say it is preferred, which 
is the stronger opinion. Both opinions are held by Imam Ahmad’s 
followers and others; but as for patience, then there is no debate 
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that it is obligatory. Allah said concerning the first: 
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And among them are some who criticize you 
concerning the distribution of charities. If they 
are given from them, they approve; but if they are 
not given from them, at once they become angry. 
Would that they were content with what Allāh and 
His Messenger $ gave them and had said, “Allāh is 
sufficient for us. Allah will give us of His bounty, 
and His Messenger. We implore Allah (to enrich 


us).” 
[Sirah at-Tawbah 9:58-59] 


So from among the hypocrites were those who were angered when 
Allah and His Messenger withheld gifts from them, and Allah 
encouraged them to be satisfied with what Allah and His Messenger 
gave them. That which Allah and His Messenger gave them also 
included the things that Allah and His Messenger permitted, 
excluding the things that He prohibited, and that also includes the 
things that are generally permissible, that which He obligated and 
that which He loves. 


Allah made it an obligation for the one experiencing hardship to be 
patient, and this is something beloved to Him. Likewise, He also 
made it an obligation for the one who is blessed to be thankful, and 
this is also something loved by Him. Therefore, both patience and 
gratitude must be loved and acted upon. This means that whatever 
is destined for a believer—whether it is good or bad—if accompa- 
nied by gratitude or patience, then it is good for him, as the Prophet 


® said: 
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Everything that Allah decrees for the believer is good for him, and 
this applies only to a believer. If he is blessed with prosperity, he 


expresses gratitude and that is good for him; and if adversity befalls 
him, he endures it patiently and that is better for him. 


If it is good, then the good is benefit and advantage which contains 
blessings and enjoyment. 


Therefore, every destiny written for the slave, if he deals with it with 
obedience to Allah and His Messenger, then it is good for him, and 
it is only bad for someone who deals with it with disobedience to 
Allàh and His Messenger; so it is in accordance with one's inten- 
tion. 


All Actions Arise Out of Desire & Choice 


Every movement in the universe is either voluntary, natural, or 
forced, and natural and forced movements are branches of volun- 
tary movement. Therefore, every movement arises from desire and 
choice. This invalidates the attribution of the creation of beings to 
the natural workings of the body, such as attributing the creation of 
a fetus in the womb to nature, or attributing the creation of plants 
to nature, because nature was not the catalyst for this movement of 
the body and its change from its original state, unless it is changed 
from its natural state by an external force, such as combining 
substances by mixing and blending them. They change from their 
state or situation to a different state and then once that is achieved 
and there is no longer a force being applied, they return to their 
natural state, and this is the state of rest or a state of existence that 


? Reported by al-Bukhári and Muslim. 
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negates movement, because the movement that occurred opposed 
the natural state, which is inactivity. Hence, it is clear that attrib- 
uting incidental occurrences to the nature of inanimate objects is 
incorrect, so then what about the fundamental occurrences?! 


Desire and choice are prerequisites for life and knowledge, just as 
life is also a prerequisite for knowledge and desire; rather, desire 
and action, as ‘Uthman bin Sa'id and others from the leaders of the 
Salaf affirmed." 


And just as movement is a prerequisite for desire and life, then 
likewise life is a prerequisite for movement and desire. This is why 
the greatest verse in the Qur'an is: 
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Allah! Là ilaba illà Huwa (none has the right to 
be worshiped but He), the Ever Living, the One 


6 Ibn Taymiyyah said in his book A/-Istiqamah (1170-71): “And likewise, the word al- 
harakah (movement) was affirmed by groups from Ahlus-Sunnah wal-Hadith, which 
Harb bin Isma‘il al-Karmani in As-Sunnah said, which he related to the scholars he 
had studied under. And likewise, this was mentioned by ‘Uthman bin Sa'id ad-Darimi 
in his refutation of Bishr al-Marisi, and he mentioned that this is the methodology of 
Ahlus-Sunnah. Ad-Darimi says in his book: 'Al-Imàm ad-Darimi "Uthmàn bin Sa'id 
refuted Bishr al-Marisi the Stubborn: “As for your claim that 'al-Qayyüm' means that 
He (Allah) does not descend from His station and He does not move, this kind of 
tafiir is not accepted without an authentic narration from the Messenger of Allah or 
some of His Sahábah or Tabi'in (generation after the Sahabah). Because al-Hayy al-Qa- 
yyüm docs as He wills, moves if He wills, descends and raises if He wills, pulls back or 
stretches out His Hand, and stands or sits if He wills, because the difference between 
the living and the dead is movement, Everything that moves is, without a doubt, a liv- 
ing being, and every deceased, without a doubt, doesn't move.” " 
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Who sustains and protects all that exists. Neither 
slumber nor sleep overtake Him. To Him belongs 
whatever is in the heavens and whatever is on earth. 
Who is he that can intercede with Him except 
with His permission? He knows what happens to 
them (His creatures) in this world and what will 
happen to them in the Hereafter. And they will 
never encompass anything of His knowledge except 
what He wills. His kursi extends over the heavens 
and the earth, and He feels no fatigue in guarding 
and preserving them. And He is the Most High, the 
Most Great. 


[Surah al-Baqarah 2:255] 


The name “al-Hayy” is a prerequisite for all His characteristics and 
actions and is among the greatest of mental proofs for the establish- 
ment and confirmation of the perfect qualities, such as knowledge, 
speech, hearing, sight, and others; it necessitates their establishment 
and negates their opposites. 
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The Basis for Allegiance is Love & the Basis for 
Enmity is Hatred 


Allah, the Most High, said: 
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And you see those in whose hearts there is a disease 
(of hypocrisy); they hurry to their friendship, 
saying, “We fear lest some misfortune of a disaster 
may befall us.” Perhaps Allah may bring a victory 
or a decision according to His will. Then they will 
become regretful for what they have been keeping 
as a secret in themselves. And those who believe 
will say, “Are these the men (hypocrites) who swore 
their strongest oaths by Allah that they were with 
you (Muslims)?” All that they did has been in vain 
(because of their hypocrisy), and they have become 
the losers. O you who believe! Whoever from among 
you turns back from his religion (Islam), Allah will 
bring a people whom He will love and they will love 
Him; humble towards the believers, stern towards 
the disbelievers, fighting in the way of Allah, and 
never afraid of the blame of the blamers. That is the 
grace of Allah which He bestows on whom He wills. 
And Allah is All-Sufficient for His creatures’ needs, 
All-Knower. Verily, your wali (protector or helper) 
is Allah, His Messenger, and the believers—those 
who perform as-salab and give zakah, and they 
bow down (submit themselves with obedience to 
Allah in prayer), And whosoever takes Allah, His 


us 
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Messenger, and those who have believed, as protec- 
tors, then the party of Allah will be the victorious. 
[Sürah al-Ma' idah 5:51-56] 


The basis of allegiance is muhabbah (love) and the basis of enmity 
is hatred, because mutual love requires closeness and agreement, 
while hatred requires distance and differing. It is said that z/-mu- 
walli (ally) comes from the word al-walyu, which means closeness.' 


‘udawa', which means distance.” 


Al-‘aduww (enemy) comes from al- 
it becomes connected 


If something draws near to something else, 
with it, and if something distances itself, it becomes separated. 


Allah allies are the opposite of His enemies: He brings them close 
to Himself, He is an ally to them and they are allies to Him, He 
loves them, He is merciful upon them, and His blessings are upon 
them. He is distant from His enemies and they are distanced from 
Him; He curses them, they are far from Him and His mercy, He 
angers them and He hates them, and this is the state of the allies 
and the enemies. Hence, the blessings are the opposite of the curse, 
mercy and pleasure are the opposite of anger, and anger and punish- 
ment are the opposite of enjoyment. 


Allah, the Most High, said about those who are patient: 
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They are those on whom are the salawat (i.e. bless- 

ings, etc.) (i.e., who are blessed and will be forgiven) 

from their Lord, and (they are those who) receive 

His mercy, and it is they who are the guided ones. 
[Sürah al-Baqarah 2:157] 


! Lisan al-Arab (an Arabic dictionary) sa 
said, ‘We separated after walyu (being clo: 


“Al-walyu: closeness and nearness; and it is 


distant home, and a/-'4d4' means distance, for 
“They became distant and separated.’” 


? Lisn al-Arab says: “Al-‘udawa' mea 
example: “Their ‘udawd' became long,’ i.e. 
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And He, the Most High, said about the munáfigin (hypocrites): 


se Sel; dial; 5 ege Je d ais SN Sls eade Je) 
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For them is a disgraceful torment, and the anger of 

Allah is upon them, and He has cursed them and 

prepared Hell for them, and worst indeed is that 


destination. 
[Sürah al-Fath 48:6] 


And He, the Most High, said about those who strive for His cause: 
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Their Lord gives them glad tidings of a mercy from 
Him, and that He is pleased (with them), and of 
Gardens (Paradise) for them wherein are everlast- 
ing delights. 
[Surah at-Tawbah 9:21] 
And He, the Most High, said about the one who kills a believer 
intentionally: 
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His recompense is Hell to abide therein, and the 
wrath and the curse of Allah are upon him, and a 
great punishment is prepared for him. 

[Sürah an-Nisa' 4:93] 


The husband who accuses his wife of adultery says: 
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May the curse of Allah be upon him if he be of those 
who tell a lie (against her). 
[Surah an-Nür 24:7] 


And this is in the case of slander. 


And indeed, Allah, the Most High, said: 

cep esi ctiani) 542 gall 3 

PE 

( woke DE 5 5 y P 
Verily, those who accuse chaste women who never 
even think of anything touching their chastity and 
are good believers, are cursed in this life and in the 

Hereafter, and for them will be a great torment. 

[Surah an-Nür 24:23] 


And the woman whose husband accused her of adultery says: 


(ah i. OW of ile d Cas OI} 
May the wrath of Allah be upon her if he (her 
husband) speaks the truth. 
[Surah an-Nur 24:9] 
Because if he is telling the truth, then she is an adulterer and she is 


deserving of Allah’s anger, which is the opposite of mercy, and this 
is why He, the Most High, said: 
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The woman and the man guilty of illegal sexual 
intercourse, flog each of them with a hundred 


stripes. Let not pity withhold you in their case, in 
a punishment prescribed by Allah, if you believe 
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in Allah and the Last Day. And let a party of the 
believers witness their punishment. 


[Sürah an-Nür 24:2] 
So He forbade that they be treated with mercy in Allah's religion. 


The believer is protective of his honor and Allah is also protective 
of his honor, but Allàh's protectiveness of His honor is greater, as 
is reported in detail in Sahih al-Bukhari from the Prophet $& from 
more than one narration; he said: 


There is none with more ghirah (protective of one’s honor) than 
Allah, and due to this He prohibited the lewd sins (fornication), 
that which is apparent of them and that which is hidden> 


And in some authentic ahadith: 
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By Allah! There is none who has more ghirah than Allah, as He has 
forbidden His slaves, male or female, from committing adultery.* 
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Indeed, Allah is protective of His honor, and His ghirah is that the 
slave performs something from which He had forbidden him.’ 


Al-ghirah is the hatred and anger for the thing of which a person 
has ghirah. So even though zinā comes from a source of desire and 


? Reported by al-Bukhari (6/57), at-Tirmidhi (5/200-201), and others. The wording 
here is from at-Tirmidhi. 

* Reported by al-Bukhari (7/35) on the authority of ‘A'ishah. This hadith is part of a 
much longer hadith that starts with: “In the lifetime of che Messenger of Allah $, the 
sun eclipsed, so he led the people in prayer... Then he delivered the khutbah (sermon), 
and after praising and glorifying Allah, he said, “The sun and the moon are two of 
Allah's signs’... .chen he said, ‘O follower of Muhammad, by Allah! There is none who 
has more ghirah than Allah...’” 


* Reported by al-Bukhari (7/35), Muslim (4/2114), and others. 
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love from the two people, or one of the two people, it is opposed 
by the necessity of a person holding themselves above committing 
such lewd acts, and by piety and reserve from committing any 
forbidden act. Allah commanded that there should not be any pity 
for someone receiving their prescribed punishment, so He forbade 
us from pity that would cause us to lessen the punishment against 
them so that there would not be any love for that action. This is the 
reason He states that He has no love for that action. He, the Most 
High, said: 


4 Sal 726 V wl ol > 
Indeed, Allah does not command immorality. 
[Sürah al-A'raf 7:28] 


And that which Allah does not order on an obligatory level or a 
preferred level, He does not love. Lit ges said: 


4 sll GF pKa 5} JU > 
He said, “I am, indeed, of those who disapprove 
with severe anger and fury of your action (of 
sodomy)." 
[Sürah ash-Shu'arà' 26:168] 


Qila (the word used by the prophet Li in the verse) means hatred 
of it and disassociation of oneself from it, and the prophets are the 
allies of Allah; they love what Allah loves and hate what He hates. It 
is also said that 4i/ is the most extreme form of hate, so Allah hates 
that, and He hates everything that He has prohibited; likewise, He 
loves everything that He commands. In fact, al-ghirah is a prerequi- 
site for the hate, because if a person has ghirah for anything, he will 
hate that thing, but a person does not experience feelings of ghirah 
for everything that he hates. Therefore, ghirah is a stronger, more 
arousing emotion. 


There is no doubt that a cheating married woman is deserving of this 
anger for two reasons: because of the forbidden nature of zind, and 
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because by doing that she has also transgressed against her husband 
and corrupted his bloodline. This is why, if the husband accuses 
his wife of cheating without the necessary four witnesses,° then he 
asks Allah to curse her (if he is right and she is lying), as that is his 
right. If he is telling the truth, he has been oppressed, and the harm 
that results from her zind is something that Allah’s shari‘h should 
defend against. Just as the person slandered by accusations of zind 
has the right to demand the punishment of gadf7 to be exacted on 
the slanderer who has oppressed that person’s honor, likewise the 
husband has the right to demand the punishment for fornication 
for the one who has oppressed and transgressed against him. As the 
Prophet ££ said about the man’s right over his wife: 


OPS ce RAs phy Y ol 
That she does not permit anyone that you dislike on your bed.* 


Because of this, the man can accuse his wife if he knows she is 
committing zinā. In this case, qadf is permissible, or it is an obliga- 
tion if he needs to reject the paternity of a child from his wife. This 
is established by one of the following: either she admits to the zinā, 
in which case the punishment is carried out against her and his right 
is fulfilled and she is cleansed from that action, and here punish- 


5 [n the shariah, it is not permissible to accuse someone of zinā unless one has four 
witnesses to attest to actually seeing the act of intercourse. If a person does this without 
the necessary four witnesses, then he is given lashes and his testimony is not accepted. 
Allah said in Sürah an-Nür, verse 4: “And those who accuse chaste women, and produce not 
four witnesses, flog them with 80 lashes, and reject their testimony forever; they indeed are 
the fasiqun (liars, rebellious, disobedient to Allah).” 


However, Allah made an exception for the husband or wife who accuses his or her 
spouse. In this case, if he or she is unable to provide four witnesses to the act, then they 
swear by Allah that they are telling the truth four times and the fifth time they ask Allah 
to curse them if they are lying. Then the accused spouse will swear by Allah four times 
that the accusing spouse is lying and the fifth time he or she invokes Allah's wrath to be 
upon themselves if their spouse is telling the truth about them. This is all prescribed in 
the Qur'an (Sarah an-Nür 24:4-9). 

7 To accuse someone of zind without four witnesses to the zind. The one who does this 
receives 80 lashes and his testimony is not accepted. 

* Reported by at-Tirmidhi (2/415), Ibn Majah (1/594), and others. Ac-Tirmidhi said, 
“This hadith is hasan sahih (good authentic)." 
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ment in the Hereafter is expiated; or she invites Allah’s wrath and 
punishment in the Hereafter, which is a much greater punishment 
than what would be received in the dunyd. Also, the husband is 
oppressed, and the person who is oppressed either takes back their 
right in the dunyd or the Hereafter. Allah, the Most High, said: 


le oa LJ op etu aedi All Cot Y > 
Allah does not like that the evil should be uttered in 

public except by him who has been wronged. 
[Sürah an-Nisa' 4:148] 


Besides the husband, no one else has the right to lie with the wife, 
and therefore no one else has the right to publicly accuse a woman 
or to do the //z,? because unlike the husband, he does not have 
a need for that nor is he oppressed regarding her bed. However, 
fahishah” can also cause oppression for other than the husband, but 
that does not require al-ian, such as causing shame and disgrace 
for the family; and this can occur with just the prerequisites that 


lead to fahishah. 


If the fahishah is not evident by way of self-admittance or proofs, 
then the consequences that will arise from that will be sufficient to 
compensate for the truth, such as being alone with the opposite sex, 
looking at the opposite sex with desire, or one of the other reasons 
that lead to zind that Allah forbade, and this is the beauty of the 
shariah. 


Additionally, the fahishah that occurs between the two fornicators 
often results in the oppression of others, because when two people 
fall into a corrupt love and desire that will drive them to collude 
with one another to achieve their goals, they help one another in 
ways that oppress the people around them. This causes enmity and 
oppression of others due to their participation in lewd acts and their 


KP ; : 

The aforementioned process wherein the husband and wife invite Allàhs curse and 
anger if they are lying. 
" Lewd acts, fornication, adultery, etc, 
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cooperation with one another oppressing others. This is a common 
occurrence with those who engage the company of those women 
and young men who prostitute themselves; they honor them with 
gifts, support, and help them in a manner that results in the neglect 
of the rights of others and causes enmity to come between them and 
the people close to them. Also, a person’s love for their boyfriend 
(or girlfriend) could lead one to take people’s money illegally to give 
to him, and leads one to neglect people's rights and break off the 
ties of kinship because of that person, because it is not possible to 
combine between the two. It also leads to aiding one another with 
enmity. 


In summary, love requires the lover to be in accordance with the 
one who is loved. If the love is corrupt, then Allah will not love it 
or be pleased with it. If the harm of the relationship does not affect 
others, then their punishment is Allah's right; but most of the time, 
in fact, it is inevitable that the harm will extend beyond themselves 
to other people, because both people involved have responsibili- 
ties to other people and are forbidden from having enmity towards 
them, so if the two of them love each other and collude with one 
another, they will be unable to fulfill their responsibilities and they 
will need to transgress against others. 


And no one should pay attention to what some people say: “If a 
person does zind, then the sin is specific to that person alone and 
is not oppression of anyone else,” because that is only in individual 
fabishah, like individual zinā, which is not connected to the rights 
of others; as for the zind of a spouse, then there is agreement that 
this involves the oppression of others, as we have explained. 


Corrupt muhabbah (love) and “shq (passion) can be a greater harm 
than committing zind once, because if a man commits zind once or 
twice, then he achieves his objective, and likewise a woman; then 
it can either be for a payment from one to the other or without 
payment, and it could involve the oppression of others. 


But as for al-muhabbah and al-'ishq, then they usually cause enmity 
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and hatred for others, because muhabbah makes one spend money 
and do things for the person who is loved, which leads to others 
being prevented from the same treatment and causes bad feelings 
towards that person. The loved one is taken care of and protected 
from harm, which means the rights of others are neglected and are 
treated with enmity. Don't you see that if a man loves someone other 
than his wife, or if a woman loves other than her husband, they will 
fall short in their duties to one another and transgress against one 
another? In fact, if a man loves a woman or a young man, he falls 
short in his responsibilities towards his family and friends and he 
oppresses them, just as others oppress them because of him. 


This is besides Allah's right, which requires a severe punishment, 
even if the man is able to perform his obligations and leaves the 
oppression as much as possible. However, this is what you would 
expect from such an action and this is a cause for its occurrence, 
and it is one of the things that cause a man to become bewildered 
and wavering, and to drift between right and wrong. This is a great 
sickness, as Allah, the Most High, mentioned: 


4 597 sb od ks) 

Lest he in whose heart is a disease (of hypocrisy, or 
evil desire for adultery, etc.) should be moved with 
desire. 

[Sürah al-Ahzab 33:32] 


In terms of the oppression that they cause themselves and their 
partners, then that is obvious, but it is an oppression from their own 
selves; they are at the same time the oppressors and the oppressed. 
But those whom they oppress, then they are oppressed against their 
will or satisfaction. 


In addition, this invalid love leads to the kind of oppression of one 
another (i.e., the fornicators) that includes death, unjust torment, 
one partner preventing the other from connecting with the people, 
or preventing them from doing what they choose as a rectification, 
etc, Hence, zinā contains all of these hardships and worse, and all 


280 


SHAYKHUL-ISLAM IBN TAYMIYYAH 


that oppression from themselves originates from corrupt muhab- 


bah. 


He, the Glorified, commanded that mercy is not given to those 
who should be punished for zi because compassion and mercy 
is supposed to benefit the object of the mercy and repel harm from 
him. If one is merciful to someone due to the desire and love in 
their hearts, and refrains from punishing the fornicators, then that 
will bring about harm and repel benefit for them, because that is a 
disease in their hearts. The sick person who craves what harms them 
is not cured by giving them what they desire; rather, their cure is 
restraint, even if it is painful, and providing the sick person with 
something beneficial and replacing the harmful thing with what is 
prescribed and does no harm. 


This is the way of the people of corrupt desires—if their hearts 
catch fire with desire, then mercy and compassion will only make 
it stronger, and neglecting their punishment only increases their 
affliction and torment, and the heat in their hearts is like that of the 
heat of someone with a fever, and when the fever becomes stronger, 
the person's sickness gets worse or changes to an even worse disease. 


This is the state of the people of desires; instead, you defend against 
those desires with their opposite, by prohibiting their causes, and 
by facing it with the painful punishment that removes it from the 
heart; as is said: 


Indeed, I witnessed the love in the heart and the pain; 
If they combine, the love quickly goes away. 


If muhabbah and desire achieve something that creates more pain 
than enjoyment, the soul refrains from it. Likewise, if its opposite 
attains something enjoyable and better, the soul becomes irritated. 
Hence, the enjoyment is abandoned for whatever outweighs it, 
whether it is enjoyment or pain, just as pain is likely if overcome by 
either pleasure or pain. If they are both equal, so neither overcomes 
the other, then the situation remains as it was with equal positives 
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and negatives. The possibility of experiencing pain or missing out 
on pleasure—even if it involves some bitterness—will repel what is 
expected to be more bitter or [cause one to] seek to obtain whatever 
is more likely to be sweet. 


However, this is from the inescapable love and trials of Bani Adam, 
and it is in opposition to the desires, so nobody's benefit could ever 
be established without that—neither benefits of the dunyd nor of 
the Hereafter, as Ibrahim al-Harbi said: “The intellectuals of every 
nation agree that pleasure cannot be attained through pleasure; 
patience is required in every situation.” Allah, the Most High, said: 
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By al-'asr (the time). Verily! Man is in loss, except 

those who believe and do righteous good deeds, 
and recommend one another to the truth. 


[Sürah al-'Asr 103:1-3] 


So there must be mutual reminders to be both upon the truth and 
to remain patient, because the people of corruption and falsehood 
are patient upon their falsehood, but the believers recommend one 
another to both the truth and patience. The people of corruption 
and falsehood only recommend one another to be patient upon 
their falsehood, as Allah mentioned that they say: 


A2 8$ AT RAT zip te iu 
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"Go on, and remain constant to your alibab (gods)! 

Verily, this is a thing designed (against you)!” 

[Stirah Sad 38:6] 


Recommending and persevering upon the truth without patience 
is like those who say, “We believe in Allah,” but if any of them are 
afflicted with a difficulty for Allah's sake, they see their test as Allah's 
punishment; and [it is like] those who worship Allah on a knife's 
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edge, so if they are blessed with some good they are at peace with 
Him, but if they are afflicted with a tribulation, the loss of this life 
and the Hereafter fall upon his face. 


Recommending patience without the truth is like those who said, 
“Go on, and remain constant to your dlibah (gods)! Verily, this is a 
thing designed (against you)!” |Sürah Sid 38:6], and both situations 
lead to loss, and the only thing that can save from this loss is for the 
believers to believe, act righteously, and recommend one another to 
truth and patience. This exists within every person who removed 
themselves from the people of corrupt desires, the people of doubts, 
the people of sin, and the people of innovation. 


What we previously mentioned regarding the corrupt love between 
people that causes them to oppress themselves and others relates to 
every form of love that is hated by Allah, such as the love of idols 
and partners associated with Him. Allah, the Most High, said: 
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And of mankind are some who take (for worship) 
others besides Allah as rivals (to Allah). They love 
them as they love Allah. But those who believe love 
Allah more (than anything else). 
[Sürah al-Bagarah 2:165] 


And He, the Most High, said: 


ate ae a He a th 
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And their hearts absorbed (the worship of) the calf 
because of their disbelief. 

[Stirah al-Baqarah 2:93] 
"This also applies to the love the people of desires possess for lewd 
acts, the love of the wrongdoers, and those who speak about Allàh 
concerning what they do not know, because love creates cooper- 
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ation between the couple in love and their agreement with one 
another, This necessitates that they hate and oppose anyone who 
dislikes their relationship and rebukes them. It is well known that 
every believer hates what Allah hates and loves what Allah loves, 
and therefore they will hate any form of love that Allah hates. 


284 


The Categorization of Knowledge Into Effective 
Knowledge & Affected Knowledge 


I have written elsewhere concerning the people’s differing over 
knowledge: Is it an affected quality that comes after the thing that 
is known, as defined by the people of rhetoric, or is it an effective 
quality that effects the thing that is known, as defined by a group 
among the philosophers? 


The correct opinion is that knowledge is of two types: The first is 
knowledge that comes after the thing that is known and does not 
affect its state, which is purely theoretical, narrated, and experienced 
knowledge. This type of knowledge is knowledge of something in 
whose existence we had no hand, such as knowledge of the Creator, 
the Glorified, the Most High, His angels, Books, prophets, and the 


rest of His creation. 
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The second type is knowledge of something that we had an effect 
on, such as our knowledge of our voluntary actions and the benefit 
that is attained and the harm that is repelled by them. 


Both categories relate to Allah's knowledge because He knows 
Himself and also knows His creation. The first is knowledge of 
something in existence and the second is knowledge of an objective. 


However, the knowledge of something that exists or is present that 
is unrelated to our actions may give rise to love or hatred of that 
thing. Therefore, knowledge of that thing becomes a cause for our 
actions in relation to it, so this affected knowledge is also effective 
from this perspective, and our knowledge of the good and bad 
deeds of others is another example of this. 


& Wicked Actions Necessitates His Love for the 
Good Deeds & Hate for the Bad Deeds 


The Lord’s knowledge of His slave’s good and bad deeds also neces- 
sitates His love for good deeds and hatred for bad deeds. Knowledge 
of the intention behind our actions, even if it has an effect on the 
thing that is known about and is a reason for its occurrence, is not 
attained until after one knows about preexisting affairs obligated 
intentionally or voluntarily for those actions, because a voluntary 
action follows the desire, and the desire follows the object of the 
desire. Therefore, one must visualize the thing that is intended or 
wanted before intending to do the act that will cause that thing 
to happen, as they say: “The last idea is the start of the work,” and 
this is called the teleological or final cause. So one must visualize 
the thing that is wanted, and the enjoyment that comes from that 
action should bring about a benefit and repel a harm. Enjoyment is 
conditional upon one experiencing something enjoyable. People do 
not begin to seek something enjoyable without having tried it first 
and then loving it, enjoying it, and wanting it, so that is knowledge 
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of something that predated the knowledge, followed by knowl- 
edge of an objective that came after that knowledge. However, 
the pleasure can occur first without a desire for that thing, like if a 
person tastes something nice that he didn’t know previously, then 
he likes it after that; so this enjoyment is not preceded by a demand 
or action to obtain that thing, unlike the person who had already 
tried it and liked it, then began to strive to obtain it. 


Therefore, you can see that both types of knowledge—effective and 
affected—necessitate the other, and likewise the Lord's 4 knowl- 
edge of Himself necessitates His knowledge of His attributes, 
actions, and the effects of His actions. He, the Glorified, praises 
Himself and His actions, and we cannot comprehend the praise for 
Him; rather, He is as He praises Himself. His knowledge of His 
actions and the effects of His actions necessitate His knowledge 
of Himself and His knowledge of His creation and their actions 
following His love and hatred, His commands and prohibitions, 
His knowledge of the punishments and the rewards that He bestows 
upon His slaves, and other things that follow His knowledge. We 
spoke on this topic in other places. The reason for this discussion is 
that this categorization of knowledge also applies to desire and love. 


Desire & Love Can be Divided Into Two Types: 
Effective & Affected 


Desire and love can also be categorized as effective, causing an effect 
to the object of the desire and love. Effective desire and love is the 
desire and love of the action, even if the object of the desire and 
the love is dependent on that love, affected by it, and non-existent. 
Some people think that this is the only type of love and desire; they 
say al-irádah and al-muhabbah are only related to what is non-ex- 
istent, not something present, and to something new, not old. This 
is the opinion of some of the groups among the people of rhetoric. 


Most of these people believe that the only type of love and desire 
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is affected love and desire. Therefore, they believe knowledge, in 
reality, only relates to something that is known, dependent on the 
love, and is in existence, and they believe that desire only relates to 
the thing that is desired and dependent on the desire, such as the 
thing that is affected and absent. 


Desire and love are also categorized as affected dependent on the 
object of the desire and love, which isn’t affected by its existence as a 
matter of principle; rather, the thing that is loved and desired exists 
without desire, and the lover only loves and wants that thing that 
exists, and it is said regarding many types of that, “He desires and 
loves it” and other similar statements. 


This type, in reality, is the basis of the first type, as we discussed 
regarding some of the previous principles a few years ago. We 
mentioned that knowledge and desire are connected primarily 
with something that already exists, and to connect it to something 
non-existent, it must be dependent on a connection with something 
that does exist. We mentioned that people do not like something or 
want it until they have experienced it or have knowledge of it, and 
that is accompanied with an inclination towards it and a love for it, 
and each of those two types are a part of one’s natural inclination 
and disposition, knowledge, and love. Because of this, everyone is 
born upon the fitrah of Islam, which is to worship Allah alone, and 
that is based on knowledge and love. 


A person cannot perceive something that doesn’t exist, and one can 
only understand something non-existent or absent in relation to 
something that does exist; for example, a person would imagine a 
mountain of rubies and an ocean of mercury. A person would use 
their knowledge of what a mountain is and what a ruby is and then 


reject the idea of the existence of that, but he wouldnt reject it until 
it exists virtually in his mind. 
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from Something Present, Not Something Absent 


If love arises from experiencing something with one's senses, and 
you can only sense something that exists, then one can only love 
something that exists. Also, experience or feelings will not be first 
except for something that exists, so likewise, love in itself cannot 
exist without the existence of something or the thing that is loved. 
If a person loves something that does not exist, then that is nothing, 
and whatever is nothing is not loved. If someone loves and wants 
the existence of something that doesn’t exist or is absent, he must 
have experienced that thing before and enjoyed it when it was not 
absent, and then loved it after that, or he experienced something 
similar to it. And this is mentioned elsewhere. 


This is not refuted by the newborn baby crying for milk, and then 
when he tastes milk for the first time he becomes satisfied and quiet, 
because before tasting the milk the baby never loved or desired 
milk; rather, the baby cries due to the pain of hunger, then once he 
tastes the milk and he enjoys it and finds that it removes the hunger 
pains, he starts to love and want it. This is the same for anyone 
who is hungry, because the hungry person doesn't want anything in 
particular unless he had tried it before, but he does have the desire 
to remove the hunger pains. Because of this, if there is available 
to him something he tried before or something he has never tried, 
then he will want to have the first one that he loves. As for the 
second one, then his desire for that will depend on him trying it 
or hearing someone else describe it, because hearing something 
described can lead to love and wanting, just as knowing something 
can, as is often said: 


Sometimes the ear falls in love before the eye. 


Likewise, a person may taste the flavor of love for what is similar 
to thar thing, even if it is a small resemblance; then, likewise, that 
thing is not imagined until it is experienced by one of the senses or 
something that is similar to that in some ways. And it is also the 
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same for something disliked. 


be Loved or Hated Without a Type of Analogy & 


Comparison 


Due to this, a number of examples are made to educate, motivate, 
and intimidate. Things that cannot be perceived or experienced by 
one’s senses are unknown and cannot be loved or hated except by 
using analogy and comparison. The thing may be more complete in 
the sought qualities that it has in common, such as what is promised 
in Jannah and the Hellfire, and how the Lord describes Himself; 
or it can be lesser than it, such as anything that is compared with 
something that is better than it. 


This is where the Sabian philosophers became misguided and 
misguided others from among the Muslims. They think that the 
descriptions that Allah has told us about Jannah are figurative, to 
help aid understanding of the soul’s place of return, and not literal. 
‘There are others from among those who reject the people of rheto- 
tic but are also similarly misguided. Despite both groups reaching 
their conclusions by using the faculty of logic, they have contra- 
dictory views regarding affirming and negating (Allah’s attributes), 
but the two groups are similar in their misguidance concerning the 
attributes of the Most Venerable. They plunge into the subject of 
belief in Allah and the Hereafter with misguidances that cannot 
be discussed sufficiently here. Every misguidance is based on some 
truth, because otherwise it would not propagate or cause doubt. 


If desire and love can be divided into that which is followed by 
the object of want or desire, and that which follows the object of 
want or desire, then it is for it like the reason for the person doing 
the action, and it is for it like the reason for the person doing the 


action, and it is from it like the cause of the effect, and this is the 
basis, 
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If it is known that all the movements in the world arise from muhab- 
bah and iradah, and muhabbah and irádab must have an object of 
love and desire as an effective cause, then it is known by that that 
there must be for every movement a deity to whom worship, desire, 
and love is directed. Hence, this is an evidence of the True Deity, 
because if there were in the heavens and the earth deities besides 
Allah, they would all be in ruin, and this is not the same thing 
that proves His rubibiyyah (lordship). And we have spoken a lot 
about this in many other places, because it is the most important 
and most noble divine knowledge. 


The point of this is simply to explain that al-iradah (desire) is of 
two types just like knowledge. 


And Allah knows best. 
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The Principle of Love and Desire is one of Ibn Taymiyyah's PUBLICATIONS 
many important works on ‘agidah. In it, he explains how 
love is the basis of every movement that occurs in the 
universe and every action of Bani Adam. He explains 


that love necessitates hate for the things that oppose £ tal) 
what one loves, and that this love and hate is the TANTI 


foundation of Islam, tawhid, and imán. He also discusses 
the many sects that strayed from Allah’s straight path 
due to their misunderstanding of this fundamental 
principle. 


Islamic Books 
The following are excerpts from the text: 


"The basis of iman (faith) is loving for Allah's sake and z i 
hating for Allah's sake, so the one who loves for Allāh, ^. Ca = 
hates for Allah, gives for Allah, and withholds for Allah, eS wm Oo 


has completed his iman.” 
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